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òIslam has come to unite all nations of the worlds ñArab, non -
Arab, Turk, and Persian ñand to establish a great ummah ,1 

called the Islamic ummah , in the world. ó 
 

ImǕm Khomeinǭ 

-ye ImǕm, vol. 13, p. 443   
 

 

 

*****  

Preface 
 

 
The miraculous victory of the revolutionary movement of the people of 

Iran by the wisely leadership of Hadrat ImǕm (r) in the most sensitive 

political focal point of the world and the immediate dissemination of the 

deliberating message of the Islamic revolution to the entire world shook the 

restful and quiet camp of the worldôs arrogant powers and oppressors and 

disturbed the languishing asleep of the West from victory over the Muslims 

after the lengthy period of the Crusades and collapse of the Ottoman Empire. 

The divine and unseen gift of the Islamic revolution which in the 

interpretation of its founder was distinct from all revolutions of the world in 

appearance, motivations, and the quality of struggle,
2
 rolled up quickly the 

geographical and certain faiths borders based on the mankind schools of the 

world and presented the deserted and forgotten ñglobalò and ñpoliticalò 

dimensions of Islam to the world. Occurrence of this incident at the heart of 

the government domain and the imperialistic dominance of the West in the 

Middle East was messenger of the severance of the imperialismôs hand from 

the great and overflowing resources of the Muslim countries and 

reappearance of the Muslimsô dignity and grandeur in the contemporary 

world. Thenceforth, the Islam heralding the manôs deliverance from the yoke 

of imperialists, the political Islam and the Muslim world awakened of the 

revolutionary movement of the ImǕm (r) was taken under the considerations 

and decision-makings of the imperialistic states and global superpowers. The 

                                                 
1 Ummah: the entire Islamic community without territorial or ethnic distinction. 
2 ImǕm Khomeinǭ, WasiyyatnǕmeh (The Last Message). 
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hostile approach of the West toward Islam was born of the awakening and 

anti-oppression nature of Islam introduced by  ImǕm. In his 

interpretation:  

 
They have studied the Qurôan, they have studied the religion of Islam and 

have discovered that the Qurôan is such a book that if Muslims follow its 

teachings closely, they will deliver a punch to those people who want to 

come and dominate them.
1
 

 
The wide-range efforts undertaken by the West in unreal bind of Islam 

with terrorism, Islamic fundamentalism, violence, war and bloodshed, and 

introducing Islam as the main factor of intimidation for the world peace and 

security (Green Intimidation) and direct and all-out struggle with the 

Muslims (in cultural, political, social, and military dimensions) is indicative 

of the profound effect of the ImǕm Khomeinǭôs movement throughout the 

world as well as the superpowersô feel of danger from the spread and 

expansion of this idea in the other Islamic societies. 

In proportionate with this approach, the necessity for serious attention of 

the Muslims and scientific and political elites of the Islamic societies, in all 

levels, to the subject of the ñMuslim Worldò is proved. According to many 

documents driven from the  ImǕmôs works and statements, the subject 

of Muslim world, difficulties of the Islamic states, nations, revealing the 

schemes, plots of the superpowers against the Muslims, plundering and 

looting the Muslim countriesô wealth and resources is from among the most 

major involvements of  ImǕm (r) during his blessed life. His repeated 

advices and instructions to the internal and external officials and elites on the 

attention to tangled issues and problems of the Muslim world more than 

before and determining its real position in the political transformations and 

equations of the world is indicative of the particular status of the Muslim 

ummah in the  ImǕmôs thought. With regard to the  ImǕmôs 

thoughts, examining the subject of Muslim World and devising its different 

aspects needs extensive research and study, which requires a scope of 

activity more extensive than this collection and an opportunity superior than 

that. Meanwhile, this is not at all a cause for lack of examining this issue. As 

such, the present collection has been provided and compiled with the goal of 

presenting a general plan from the ideals, issues and problems of the Muslim 

World. 

 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 4, p. 317. 
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Conceptual Recognition of the Muslim world 

The ñMuslim worldò or ñDar ul Islamò literally means the land of Islam, 

which is used for calling all Islamic lands under one particular unit (vis-à-vis 

non-Islamic lands). With respect to the comprehensiveness of the Muslim 

world and the criteria of its conformably application for objective evidences 

two viewpoints has been issued out from the part of the clear-sighted 

persons: in the first theory, the criteria for applying the title of Dar ul Islam 

to a particular land has been considered ruling over that region. However, in 

the second theory, the criteria for the application not ruling over a particular 

land, rather, the promotion and limitation of the validity of Islamic rules is 

taken into consideration, meaning that even if the Islamic rules are observed 

by a few of the Muslims in a non-Islamic land as well, theoretically that land 

is considered as part of Dar ul Islam.1 Accordingly, definition of the Muslim 

world with ña land where nationals of the Islamic government live inò2 or 

ñpeople of the societies which have accepted the religion of Islam as 

deliberating religion and creed in the two material and spiritual domainsò3 is 

confirmatory to these two viewpoints. 

If we add up the two theories, meaning application of the ñMuslim 

worldò to all Muslims of the world (either they are under the rule of the 

Islamic government in a particular land or not to be) and the existing Islamic 

government (either the governments which, indeed, implement the Islamic 

ordains in their respective countries or those which merely have such a 

claim), we can consider the Muslim world, the governments ruling over the 

countries with Muslim population, the Muslim nation and people of the 

world, and the particular Islamic governments, and also the governments 

which claim they are Islamic4 which this definition is acceptable and usable 

in this collection because of its comprehensiveness and including the two 

theories. 

From another perspective, the phrase of ñMuslim worldò is indicative of 

a theoretical base in a collection of members and individuals (people and 

Islamic governments) in a virtual unit (world). This level of analysis is 

                                                 
1  
2 -e IslǕmǭ (Islamic Government), no. 1, p. 85. 
3 ófarǭ, the article ñ -ye IslǕmǭò (Islamic United 

Ummah), published in the book ñAndǭsheh- -ye SiyǕsi-ye IslǕmò 

 
4 FǭrȊz Dawlat-ǔbǕdǭ, article ñShikast yǕ PǭrȊzǭò (Defeat or Victory): a discussion on relation 

between the Islamic Republic of Iran and the Muslim world, Foreign Policy Magazine, vol. 

10, no. 1, spring 1375 (AHS). 
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confirmatory to principles of social solidarity of the people or elucidation of 

ñwajhò of the union of members in that virtual whole. In other words, this 

level of analysis plans to answer this basic question that: For what reason and 

based on what can a group of people be gathered in one collection and be 

united? 

Thus, it is necessary that the original Islamic viewpoint on the principles 

of granting singular identity to the human societies and the main factor of the 

solidarity among them and the criteria and norm of the common political 

delimiting or divisions be taken under consideration so as in this way the 

knowledge infrastructures of the subject of the Muslim world are founded 

and the ImǕm Khomeinǭôs viewpoints in this regard are clearly elucidated. 

The Islam religion confirms the principle of existing various ethnic and 

racial branches and diversities and material and formal distinctions and 

difference in the originality, color, language, etc. endorses the identification 

and mutual relation between people and nations and has regarded these 

varieties as a mean in the individualistic and collective growth and perfection 

of the people; however, it has never considered an original and axis role and 

denies the establishment of societies on this norms and rejects the ideologies 

based on them (nationalism, racism, etc.). According to this, although the 

factors such as language, accent, blood, historical background, existence of 

geographical borders, etc. are effective in the bases of bringing into existence 

of a society and the menôs coming to a collective agreement, however they 

will not have a basic and permanent role.
1 

In the Islamic thought the most persistent and profound factor of the 

collective solidarity among the people has been reckoned as unanimity in 

faith and belief, that is the same natural inclinations in worshiping the Sole 

God which has been deposited in all the mankindôs nature. Reference to the 

concept of the two terms of ñnationò and ñummahò in their Qurôanic 

meanings, unlike the common meaning of this term in the contemporary 

political literature
2
 is confirmatory to the very meaning: nation in the 

                                                 
1 See the following for more study in this regard: 

-e IslǕmǭ (Islamic Government), no. 1, p. 84. 

ñKhadamǕt-e MutaqǕbil-e IslǕm wa ǬrǕniyǕnò (Mutual 

 
2 The term ñnationò has been defined by the following interpretations in different 

contemporary political dictionaries: 

a. A homogenous society with the more or less equal historical backgrounds and rather 

the same resources and common language. 
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Qurôanic term means ñthe way, method and manner which is offered on the 

part of a divine leader to people and the people must act according to it. 

Thus, the nation and religion have the same meaning with the difference that 

one thing is called religion in one credit and nation in another.ò
1
 

Accordingly, the presented way and method on the part of the revelation and 

its being followed by the people will be the main criterion for the unity and 

solidarity among the people in a collective aimed unit. In the Qurôanic 

thought, ñthe beginning point of the mankind history has been from the time 

of the divine prophet and the monotheistic united ummahò
2
 that gradually for 

negligence and fellowship from the carnal desires has inclined to plurality, 

difference, and disperse (polytheism and idolatry) and finally in its 

complementary procedure has returned to the monotheistic nature of the 

human beings and caused materialization of the monotheistic united ummah 

throughout the world.
3
  

In the Islamic thought, this presented ideology has been present in all 

aspects of the thought and idea of  ImǕm and can be observed in all his 

works, statements and sayings. For instance, he introduces the geographical 

borders and real boundaries of Islam as such: 

 
Islam is not for a country, for several countries, for a tribe, and even for 

the Muslims. Islam has come for the mankind.
4
 

follow Islamic laws.
5
 

Islam wants to remove the borders from the world and establish one 

universal country.
6
 

 

 ImǕmôs (r) attention to the ñIslamic homelandò and the cause of 

materialization the Islamic united ummah throughout the world has never 

                                                                                                                   
b. A big group of people who hold in common more or less the economic life, land, 

literal language, characteristics and natures, customs and rituals, and historical 

backgrounds. 
1 ñKhadamǕt-e MutaqǕbil-e IslǕm wa ǬrǕniyǕnò (Mutual Services 

 
2 YȊnis, 10:19. 
3 ñǔghǕzǭ bar Yek PǕyǕnò (A Start for An End, SǕqǭ 

Publications, 1378 AHS, extracted from the article ñWifǕq-e IjtimǕôǭò (Social Solidarity) with 

some emendation. 
4 ImǕm Khomeinǭ, -ye ImǕm, vol. 11, p. 295. 
5 ImǕm Khomeinǭ, -ye ImǕm, vol. 16, p. 392. 
6 ImǕm Khomeinǭ, ñDar JustijȊ-ye RǕh az KalǕm-e ImǕmò, (In Pursuit of the Way from the 

ImǕmôs Word), Millǭ-girǕyǭ (Nationalism), p. 63. 
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been negating the credit and value of the geographical boundaries of the 

countries and the recognized borders of non-states in the existing global 

system; as he says: 

 
 Every one [Islamic countries and governments] should be in its own 

place; however, in the general Islamic interests, in what all have attacked on 

Islam, they should come together.
1
 

While maintaining their boundaries and limits, the Muslim countries 

should have unity in the monotheism word ï the Islamic interests which are 

common among all.
2
 

 

 ImǕmôs (r) base for considering distinction between boundaries 

based on belief (belief homeland, Islam homeland) and the boundaries based 

on territorial countries and priority of belief homeland over the territorial 

homeland originates from the particular position of Islamic thought in his 

thinking. 

ñWhile respecting the homeland when it is birthplace, Islam does not 

place it against Islam; the basis is Islamò.
3
 

The last worth mentioning point in this part is depicting the hierarchical 

view of  ImǕm (r) to the world and dissemination of this thought in 

different areas of his political and socialé thoughts. Adding up the two 

borders of belief and homeland, attention to different factors of collective 

solidarity among the people and the structures formed of such factors (such 

as people, tribes, races, states, etc.) and real relation among these parts with 

their origin (the united Islamic ummah is originated from the mystical-

philosophical insight of  ImǕm (r). Accordingly, with respect to the 

two axial principles of ñexistence unityò and ñunity while having multiplicity 

and multiplicity while having unityò, while having multiplicity and 

superiority, different collective units have a singular identity and real unity, 

which it is neither contrary to the existence and validity of minor units 

(peoples, nations, countries, etc.) nor this reproduced parts are rejecter of that 

unity.
4
 In the political thought of H  ImǕm ñummahò has been external 

incarnation and objective appearance of that very single identity which like 

the largest socio-political unit of the world, in addition to including smaller 

units (such as peoples, tribes, nations, etc.), also, paves the way for real 

solidarity and unity among them under the common belief and goal. 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 18, p. 269. 
2 ImǕm Khomeinǭ, feh-ye ImǕm, vol. 2, p. 33. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 168. 
4 óǕt-e Millǭ (National Studies), vol. 4, p. 73. 
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Islam has come to unite all nations of the world ï the óArab, non-ôArab, 

Turk, Persian ï and establish one great ummah by the name of Islamic 

ummah in the world.
1
 

 

Muslim world condition  
With a combination of more than fifty  countries of the world and a 

population more than one billion and two hundred million people, the 

Muslim world has allocated nearly twenty percent of the entire worldôs land 

measurement to itself. From the geographical viewpoint, the Muslim 

countries have mainly concentrated in the two centers of the Middle East and 

North Africa. For their civilization background and very rich culture and 

particular geographical and political situation (access to the open seas, 

existence of strategic regions of the Persian Gulf and Suez Canal) and 

existence of overflowing on-the-ground and underground resources and 

having the greatest oil and gas resources of the world, these two regions 

enjoy an extraordinary importance. This situation is well indicative of 

converting of the Muslim countries into a powerful and effective pole in the 

world level and an active and role-creating presence in the political and 

international equations. 

Greatness and grandeur of the Muslims during the not so much far 

periods have been taken under consideration by  ImǕm (r) and have 

been mentioned with various interpretations in his works and statements so 

as perhaps in this way the Muslims become awakened from the present state 

of lassitude and ignorance and be resolute in restoring their real identity and 

position: 

 
The Muslims are those whose greatness once conquered the world. Their 

civilization excelled all others; their spirituality was of the highest caliber; 

their officials were the best; the vastness of their lands was greater than all 

others; the power of their government dominated the world.
2
 

 
From H  ImǕmôs (r) perspective, regarding their superior position for 

having belief on and reliance to God,
3
 faith power,

4
 having control over 

deserts, seas, and very extensive countries,
5
 worthy underground and on-the-

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 443. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 1, p. 374. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 15, p. 283. 
4 ImǕm Khomeinǭ, -ye ImǕm, vol. 10, p. 418. 
5 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 279. 
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ground resources and
1
 great oil resources

2
 etc., Muslim countries can turn 

into the greatest global power; however, unfortunately, through taking 

advantage of the Muslim nations and their heads, the imperialistic powers 

make use of all their resources and have kept the Muslim countries in the 

state of poverty and indigence. 

The present sorry situation of the Muslim world, from the view of the 

supreme leader of the revolution is effect of real attention to Islam and acting 

to it,
3
 ignorance of heads of Islamic states from the foals of Islam,

4
 affiliation 

of heads of the Muslim countries to superpowers,
5
 existence of difference 

among Muslims and
6
 interference of aliens in the destinies of Muslim 

countries
7
 etc. in some of which we will refer in the next part. 

 

Dilemmas and difficulties of the Muslim world  

As it was pointed to, today, in different levels and various political, 

economicé aspects, the Muslim world confronts with numerous adversities 

and difficulties which mostly are created on the part of superpowers and 

imperialistic governments with the aim of preventing the influence and 

spread of Islam throughout the world and continuance of plundering and 

looting the Muslim nationsô wealth and resources. Extensive economic, 

political and military sanctions of the Muslim countries, military inroads and 

killing the Muslims, plundering properties and underground and on-the-

ground resources, cultural inroad and leading astray of the youth are only a 

part of the adversities of the world Muslims. Undoubtedly, deliverance of the 

Muslims and Islamic governments from the existing situation requires exact 

recognition and study of the present complexities and difficulties and 

removing all obstacles from the evolutional and progressing way of the 

Islamic societies. With regard to the ideas of the reviver of pure Islamic 

thought at the present age, the study and analysis of these problems can be 

raised from different aspects and dimensions which with regard to the 

internal and external difficulties and factors this important task has been 

taken under consideration from different cultural, political areas by some 

researchers. In this introduction, we will examine in brief the adversities and 

difficulties of the Islamic societies from  ImǕmôs (r) perspective: 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 1, p. 381. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 12, p. 32. 
3 ImǕm Khomeinǭ, -ye ImǕm, Vol. 9, p. 129. 
4 ImǕm Khomeinǭ, -ye ImǕm, Vol. 2, p. 323. 
5 ImǕm Khomeinǭ, -ye ImǕm, Vol. 13, p. 83. 
6 ImǕm Khomeinǭ, TibyǕn, Vol. 19, p. 28. 
7 ImǕm Khomeinǭ, -ye ImǕm, Vol. 1, p. 411. 
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a. Main essence and nature of the Muslim world's difficulties 

With regard to the fact that Islam from the ImǕmôs perspective: 1) is a 

universal school and has a global mission which has presented a complete 

and comprehensive plan for guiding and administering all material and 

spiritual affairs of the human beings notwithstanding the tribal, racialé 

distinctions; and that 2) the real Islam give response to all human needs and 

is able to fulfill the human beingsô interests and happiness in the material 

world and the hereafter. The main problem of human societies (and 

particularly the Islamic countriesô problem) from which other difficulties has 

been originated are as follows: 

1. Inattention to the Almighty God and spiritual affairs  

2. Lack of knowledge and true understanding of the Islamic teachings; 

3. Not acting to the Islamic laws and ordains. 

In the lofty horizon of the ImǕmôs (r) thought, resolving the most 

complex difficulties of the contemporary world is incumbent upon true faith 

on the sole divine existence.  

 
If the faith to God and action for God is entered in social, political, and 

economic activities as well as other affairs of the life, the most tangle 

current difficulties of the world will be solved easily.
1 

We believe that the only school that can guide and promote the society 

is Islam. And if the world intends to get rid of the thousands of problems it 

is involved in nowadays, and if the world intends to live a humane life, it 

should rely on Islam.
2
 

 

In his historical letter to the then president of the former Soviet Union, 

H  ImǕm (r) declares that:  

 
Your Excellency Mr. Gorbachev, the main problem of your country is not 

the issue of ownership, economy and liberty. Your problem is lack of true 

belief in God ð the very problem which has driven and will drive the West 

into corner.
3
 

 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 5, p. 410. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 5, p. 437. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 21, p. 221. 
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Under the shadow of the very thought,  ImǕm (r) knows the most 

important and greatest difficulty of the Muslim countries the avoidance from 

Islam and life-sustaining teachings of the Holy Qurôan, too.
1
 

 
b. The manner of the formation and creation of difficulties 

The quality of forming and emerging the difficulties and ways of their 

penetration into the Islamic societies is major axis in analyzing the 

complexities of the Muslim world. The considerable point in  ImǕmôs 

(r) thought is his attention to the individualôs role-playing level with respect 

to their position and status (as head of a tribe, representative of a group of 

people, president or ruler of a society) at different national, regional and 

transnational levels. 

With regard to his same hierarchical view to the material world (and the 

manôs position as the first formative element of all human communities), 

H  ImǕm (r) knows the ñindividualsò themselves as the origin of all 

developments and source of all calamities, unhappiness, happiness, and 

difficulties of the human communities. Regarding the level of their closeness 

and farness to the divine immortal existence and the proportion of their 

making use of the true sciences and attaining moral virtues and keeping aloof 

from wicked actions, men are the main source of social change and 

transformations as well as emergence of human difficulties and 

involvements. 

 
The beginning point of every reform is the man himself.

2
  

The origin of all dangers for the human being is the man himself and the 

origin of reformation should start from the man himself, too.
3
 

 

In another statement, he has known the emergence of all corruptions in 

human societies as the effect of existing wicked actions and love to the self 

of the human beings.
4
 In the thought horizon of  ImǕm (r), every 

calamity which is experienced by ñhuman beingò, or the ñsocietyò confronts 

with from the part of the powerful ones is as a result of carnal desire and 

egoism.
5
 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 9, p. 129, vol. 13, p. 275. 
2 ImǕm Khomeinǭ KalimǕt-  (pithy aphorism), p. 173. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 17, p. 193. 
4 ImǕm Khomeinǭ KalimǕt-  (pithy aphorism), p. 75. 
5 Ibid.  
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In this line, effect of the actions and behaviors of non-religious 

individuals in occurrence of difficulties and involvements for human 

communities, with regard to their position and responsibilities and scope of 

their effect in different national, regional, and global levels, has clearly been 

stated in the following statements: 

 
All the calamities of ñnationsò originate from non-existence of self-

purificationé the origin of all these calamities in everywhere is that those 

who are ñundertakers of the nationôs affairsò have not been purified.
1
 

Egoism and denying rise for God has rendered us unhappy and has 

made us defeated by all the world people and placed the Muslim countries 

under the influence of others.
2
 

Muslims and Islam have been involved with carnal desires from the 

first and the involvements we have now originates from the same carnal 

desires.
3
 

 

It is the presence of these non-religious people unfamiliar with the 

Islamic teachings in governmental posts which has paved the way for 

imperialistic states and foreign superpowers to have greed to the rich 

resources of the Muslim nations and smoothes the ground for their being 

under all-out influence and hegemony. 

 
The Muslim governmentsô drifting away from the Holy Qurôan has brought 

the nation of Islam to this gloomy and deplorable condition, and subjected 

the fate of the Muslim nations and countries to the compromising politics of 

the left and right imperialists.
4
  

 
From another perspective, in analyzing the manner of formation and 

emergence of difficulties in the Islamic societies, we can refer to two groups 

of internal and external factors from among of which  ImǕm has paid 

particular attention to the effect of external factors in emerging difficulties in 

the Islamic societies. From the view of the founder of the Islamic Republic of 

Iran, the root cause of the Muslim ummah difficulties is the foreignersô and 

imperialistic powersô interference in the fate of Muslim countries, which of 

course this very important matter is, carries out by the hand of the puppet and 

subservient internal agents. 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 9, p. 135. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 1, p. 22. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 2, p. 358. 
4 ImǕm Khomeinǭ, -ye ImǕm, vol. 2, p. 438. 
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The Muslimsô miseries are all from these big powers and their injecting and 

instilling the idea to their subjects in the region, all the involvements, which 

the Muslims have, are from their hands, and in case they are not deliberated 

from their hands, the involvements will not be removed.
1
 

 

In introducing internal factors of the Muslim countriesô complexities, 

 ImǕm (r) has referred to the causes such as: devotion and affiliation 

of heads of Islamic states to superpowers, inattention of governmental 

officials to the Muslimsô difficulties, difference among heads of Islamic 

states, lack of understanding and convergence among the Islamic states and 

people, discord and disunion among the Muslims, weakness in 

managementé In a statement, he has known that the main internal difficulty 

of the Muslim countries is the result of two fundamental issues: 

 
In my opinion the root of the difficulties which the Muslim countries have, 

and beyond it, is derived from two problems; one problem, is the problem 

between states and nations, meaning that the states are separated form the 

nations by name, that is, neither the state knows itself from the nation, nor 

the nation consider itself from the state. The key of this problem is at the 

hand of the states, if the states be in such a manner that the nations feel they 

are their servants, the nations will be ready to cooperateé the second 

problem which is again from the problem of names for the states and 

nations of Islam is the problem which exist among the states themselves. 

While Islam has called for unity and the Noble Qurôan knows the Muslims 

and believers as brothers, we see that some of the Islamic states have 

difference with some other ones.
2
 

 

Interference of the superpowers in the fates of Muslim countries, 

imperialism and plundering the Muslim nationsô resources and reserves, 

keeping backward of the Muslim countries in different cultural, socialé 

dimensions, adding fuel to the discord-creating factors and sectarian 

differences among Muslims, spreading foreign and colonialist culture, is 

from among the cases which has been under the attention of  ImǕm (r) 

in the effect domain of foreign factors for emerging difficulties in the 

Muslim world. 

 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 17, p. 208. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 10, p. 486. 
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c. Remedy and cure for the Muslim world complexities 

Exact study of the Muslim worldôs involvements and complexities and 

analyzing the quality of its formation and progress in the Muslim societies 

will guide us to the ways of getting rid of them. According to the mentioned 

principles in the idea of  ImǕm (r) (about the main factors of creating 

difficulties), returning to the same axial principles in happiness and progress 

of the people and human societies is the only remedy for the pains of Muslim 

and oppressed nations. ñAs long as we not to return to Islam, Islam of the 

Messenger of God, our problems are in their own placeò.
1
 

ñIf the Muslims act to this very Ǖyah (and cling fast to the rope of God 

and do not separate), all their social, political and economic difficulties 

without resorting to anybody will be removedò.
2
 

Regarding the grounds of emerging difficulties in the Muslim world, 

 ImǕm knows factors such as attention to the Qurôan teachings and 

reliance on Islam,
3
 replacement of the Islamic culture with foreign and 

imperialistic culture,
4
 unity and unison among Muslims and Islamic states,

5
 

avoidance from differences,
6
 the Islamic statesô becoming awakened,

7
 ruling 

of the Muslim countriesô heads over hearts of nations,
8
 understanding and 

convergence of the Islamic states with people
9
é as a ground for the Muslim 

nationsô getting rid of the present involvements and hardships. 

In a short statement, the late ImǕm (r) has delineated the key to victory 

and defeat of the Muslim nations as such: 

 
Oh Muslims of the world, and oh followers of monotheism school, the key 

to all involvements of the Islamic countries, is difference of expression and 

lack of coordination and the key to victory is unity of expression and 

creation of coordinationéall should make endeavor for Islam and towards 

Islam and for the Muslimsô expediencies.
10

 

 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 89. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 275. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 5, p. 334. 
4 ImǕm Khomeinǭ, -ye ImǕm, vol. 2, p. 346. 
5 ImǕm Khomeinǭ, -ye ImǕm, vol. 16, p. 488. 
6 ImǕm Khomeinǭ, -ye ImǕm, vol. 9, p. 368. 
7 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 344. 
8 ImǕm Khomeinǭ, -ye ImǕm, vol. 14, p. 180. 
9 ImǕm Khomeinǭ, -ye ImǕm, vol. 9, p. 42. 
10 ImǕm Khomeinǭ, -ye ImǕm, vol. 10, p. 160. 
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Goals and ideals of the Muslim world 

From the perspective of  ImǕm (r), the main goal behind the 

prophetic mission of the great prophets has been materialization of divine 

rule over the human beingsô fate and establishment of laws and ordains of the 

revelation in all human affairs: ñwhat the prophets wanted was to divinize all 

affairs; all the world aspects, and all the manôs aspectsðwho is the worldôs 

condensation, the worldôs extractðthe prophets came to divinize all these 

affairsò.
1
 with regard to the hierarchy of the material world, this goal begins 

from the individualistic existence of the people and with concluding all 

individualistic and social ties and relations is led to the formation of divine 

government in a society and in its most superior and complete level is led to 

the absolute rule of the divine religion throughout the world (which the 

Islamic ummah and the great Islamic government are its external 

manifestation and political presentation). 

According to this, formation of the united Islamic ummah throughout the 

world and materialization of a homogeneous society under the divine rule 

and expedience is considered as the greatest cause of  ImǕm (r) and 

other goals such as establishment of Islamic governments in Muslim lands, 

implementation of Islamic rules and ordains in the human and Islamic 

societiesðdivinization of all people was taken under consideration by him in 

the next levels and as a primary and preliminary goals. 

In addition to introducing and delineating the lofty ideals and goals of the 

Muslim world and mentioning the difficulties and complexities of the 

Muslim countries and attention and advice to the solving and removing these 

involvements on the part of Muslim nations, he has repeatedly pointed to the 

ways and techniques of reaching those goals. The mechanisms presented by 

H  ImǕm (r) can be taken under consideration in four separated, and of 

course interrelated, levels.* 

 

Individual  level 

Inspiring the lofty Islamic teachings and history and conduct of the 

divine prophets and awliyǕô,
2
  ImǕm (r) has known the mass and 

individualistic people as his first and most important addressees and 

                                                 
1 ImǕm Khomeinǭ KalimǕt-  (pithy aphorism), p. 22. 

* in compiling titles of these levels with a slight difference and change we have made use of 

the article ñRǕhkǕrhǕ- -e Biynulmilal- ò [the Mechanisms of Reaching 

the Sound International Orderò wri

the raised materials and ideas in this article has been from my part. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 6, p. 202, vol. 7, p, 144, vol. 8, p. 291. 
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recognized their intellectual progress and awakening as a beginning point for 

all religious and Islamic movements against t ghȊtǭs (the followers of evil) 

and tyrants and oppressors. Inviting all strata of the people to attention and 

reliance on God,
1
 vigilance and alertness of nations,

2
 necessity for internal 

transformation,
3
 returning to the self original identity

4
é he called for all-out 

mobilization of Muslim masses and formation of Islamic movement for 

forming the Islamic government throughout the world. 

 
Our duty is to make endeavor from now to lay the foundations of a true 

Islamic government, propagate, teach, make people of the same mind, 

create a propagatory and intellectual wave to create a social incident and 

gradually the informed, duty-bound and religious masses formed in the 

Islamic movement rise and establish the Islamic government.
5
 

It is not necessary that some communities are formed at first and then 

the man rise after the community, every one is duty-bound, one by one and 

two by two.
6
 

 

The nations level 

In a credit, the Muslimsô society is divided into two groups of nations 

and states. For their effective role in the formation and structure of states, 

directing decisions and goals of the heads of states, creating radical 

transformations and changes in governmental organs and political systemsé 

the nations have a particular position in the thought of  ImǕm (r). 

Considering difference between states and nations, he has given priority to 

the position of human masses and Muslim nations in attaining to the Islamic 

convergence and materialization of Islamic government in national and 

transnational levels over the states and governments and believes that: 

 
Nations should return to the beginning of Islam, if the governments return 

along with the nations as well, there will be no problem, and if they did not 

return, the nations should separate themselves from the states.
7
 

They are the nations that should start a movement, rise and set themselves 

free from the clutches of the vicious ones. The nations should not sit so that 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 12, p. 387. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 10, p. 361, vol. 12,  p. 381. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 7, p. 55, vol. 11, p. 531. 
4 ImǕm Khomeinǭ, -ye ImǕm, vol. 9, p. 25. 
5 ImǕm Khomeinǭ, WilǕyat-e Faqǭh (Islamic Government), Amǭrkabǭr Publications, 1357 

(AHS), p. 175. 
6 ImǕm Khomeinǭ, -ye ImǕm, vol. 5, p. 34. 
7 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 89. 
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be deliberated from another where and by other ones. The source of 

deliberation is the nation itself.
1
 

 

The advice of  ImǕm (r) to all Muslim nations is taking pattern 

from and following the Iranian nation in their Islamic struggle and jihǕd 

against brutal rulers affiliated to the West and East of Islamic states: 

 
I advise the Muslim nations to consider the government of the Islamic 

Republic and the crusading people of Iran as an ideal example and to resist 

their oppressive governments strongly, since they do not submit to the will 

of their nations. They should remember that the cause of plight of Muslims 

is the governments which depend on the East or the West.
2
 

 

c. The states level 

The states are one of the most important political actors of the 

international system that ñon the part of their respective country and nation, 

in different aspects and various ways and with different means are in contact 

with other units in international relations and affect on the behaviors of one 

anotherò.
3
 

Regarding the main position and duty of the governments in all-

dimensional administering and guiding of the people and their extensive 

ability in effective and positive role-playing in national and transnational 

levels and having in access of all facilities and means for materialization of 

goalsé  ImǕm (r) directed another level from the phases of gaining 

Islamic causes toward the states, governments and heads of Islamic 

governments and is on the belief that in the case of understanding between 

governments and nations and unity and consolidation among Islamic 

governments: 

ñThe Muslims will attain a great power by means of which they will be 

able to remove all problemsò.
4
 From this perspective the governments are the 

the closest and fastest way for reaching the united Islamic ummah and 

objective materializing of the Muslim world causes. 
 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 14, p. 277. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 21, p. 412. 
3 QurbǕnalǭ QurbǕn-zǕdeh SawǕr, M. A. thesis, ñ -e Beynulmilal az DǭdgǕh-e ImǕm 

Khomeinǭò (International Relations from the Viewpoint of ImǕm Khomeinǭ), Tehran 

University, 1369-1370 (AHS), p. 137. 
4 ImǕm Khomeinǭ, -ye ImǕm, vol. 7, p. 198, vol. 8, p. 88.  
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The Islamic governments should have unity of expression with one 

another strive for Islam and under the banner of Islam to remove the weak 

nationsô involvements by the hand of the East and West.
1
 

 

However, at the present situation, for the negligence, affiliation, 

slackness of heads of the states, the Islamic governments have been hindered 

from playing the basic role in materializing the Islamic causes and creating 

Islamic solidarity among Muslim nations and have themselves turned into a 

factor for emerging discord and disunion among the Muslim countries and 

the influence and hegemony of foreigners over the Muslim countries fates. 

 ImǕm depicts the situation as such: 
 

The problems of the Muslims are because of their governments. The 

governments are responsible for the miseries of Muslimsé The 

governments have caused the problems as the result of their ties with and 

allegiance to the superpowers of the West and East.
2
 

 
Accordingly,  ImǕm (r) expressed hopelessness from the effective 

and practical measure of the heads of Islamic states for creating unity among 

the lines of Muslims and severing hands of foreigners from the fates of 

Muslim countries and has directed the main face of the Islamic struggle and 

rise toward all the Muslim ummah people and has asked for assistance from 

them for materializing the lofty Islamic causes and goals and all-out rule of 

divine religion all over the world:  

 
Nations should themselves be in the thought of Islam, we are disappointed 

from the heads of the majority of the Muslim; however, nations should 

themselves be in thought and we are not disappointed from them.
3
 

 
With an attractive messa r) has 

addressed the oppressed and downtrodden nations of the world, saying: 
 

O, Muslim nations! O, oppressed people of all Islamic countries! Dear 

nations who are under the domination of individuals who offer your 

treasures to the US while you are living in hardship and wretchedness! 

Wake up! Rise up! O, oppressed people of the world! Rise up and stand 

against superpowersé You saw that the Muslim people of Iran were 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 10, p. 287. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 83. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 14, p. 138. 
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unified and rose up together; with empty hands and without arms they stood 

against the enormous satanic powers o

superpowers who had arrayed behind his backé drove out all of them and 

removed from scene this corrupt government, this illegitimate and corrupt 

monarch with the power of faith and the cry of AllǕhu Akbar (God is the 

Greatest), sending them to hell, and replacing it by an Islamic government.
1
 

 

Transnational and Global level 

In this level, there are international and transnational groups, 

organizations, organs, parties and establishments which have organized in 

different social, political, militaryé fields based on common causes and 

goals and ideals and proportionate with the goals, play role in transnational 

and global levels and are recognized and taken into consideration as 

independent actors in the international relations. The United Nation, Security 

Council, Organization of Islamic Countries (OIC), Amnesty International, 

Liberation Organizations, OPEC, NATOé are considered from among these 

organizations and organs at the international level. 

From the viewpoint of  ImǕm (r) (regarding the existing situation) 

most of the present international organizations and organs ñhave come into 

existence for defending the powerful ones to rule over the oppressed ones 

and to suck the blood of deprived people of the worldéò
2
 

Stance-taking of the international organizations and organs in the present 

age, contrary to their primary goals which has included preserving world 

peace and security, creating social, politicalé assistance and cooperation 

among the world countries, is now toward the interests and goals of 

superpowers and imperialists and condemning the oppressed and 

downtrodden people of the world. The base of the change created in the 

structure, goals and functions of these organizations has been well elucidated 

in an eloquent word of  ImǕm (r): 

 
The truth is that whatever institution with which the super powers are 

involved, is for serving their own interests. The United Nations, its sessions 

and the Security Council are there to serve their interests and to mislead all 

the other countries.
3
 

 

In the Muslim world area and Muslim countries, too, most of the 

organizations and agreements made by the Islamic governments for the heads 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 16, p. 38. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 12, p. 258. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 13, p. 190. 
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of Muslim countriesô being puppet of superpowers, dependence is in line 

with ñimplementing ominous and imperialistic targets of the enemies of 

Islamò
1
 and themselves have become an obstacle on the way of materializing 

causes of the Islamic countries and Muslim nations. 

The undesirable condition of international gatherings and organs has 

never been the cause of the  ImǕmôs inattention to the potential and 

effective role of such organs at the international level. Rather, with regard to 

the cause of the united Islamic ummah and formation of the great Islamic 

government, he made use of all facilities, opportunities, and usable capacities 

of the international gatherings and organs to propagate the true message of 

Islam and announce his detestation from the superpowers of East and West 

and their political allies and convince the Islamic nation and states to have 

unity and consolidation with each other. 

The plan for formation of the Oppressed Party and great Islamic 

government on the part of H  ImǕm (r) is originated from this base and is 

indicative of his profound attention to the transnational level in materializing 

the ideal Islamic society: 

 
I hope that a party by the name of the Oppressed Party is formed all 

over the world and all the oppressed ones take part in this party all together 

and remove the problem on the way of the oppressed ones.
2
 

I hope that all the nations of Islam é get awakened and come together. 

And form one great Islamic government under the banner of ñthere is no 

God other than Allahò
3
 

 

The apostasy and killing order of the author of the insulting book of 

ñSatanic Versesò by H r) which led to the great wakefulness and 

rise of the world Muslims and their unity and oneness in front of the Western 

world and their political attaches was only a small manifestation of the basic 

role of the mobilization of masses at the transnational and global level and 

materialization of the united Islamic ummah cause and particular attention of 

r) to this position and its extensive functions. 

Regarding the above-mentioned points and the founded strategy on the 

r) in four individual, governmental, national, and 

global levels for attaining the goals and causes of the Muslim world, some 

points should be taken under consideration: 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 2, p. 488. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 9, p. 280. 
3 ImǕm Khomeinǭ, -ye ImǕm, vol. 6, p. 234. 
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1. As it was pointed out, the most fundamental goal of the prophets and 

relig r) goal and the 

revolutionary rise of the Iranian people) is materialization of divine 

rule and enforcing the Islamic laws and orders throughout the world. 

This goal is in force in all the above-mentioned four levels: 

 
                                                                        In individualistic level: materialization of Islamic  

                         Realization of divine       training in the peopleôs existence and  

                         rule and implementation        divinization of the people     

Goal         of the Islamic rules and          In national level: materialization of divine rule  

                 Regulations                            and implementation of the Islamic rules in all 

                                                                groups and communities and social tiesé 

                                                                In state level: establishment of the Islamic                                                                              

                                                                governments in all world countries                                 

                                                                In global level: establishment of Islamic united  

                                                           ummah                           
 

2. r), access to and attaining 

the Muslim world causes in all the four levels is possible on the basis 

of two rules of wusó (implementing the Islamic rules in all levels in 

the case of ability)
1
 and tadarruj (implementing the Islamic rules in 

all levels in a gradual manner)
2
.
3
 

3. In depicting the condition of Muslim countries and nations and their 

inflicting with complexities and problems and raising ideals and 

goals of the Muslim world, r) all the times in all levels 

has been resolute in analyzing and studying the two conditions. 

Analyze and pathology of the existing condition under the title of 

elucidating ñthe existing conditionò and depicting ideational 

atmosphere and the ways of reaching it in the form of analyzing 

ñdesirable conditionò. 

4. In line with reaching the ideals of Muslim world in all individual, 

use of different ways and techniques such as weakening the people 

masses, all-out rise, revealing the plots and schemes of imperialism 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm, vol. 7, p. 98. 
2 ImǕm Khomeinǭ, -ye ImǕm, vol. 6, p. 378. 
3 The last point has been extracted from the article ñRǕhkǕrhǕ- -e Biynulmilal-

ò [the Mechanisms of Reaching the Sound International Orderò written by Dr. 

Muh ImǕm 

-ye Tafakkur-e Dǭnǭ (ImǕm Khomeinǭ and Reviving Religious Thought), 

vol. 3]. 
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mobilizing the masses, using religious ceremonies and customs, 

tawallǕ (friendship and amity in relation with pious government) and 

tabarrǕ (detaching in relation with non-Islamic regime)é 

 

From among these techniques, making use of the Islamic and religious 

ceremonies, customs and organs in sǭrah 

a very particular position. Jumóah (friendly prayers), jamǕóat communal 

prayers, mosques, hajj , ayyǕmullǕh, unity weeké are form among the 

r) perspective, in 

the case of real understanding of their existing philosophy by Muslims, all 

their involvements and problems will be removed and the way of 

materializing the Muslimsô ideals and goals will be paved. 

ñIf the Muslims perceive the hajj, the policy which exist in it from the 

part of Islam, if they find it, it is enough for them to find their 

independenceò.
1
 

The genuine link and relation of the Islamic customs with preserving and 

continuing the sharǭóah (Islamic law) principle and vital role of these 

political-religious customs and gatherings in preserving and consolidating 

unity among the Muslims, mobilizing people masses, creating coordination 

among the ummah, firmness of the lines of Muslims vis-à-vis the enemiesé 

are from among the reasons behind the particular importance of this 

technique of attaining goals in the thought of  ImǕm (r). In conclusion, 

the main lines of  ImǕmôs thought and idea on the subject of Muslim 

world, problems, adversities, ideals and ways of attaining them can briefly be 

compiled and presented in the following frameworks: 

ý Materializing divine rule and implementing the rules of Islam in all 

the four dimensions and levels. 

ý The Islamôs being axis and center in decision-setting goals, adopting 

methods, making use of means 

ý Existing condition indicative of distraction, disunion, and lack of 

solidarity in the Muslim world 

ý Objective materialization of the Islamic united ummah throughout the 

world, fundamental ideals of the Muslim world (desirable condition) 

ý Necessity for all-out move from the existing condition toward the 

ultimate goal and attaining desirable condition (materialization of divine role 

in all aspects as the great goal and establishment of the Islamic united ummah 

as the political goal) 

                                                 
1 ImǕm Khomeinǭ, KalimǕt-  (Pithy Aphorism), p. 55. 
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ý Attaining the Islamic united ummah and desirable condition requires 

making use of the means and techniques proportionate with goals and ideals 

ý The means and techniques of reaching desirable condition: 

wakefulness of the nations, mobilization of masses, making use of religious 

ceremonies and rites, all-out rising and insurrection, tawallǕ (friendship and 

amity) and tabarrǕ (detaching oneself from someone or something) , jihǕd 

(struggle in the way of God) and so on. 
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Introduction  

 

Necessity of the Islamic government in the contemporary conditions: 

Realization of the grand Islamic state while preserving the territorial 

states 

Perhaps, it can be said that among the manifest peculiarities of ImǕm 

Khomeinǭôs thinking in the realm of political thought is the realization of 

Islam while keeping in view the exigencies of time. By preserving the lofty 

Islamic ideals, he exerted his utmost effort to understand the political 

conditions of the time with all their complexities and through new methods 

to find a way for the realization of those ideals. 

One of the important discussions on the political thought in the Muslim 

world is the issue of unity. It seems that ImǕm Khomeinǭ has paid profound 

attention to this fundamental question of all the contemporary political 

thinkers of Islam: With the presence of the present-day territorial states and 

the so-called nation-states in the Muslim world, whose number is more than a 

hundred political units, how can the Islamic ideal of unity be realized and the 

grand Islamic state be formed?   
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Here, the territorial political units are time-bound realities of the 

international arena in the contemporary period while unity and the realization 

of the grand Islamic state is a political-religious reality and not confined to a 

certain period.    

One solution, which is also a classical one, is that without consideration 

of the present-day states, from the beginning the design for an Islamic state is 

to be discussed and pursued. Here, national governments, territorial borders, 

cultures, and local as well as regional traditions would be under the aegis of 

ñunityò; definitely, this design will be resisted. Nonetheless, the new and 

dynamic solution of ImǕm Khomeinǭ is this: Notwithstanding reluctance due 

to his faith in the political-religious teachings, he considers the territorial 

nation-states as the principal decision-makers in the international arena, 

while understanding national, political and cultural sensitivities of peoples 

and nations and the powers ruling over them as well as analyzing the 

ambitiousness of opportunistic neighbors. Under this condition, he is not in 

pursuit of forming an empire like the empire of the church beyond the era of 

the kings. Similarly, under the present circumstances, he is not hopeful that 

the 600-year early Muslim empire be instantly reinstituted. He is not even 

optimistic to compensate and redress the flaws, defects and deviations of the 

first 600 years. He equally considers impossible under the present 

circumstances the realization of a single leadership for the entire Muslim 

world. Therefore, based on the lofty ideal of Islamic unity and the 

establishment of grand Islamic state and keeping in view of the reality of the 

present-day territorial states, he suggests a scheme, which is precisely taking 

into consideration the political complexities of the time. His scheme is a 

blending of a timeless ideal and realities of the time; a blending of unity and 

political diversity. Yet, the objective is the very acquisition of Islamic 

authority for the implementation of the religion of God, the Sublime, and the 

salvation of mankind. It can be said, indeed, that at the beginning of the 15
th
 

century hijrǭ, i.e. last quarter of the 20
th
 century, the Muslim world is treading 

a path toward a bright future with high optimism and ample hopeða path 

beset with enormous problems such as the imperialist plots and intrigues of 

the West, weak and defective performance of the dependent states, and 

immaturity of the intellectual, scientific and Islamic argument. In spite of the 

past full of discord and disagreement during last hundreds of years, the 

Muslims are thinking of looking for new awareness, and in the wake of the 

Islamic Revolution, for unity, acquiring Islamic identity and rights, and 

revival of past glory and grandeur. Along this way, many academic centers 
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such as the seminaries and universities have been exposed to changes, and as 

a result, new subjects have been discussed.    

The main theoretical subjects, particularly the issue of government, have 

been discussed and studied in the two fields of political jurisprudence and 

political thought. Each of these two fields views the subject through a 

particular way and for a specific aim. Political jurisprudence deals on the 

ñmustsò and the ñsacredò accumulated and integrated throughout history so 

as to put at the disposal of Muslims practical and feasible solutions. As the 

Holy Qurôan states: ñOf every troop of them (the believers), a party only 

should go forth (in jihǕd), that they (who are left behind) may gain sound 

knowledge in religion, and that they may warn their folk when they return to 

them, so that they may beware.ò
1
 

Political thought is concerned with the ñpossibleò and lacking the 

mentioned ñsacrednessò and executive supports. Without entering the realm 

of the sacred, in this field the most important investigation can be done 

although this search would not intend to present guideline.     

The present paper embarks on the discussion of government in Islam 

from the perspective of political thought. A survey of the history of Islam 

shows that the ideal of Islam on the Muslim society and even the global 

community is the ideal of unity. As the Holy Qurôan states: ñVerily, this 

ummah [community] of yours is a single community, and I am your Lord and 

Cherisher: therefore fear Me (and no other).ò
2
  

Concerning government, ñintegrationò is the core Islamic ideal as the 

ideal government of the City of the Prophet was after that. In opposition to 

unity, ñdisintegrationò, both in the mental, and practical and executive 

spheres, has been interdicted, and it has always been condemned in the 

sayings of the Prophet (s), the ImǕms (óa), thinkers, and reformers.     

Touching on integration, the main axis of discussion and debate has been 

the ñgovernment,ò which itself can be divided into two more secondary 

subjects: ñleadershipò and ñstateò. The foundation of integration in Islam is 

leadership which, both in the realms of political jurisprudence and political 

thought, has been facing problem due to the unfavorable objective and 

subjective circumstances. On one hand, on account of their different opinions 

on leadership (imǕmah vis-à-vis khilǕfah), the two great Islamic schools of 

thoughtðSunni and Shǭóahðare in a state of disintegration. In the Shǭóah 

world, on the other hand, the issue of leadership is discussed within the 

                                                 
1 SȊrah at-Tawbah 9:122. [Trans.] 
2 SȊrah al-MuôminȊn 23:52. [Trans.] 
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rubric of wilayah al-faqǭh [guardianship of the jurist], which except in Iran 

has roughly remained unrealized, or at least, from the realm of jurisprudence 

it has not yet entered the realm of political thought. Therefore, it has 

remained within the arena of jurisprudence and the ñsacredò.  

A survey of the political thoughts of the contemporary thinkers of the 

Muslim world, who are also at the same time the leaders of revolutions, 

shows that except ImǕm Khomeinǭ the other thinkers have refrained from 

deeply and fundamentally approaching the matter of leadershipðan affair 

which has delayed the integration of the Muslim world as well as served as 

the axis of not-so value-laden theoretical discussions. Among these thinkers 

and leaders, only ImǕm Khomeinǭ has engaged in discussion in both the 

contexts of ñleadershipò and ñstateò for the attainment of unity, showing the 

practical solution for the attainment of integration of the Muslim world. The 

theoretical scheme, ñfree and independent republicsò alongside an Islamic 

state is his proposed model for the integration of the Muslim world in which 

petty political authorities as well as sectarian and local leaderships are 

possible within the framework of ñfree and independent republicsò. Of 

course, it is so provided that they would move toward the realization of the 

great power of the ñIslamic stateò. His scheme is a sort of blending between 

unity and diversity. In other words, it is the blending of petty political units 

(nation-state) and transcendental political units (Islamic ideological state), 

and the only way of obtaining this objective is to resort to the Islamic thought 

because it is capable of describing and realizing the grounds for the 

establishment of the grand Islamic state. As such, in case the Islamic thought 

posed as the ultimate way of defining the national interests of the petty 

political units and large political units, the realization of the grand Islamic 

state will be possible. 

 

Structural Framework of ImǕm Khomeinǭôs Political Thought 

We will begin the investigation into ImǕm Khomeinǭôs political thought 

with his famous statement contained in his religious-political testament: 

ñYou have to be heading toward the single Islamic state with free and 

independent republics.ò
1
  

Taking into account the innovativeness and novelty of this idea in the 

Islamic political thought as well as the fact that the selected terminologies 

and peculiar condition of its substance which is the blending of unity and 

                                                 
1 ImǕm Khomeinǭ, -ye SiyǕsǭ-IlǕhǭ [Religious-Political Testament] (Tehran: 

IntishǕrǕt-e Nashr Farhang-e RajǕô, 1369 AHS), p. 87. 
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diversity, it is necessary to study some of the characteristics of his way of 

thinking so that the reasons for arriving at the mentioned idea will be cleared 

as much as possible. 

The first characteristic of ImǕm Khomeinǭôs way of thinking in the realm 

of socio-political theorizing is its complexity and multidimensionality. In this 

way of thinking, many elements that are sometimes (seemingly) 

contradictory or conflicting, incompatible or with different contexts find 

concordance, compatibility and unity with one another in the end. Courage 

and audacity in stating new ideas is another feature of ImǕm Khomeinǭôs way 

of thinking, which can be examined in relation to the first feature. 

While being faithful to the traditions, he is one of the trendsetters in the 

world of ideas. At times, he undertakes the blending of traditionalism and 

innovativeness with such elegance that makes it seemingly unprecedented.  

Realism is another feature of ImǕm Khomeinǭôs socio-political mindset, 

which has been the product of dynamic presence in the arena of theory and 

practiceða long presence full of struggle. In this context, sometimes, like an 

empiricist observer, he would monitor the span of social events from the 

beginning to the end and wait for the appointed happening of phenomena, or 

through objective and ideological preliminaries and preparations he would 

take action for their existence or extinction. 

Idealism, along with realism, is another structural feature, which gives 

courage to ImǕm Khomeinǭ to point out the lofty ideals of Islam in the most 

unacceptable conditions of presence and realization. 

The totality of these structural features in the theorizations on society and 

politicsðparticularly in the abovementioned statement, which is the 

inspiration of the points of this articleðhas been influential. With a complex 

and multidimensional mind, he has combined two different, or seemingly 

contradictory, political units. It is because nation-state (free and independent 

republics) is a territorial political unit while Islamic state is a religious and 

ideological one. While acknowledging the nation-states as a reality though a 

not-so desirable one, he has treated the Islamic state as a lofty, yet 

achievable, ideal. Instead of eliminating the territorial states, which is today 

the greatest decision-makers in the international arena, he has led them 

toward the all-embracing Islamic state. He has stated the form of this 

movement by coining new terminologies in the science of politics, i.e. ñfree 

independent republicsò. By choosing the attributes ñfreeò and ñindependentò 

for the republics, he has actually identified the task of the territorial states in 

the Muslim world in order to realize the Islamic state, and at last, in a final 



 
ImǕm Khomeinǭ, and  

the Idea of Grand Islamic State and Free and Independent Republics 

____________________________________________________________________ 

 6 

arbitration, he has succeeded in reconciling these two political units. Apart 

from the structure existence, which was mentioned before, this section of 

ImǕm Khomeinǭôs thought can be examined under two categorizations of the 

foundations of ImǕm Khomeinǭôs political thought and suggested model. 

These foundations are the following: 

¶  

¶ Unity and establishment of the great ummah; 

¶ Motives behind the establishment of government in Islam; and 

¶ State.     

 

 

Foundations of ImǕm Khomeinǭôs Political Thought 

 

 

Throughout the life of struggle of ImǕm Khomeinǭ, a kind of view on 

Islam and political thought by him can be witnessed, which incessantly and 

consistently continue up to the end of his life, and suddenly, turned into 

coining particular terminologies at the autumn year of his life to such an 

extent that the totality of his thought on Islam can be settled in two 

n Islamò and 

and unambiguous classification, which manifests in the political thought of 

ImǕm Khomeinǭ on Farvardǭn 11, 1367 [March 22, 1988], i.e. one year and 

three months before the termination of his apparent life. However, during the 

period of struggle, he indicated the stated classification through his 

unspecified presence. For, campaign against the foreigners; avoidance of 

class, economic and social influences in the Islamic views; resistance against 

internal despots; aversion to the hypocrite and hypocrisy along with 

repugnance to Westoxication; as well as support for the deprived and the 

downtrodden along with condemnation of the affluent and the tyrant classes 

have been among the peculiarities of ImǕm Khomeinǭôs way of thinking, 

which, as what has been mentioned earlier, had finally manifested under the 

 

At any rate, he states in the end that throughout the history of Islam, the 

amalgamation of the two views that are distinct from each other can be 

differentiated. The first view emanates from the text of revelation while the 

second view stems from the interests of the oppressors, the arrogant and the 

tyrants. The first one has been at the service of the downtrodden, the faithful 
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and the mystics while the second has been at the service of the affluent, the 

wealth-accumulators and the swindlers. The first is the same authentic Islam 

that originates from the revelation and virtues. The second is a concocted 

Islam and the Islam of vices, which through link with the arrogant in the 

international arena, particularly America, took a more ferocious shape and 

led to the oppression of the people of the world. These two views have been 

always in conflict with each other, which has continued up to the present.  

In this part, we will embark on defining these two terms through his own 

words: 

 

Islam of the barefooted, the Islam of the scourge of the despised ones of the 

bitter and disgraceful history of deprivation, the annihilator of modern 

capitalism and bloodthirsty communism, and the destroyer of the Islam of 

comfort and luxury, the Islam of é , the Islam of compromise and 

ignominy, the Islam of the indolent of the affluent, and in one word, the 

American Islam.
1
       

 
f indigence, is the 

defender of the barefooted of the earth, the Islam of the downtrodden, the 

Islam of the oppressed of history, the Islam of the combatant mystics, and 

the pure Islam of the naturally God-conscious ones.
2
     

 

ñWe should make effort to separate the simplicity and purity of the pure 

the American Islam, and to introduce it to the downtrodden people.ò
3
   

 

Islam in this manner: 

ñAmerican Islam is the Islam of the arrogant and the indolent wealthy, 

the Islam of the hypocrites, and the Islam of the luxury-mongers and 

opportunists.ò
4
    

 

                                                 
1 ImǕm Khomeinǭ, -ye ImǕm: MajmȊóeh-ye RahnemȊdhǕ-ye ImǕm Khomeinǭ [ -

ye ImǕm: An Anthology of ImǕm Khomeinǭôs Guidelines] Volume 21 (Tehran: Cultural 

Documents of the Islamic Revolution Organization Press, 1369 AHS), p. 3. 
2 Loc. cit. 
3 ImǕm Khomeinǭ, -ye ImǕm: MajmȊóeh-ye RahnemȊdhǕ-ye ImǕm Khomeinǭ [ -

ye ImǕm: An Anthology of ImǕm Khomeinǭôs Guidelines] Volume 20 (Tehran: Cultural 

Documents of the Islamic Revolution Organization Press, 1369 AHS), p. 194. 
4 Loc. cit. 
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American Islam is the Islam of the court-mullahs, of massacres and 

aggressions, and of the foolish sanctimonious ones, the Islam of money and 

gold, the Islam of deception, compromise and servitude, the Islam of the 

domination of the capitalists over the oppressed and barefooted.
1
   

 

 

of its power in facing all worldly powers of both people and classes is Allah. 

With the establishment of the Islamic government at the hands of the Most 

Noble Prophet of Islam in Medina, the historical trend of the pure 

the deprived strata commenced.  

In tracing the root of American Islam, we will arrive at the arrogance of 

Satan. In other words, in this trend, Satan is the epicenter of definitions and 

descriptions, and the embodiment of bogus, yet egotistic and worldly, 

authority with the aim of dominating others. The exact personification of 

such a mindset in the world today is America and the American mindset: 

ñToday, the Great Satan is America.ò 

On the basis of this, American Islam has been dictated from America and 

is implemented by different forces such as the local ruling classes, court-

mullahs, capitalists, multinational corporations, and others. Such an Islam is 

against justice and salvation, and is in opposition to the awakening of man.         

 

ðthe ideological conflict between two social 

groups 

presents the confrontation between two 

opposing social groups. On one side are these combatant downtrodden, 

barefooted, slum-dwellers, truth-seekers, and salvation-seekers. On the other 

side are those kuffǕr (unbelievers), arrogant, capitalists, and religion-sellers.  

In the parlance of linguistics, the perimeter of the term ñpure 

which it also builds a perfect ideological devise. In such a devise which is 

expressive of the particular outlook on the salvation in this world and the 

which revolve the other terms such as Islam of the downtrodden, Islam of 

purity and piety, Islam of the barefooted and slum-dwellers, Islam of the 

                                                 
1 Ibid., p. 131. 
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oppressed, Islam of the mystics and mystic good ones, Islam of the tortured 

ones, and war between indigence and affluence.  

On the contrary, the perimeter of the term ñAmerican Islam,ò which is 

expressive of the retrogressive ideological devise, also gives meaning to a 

collection of terms such as Islam of the White and Red Houses; Islam of the 

indolent affluent ones; Islam of the court-mullahs; Islam of the 

sanctimonious and intransigents; Islam of aggressions; Islam of money; 

Islam of deceit, compromise and bondage; and Islam of the dominance of the 

capitalists.  

In a general overview of the viewpoint of ImǕm Khomeinǭ these two 

Islam, the trend of affairs is moving from the exterior to the interior and from 

this world to the next. For this reason, in such an aggregate different 

principles, which seem unrelated to one another, acquire meaning when 

combined together. Justice is situated along mysticism and both of them 

along with asceticism, sanctity and purity; and freedom and freeness along 

with power and acquisition of power.  

Contrary to the first current, American Islam is a closed Islam whose 

direction is in reversion from the hereafter to this world. In this direction, the 

worldly ideology of externalism, comfort-seeking, money-worship, religion-

selling, racing for superiority, colonialism, and exploitation is a rule. The 

Holy Qurôan states: ñThey know only some appearance of the life of the 

world, and are heedless of the Hereafter.ò
1
 

Islam and American Islam, are the clerics and óulamǕô committed to Islam 

and the pseudo-clerics, respectively.  

 
The first group is the combatant óulamǕô whose hearts have been the target 

of the poisonous bullets of the world-devourers and the initial bullets of the 

event have pointed to their hearts. Yet, under the protective shelter of the 

gold-worshipping materialists, the pseudo-clergy have always been the 

promoters of falsehood or the eulogists and confirmers of their oppression. 

So far, I have not seen a court-mullah or a WahhǕbǭ
2
 cleric who might have 

stood against oppression, shirk and kufr, particularly against the aggressor 

Soviet Union and the world-devouring America. In the same manner, I have 

                                                 
1 SȊrah ar-RȊm 30:7. 
2 WahhǕbǭ: mmad ibn óAbdul-WahhǕb, the founder of the WahhǕbǭ sect. For 

Wahhabism (Tehran: Nabaô 

Organization, 1996). 



 
ImǕm Khomeinǭ, and  

the Idea of Grand Islamic State and Free and Independent Republics 

____________________________________________________________________ 

 10 

not seen a single upright cleric who loves to serve God and His creatures to 

have peace of mind for just a moment without having extended help to the 

barefooted on earth and not to have resisted against kufr and shirk even at 

the cost of his life.
1
  

 

The foundations of this important classification should be pursued not 

only in the Glorious Qurôan and the conduct [sǭrah] of the Messenger of 

Allah ( ), but also in the political thinking, sayings and behavior of óAlǭ (óa) 

and other infallible ImǕms (óa). Here and there, such an outlook can be 

observed such as in the following: 

óa) letter to U

 

 

to a dinner and you immediately accepted the invitation. I have also heard 

that very sumptuous meals were served there! Finest varieties of viands 

were placed before you in large plates and you enjoyed them. I am sorry to 

hear the news. I never expected that you would accept the invitation of a 

person who invites big officers and rich people and from whose doors poor 

persons and hungry paupers are turned away rudely.
2
 

   

Or, in an astonishing classification of -óǔbidǭn (óa), 

he groups together the deceitful Satan, the transgressing ruler and the 

exploitative affluent, and seeks refuge in the divine power from their evils: ñI 

seek refugeé from the evil of all deceitful devils, from the evil of all 

transgressing rulers and from the evil of all exploitative rich.ò
3
      

From the viewpoint of ImǕm Khomeinǭ, the war between these two ways 

of thinking anytime and anywhere in the Muslim world acquires meaning 

and commences only when the demarcation between these two outlooks is 

drawn. In this regard, he says: ñMaking clear this truthðwhich is not 

possible in a school and belief-system of two contradictory and opposite 

thoughtsðis among the very important political obligations.ò
4
  

                                                 
1 IslǕm-e NǕb-  (Tehran: Tehran University 

Press, 1369 AHS), p. 155. 

See -ye ImǕm, vol. 21, pp. 119-120. [Trans.] 
2 Nahj al-Balaghah, Letter 45.  
3 - -Sajjadiyyah, Supplication 23.  
4 -ye ImǕm, vol. 21, p. 8. 

See -ye ImǕm, vol. 21, p. 121. [Trans.] 
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Because of the lucidity of the demarcation line between these two ways 

American Islam was going on during his time and as such, he says:  

 
Today, the war between truth and falsehood, the war between poverty and 

affluence, the war between meekness [ ] and arrogance [istikbǕr], and 

the war between the barefooted and the indolent affluent has begun. I kiss 

the hands and arms of all the dear people who, all over the world, are 

shouldering the burden of jihǕd for the sake of God and of enhancing the 

honor of Muslims.
1
     

 

Grand Islamic organization 

One of the fundamental concepts of ImǕm Khomeinǭôs political thought 

is the grand Islamic organization which is the means for the realization of the 

lofty id

the West and colonialism. This organization must be taken into consideration 

in two distinct phases with different features. In the beginning and after the 

establishment of the Islamic government, it will appear in the context of the 

movement, and after the establishment of the Islamic government as a 

powerful transnational institution, it will be formed and implemented 

throughout the political, and not the territorial, geography of the Muslim 

world.  

In the view of ImǕm Khomeinǭ, initially, the said organization is to be 

discussed under the name, ñParty of the Downtrodden,ò which in essence 

expresses the deprivation of power and authority in the different levels.  

 
I hope that a party named ñParty of the Downtroddenò be formed in the 

entire world; all the downtrodden join in this party altogether; remove all 

the obstacles along the way of the downtrodden; rise up against the arrogant 

and plundering West and East; and not allow again the arrogant to oppress 

the downtrodden of the world.
2
 

 

In the next phase, he calls it, ñgrand organization,ò which expresses hope 

for the establishment of a transnational institution with the aim of uprooting 

                                                 
1 Ibid., vol. 20, p. 234. 

See -ye ImǕm, vol. 21, p. 85. [Trans.] 
2 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm [In Search of ImǕm Khomeinǭôs Way 

through His Word], Section 1 (Tehran: Amǭr Kabǭr, 1362 AHS), p. 55. 
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the power of the global and domestic arrogant (powers) and observing the 

Islamic culture. 

 

a grand Islamic organization, the Muslims will destroy the prosperity, 

sustenance and luster of the Red and White Houses. Today, Khomeinǭ has 

opened his bosom and breast for the bullets of calamity and difficult events 

and in facing all the cannons and missiles of the enemies, and similarly, all 

the lovers of martyrdom are counting days for comprehending (attaining) 

martyrdom.
1
   

  

Unity and formation of the grand Islamic ummah          
   One of the basic foundations of ImǕm Khomeinǭôs political thought is the 

unity and formation of the ñIslamic ummahò or ñgrand ummahò to which he 

pays attention in a historical process. He believes that the prime objective of 

the Noble Prophet () has been the forging of unity within the Muslim 

ummah. However, three immense dangers are threatening the unity of the 

Muslim society: racism, sectarianism and nationalism. According to his 

view, patriotism and love of oneôs own nation are respectable matters so long 

as they do not pose as an ideology vis-à-vis Islam. It is because historical 

experience has shown that glorification of oneôs nation and homeland is one 

of the stratagems utilized by colonialism in disrupting unity and 

disintegrating the Muslim society and expelling Islam as a potent force from 

the scene of international competition. 

 

Unity of the Islamic world   

The mechanism for the realization of unity and formation of the Islamic 

ummah is only possible through rallying under the banner of Islamic 

monotheism and clinging to the Qurôan and Islamic brotherhood. This is one 

of the facets of Islamic thought, which is realizable not on account of 

environmental pressures such as imposition of rulers, territorial and 

economic interests, etc. but due to its ideological underpinnings.  

 
Islam has come to unite all nations of the worldðArab, non-Arab, Turk, 

Persianðand to establish a great ummah named the ñIslamic ummahò in the 

worldé The plans of the big powers and their surrogates in the Muslim 

countries is to separate from one another the Muslim strata, which God, the 

                                                 
1 -ye ImǕm, vol. 20, pp. 235-236. 

See ǭfeh-ye ImǕm, vol. 21, p. 87. [Trans.] 
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Blessed and Exalted, has forged brotherhood among themselves, calling on 

the believers to brotherhood, and under the name of the Turkish nation, 

Kurdish nation, Arab nation, and Iranian nation, not only to divide them and 

make them inimical to one another. And this is precisely in contravention to 

the course of Islam and the Holy Qurôan. All Muslims are all brothers and 

equal, and none of them is separate from the rest, and all of them should be 

under the banner of Islam and under the banner of monotheism.
1
   

 

ImǕm Khomeinǭ distinguishes this mindset, which is far from any kind of 

personal or class interests, from the national interests, applying it to the entire 

world.  

 
We are telling you to be united and the Muslims to be united; neither do we 

have relations with them nor do we have relations with you. We have 

relations with all and treat you all equally. All Muslims, provided they 

observe the laws of Islam, are dear for us. The Islamic nationðTurkish, 

Arab, and non-Arab, from Africa, from America and everywhereðis dear 

for us.
2
    

 

Obstacles to unity 

We have said that there are three main trends opposing and undermining 

unity: racism, sectarianism and nationalism.  

 

Racism 
The ImǕm believes that the traces of racism in the history of Islamic 

civilization go back to the Umayyads, who promoted a type of Arabism. In 

the contemporary period we encounter another type of racism, which has 

been the common product of Western conspiracies, on one hand, and the 

assistance of internal factors, on the other hand. Finally, it resulted in the 

dismemberment of the Ottoman Empire, which has been the manifestation of 

Muslim state and civilization.
3
  

In his opinion, racism in the Muslim world is nothing but insinuations 

and plots of the West in confronting Islam because racism, which inspires 

selfish sense of superiority, is substantially repugnant to the Islamic 

principles of egalitarianism and equality of human being. 

                                                 
1 -ye ImǕm, vol. 12 (Tehran: Ministry of Islamic Guidance, 1361 AHS), p. 122. 
2 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 9, ñThe Nation and the Ummah,ò p. 

665. 
3 Ibid., Section 11, ñThe Muslim World,ò p. 27. 
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 One great deception, which has come from the West, and has influenced, 

allured or threatened the Muslim states, can be seen by us in their press. We 

can see in the statements of their propaganda (materials); from the radios 

can be heard that important thing that has afflicted the Muslim states and 

keeps them away from the shelter of the Holy Qurôanðthe issue of 

ñracismò.
1
 ñThis Turkish race must recite their prayers in Turkish! This 

Iranian race must adopt its own alphabet! The Aryan race must rule and not 

Islam! The Turkish race must rule and not Islam!ò This racism, which is 

growing and increasing among the gentlemen, and which they are 

exacerbating such that we have to see where it will end up, is a childish 

matter. In my opinioné ñSir, you are an Iranian; Sir, you are a Turk; Sir, 

you are an Indonesian; Sir, you are so-and-so; Sir, you are from so-and-

soðwhat shall we do with out country?òðIslam rejected this racism; it 

made no difference between the black and the white, Turkish and non-

Turkish, Arab and non-Arab; it treated piety and fear of God as the only 

criteriaé There is no such thing as Turk or Persian, or Arab and non-Arab. 

Islam is the focal point.
2
      

 

Sectarianism  

According to ImǕm Khomeinǭ, the most serious and effective weapon in 

creating discord and division among the Muslims is sectarianism. The 

function of colonialism and the enemies of Islam has always been the 

division of Muslim nations and the creation of various groups, territories and 

sects. Along this line, we acted very successfully so much so that nowadays 

we witness the existence of numerous and various governments, territories 

and sects.  

 

society where everybody wants to render service to Islam and be with Islam, 

these issues must not be discussed. All are brothers. But your óulamǕô gave 

religious edict on certain thing, and you emulated [taqlǭd] your óulamǕô and 

óa), and the latter became Shǭóah. 

These will not cause disagreement. The Shǭ¨h and Sunni brothers must shun 

                                                 
1 In the original text, ImǕm Khomeinǭ actually uses a more emphatic term for ñracism,ò 

nezhǕdbǕzǭ, which literally means ñplaying with raceò. 
2 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, p. 31. 
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every disagreementé We must be aware that we are all Muslims and people 

of the Qurôan and monotheism. We must strive and unite for the sake of the 

Qurôan and monotheism.
1
 

In looking for the solution to this problem, only two ways can be seen; 

first is unity and then independence from the superpowers. 

ñAll Muslims constitute a single body. Everyone in his own environment 

with any existing government and any existing sect in his own environment 

must be independent.ò
2
   

But how could it be possible to reconcile the existing reality of the 

divergence of sects and the lofty ideal of Islamic unity? ImǕm Khomeinǭ 

believes that the Muslims must move toward unity on the basis of their 

religious commonalities.  

 
The Muslims present in the holy stations (in ), of whatever nation and 

sect they belong, should know well that the principal enemies of Islam, the 

Holy Qurôan and the Most Noble Messenger () are the superpowers 

especially America and its corrupt offspring, Israel, which keep a covetous 

eye on the Muslim countries and commit every kind of crime and 

conspiracy for plundering the enormous ground and under-the-ground 

resources of these countries, and the key of their success in this satanic plot 

would be the sowing of discord among Muslims in whatever manner they 

can. During the  rituals, it is possible for some individuals such as 

court-mullahs to participate in order to create difference between the Shǭóah 

and the Sunni, and they are intensifying this phenomenon such that some 

simple-hearted people would believe and cause dissension and corruption.
3
       

 

Therefore, unity and forming the ñgrand ummahò is a noble and 

magnificent ideal, for which sectarianism and nationalism are important and 

obstructing calamities. Should the Muslims not pay attention to these 

intrigues and insinuations of the enemies of Islam, they will be distanced 

from, and deprived of, this sublime aim. The only way is to prefer the Islamic 

interests over the national interests in the Muslim world, which will lead to 

the formation of grand ummah. Such an affair is impossible except through 

reliance on Islamic thought and defining interests on the basis of Islamic 

thought.  

 

                                                 
1 Ibid., Section 15, p. 34. 
2 Ibid., Section 9, p. 677. 
3 -ye NȊr, vol. 19, p. 46. 
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Nationalism and definition of national interests and Islamic interests 

In the political thought of ImǕm Khomeinǭ, two types of homeland can 

be mentioned: ideological homeland and territorial homeland; the former 

being known also as the Abode of Islam [dǕr al-islǕm] or the Islamic 

homeland.
1
 In dealing with the two, some pivotal principles in his thought 

can be identified.
2
    

While giving value to the territorial homeland, because of his Islamic 

belief, he believes in the higher legitimacy for the ideological homeland, 

treating as the enemyôs conspiracy the dismemberment of the Islamic 

homeland from the territorial homeland. He believes that if attachment to the 

territorial homeland goes to the extent of posing as an ideology vis-à-vis the 

Islamic ideology, in general the territorial homeland will lose its legitimacy.
3
  

In the thought of ImǕm Khomeinǭ on national and Islamic interests, the 

following points are taken into account: 

¶ In studying the domains of national and Islamic interests, he has 

appropriated legitimacy to the Islamic interests, aligning national 

thinking with it. Although in some cases this political behavior seems to 

belong to first domain of nationalism, in a broader perspective its 

Islamist image is made clear.  

¶ For ImǕm Khomeinǭ, the essence of this political behavior and thinking 
goes back to the boundaries of interests. From the viewpoint of ImǕm 

Khomeinǭ, interests in the various political, economic, and cultural levels 

as well as territorial preservation, are always meaningful and conceivable 

vis-à-vis the foreigners, and not the Muslim states.
4
 Of course, since he 

considered himself a religious-political thinker in the international arena 

                                                 
1 The Islamic homeland is also called the Abode of Islam [dǕr al-islǕm]. The Abode of Islam 

[dǕr al-islǕm] or the Muslim world encompasses all people who believe in the fundamentals 

of Islam and includes all followers of this school [maktab]. 
2 For more information on the Abode of Islam [dǕr al-islǕm], see óAmǭd ZanjǕnǭ, 

Sarzamǭni [Homeland and Territory] (Tehran: Daftar-e Nashr and Fahang-e IslǕmǭ, 1366 

AHS), pp. 108-123. 
3 The first steps on the ideological disintegration (between Islam and nationalism) in the 

Muslim world was taken by the -e ShuóȊbiyyeh. Initially, this movement was 

advancing the equality of all ethnic communities under the Islamic government with the 

Arabs, and thus, it was named People of Equality. Later on, however, during the óAbbasid 

period it was transformed into a movement for superiority and the proponents of this 

movement were called, People of Superiority, and thus, ShuóȊbiyyeh [tribalism].  
4 For more information on the pioneering ideological separation tendencies (between Islam 

- -e ShuóȊbiyyeh 

(Tehran: Shirkat-e SahǕmǭ-ye KitǕbhǕ-ye Jǭbǭ, 1354 AHS), pp. 6, 89, 285.  



 
ImǕm Khomeinǭ, and  

the Idea of Grand Islamic State and Free and Independent Republics 

____________________________________________________________________ 

 17 

and in the vast terrain of decisions and definition of interests of the 

superpowers, he knew that in many cases the boundary with an assumed 

Muslim state, on account of the superpowersô influence therein, also 

encompasses the superpowers. In similar cases, he would deal with a 

more complex analysis of the issue, but this complex analysis was done 

within the framework of two principal variables. 

1. Ideological boundary is superior to territorial boundary. Therefore, 

national interests are definable within the framework of Islamic 

interests. 

2. The superpowersô account in explaining national interests and 
defining the domains of their national interests must be taken into 

account in defining the extend of limits of the national interests of 

Muslim countries 

In other words, ideological homeland has loftier value and status 

compared to the interests of territorial homeland. He considers nationalism 

and preservation of national interests against other Muslims as contrary of 

the explicit dictum of Islam and the Noble Prophet ().  

Patriotism, love of oneôs countrymen and preservation of territorial 

integrity are an issue for which there is no problem. Nationalism against 

other Muslim nations is another issue, which is against Islam, the Holy 

Qurôan and order of the Noble Prophet (). That nationalism which would 

breed enmity among Muslims and dichotomy in the ranks of the believers is 

repugnant to Islam and the interest of Muslims, and is among the tricks of 

foreigners, who suffer from Islam and its spread.
1
          

In essence, he used to treat the relationship between national interests 

and interests of the Muslim world in the form of a relationship of the 

particular to the general. But he used to allocate special account for the 

interests of Islam, considering it as the foundation.  

 
The Muslims must be united wherever they are. That which is suffering for 

one group must also be so for another. The Muslims must not be divided. 

The fact that we are Iranians and they are Lebanese or another place in 

Islam is not an issueé Islam has no separate account that it might have 

opened for the Arabs, or for the non-Arabsé Islam wants the entire world 

to be a single family, a single government for the whole world, and that 

government is justiceé Therefore, we have repeatedly stated the fact that 

                                                 
1 ImǕm Khomeinǭ, Kongreh-ye óIbǕdǭ-ye SiyǕsǭ- -Political Congress of 

 (Tehran: Markaz- -  
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this issue, which is perhaps, discussed everywhere that the Iranian nation, 

for instance, is separate, that the Iraqi nation is distinct, that each should 

have its own prejudice, and even to the extent of having no regard for Islam, 

but to focus on the nation and nationalityðthis is an affair having no basis 

in Islam. In fact, it is contrary to Islam. Although Islam gives respect to 

homeland as oneôs birthplace, it does not it (homeland) to go against itself 

(Islam). Islam is the basis.
1
 

 

For him, the Islamic homeland has always been discussed as a sublime 

ideal under attack by the enemies and took the form of todayôs territorial 

state. 

 
On one hand, the despotic and greedy rulers and colonialists have 

dismembered the Islamic homeland. They divided the Islamic ummah and 

made it into numerous petty nations. When the Ottoman Empire came into 

being, the colonialists also disintegrated it. Russia, Britain, Austria and 

other colonialist states became united and they waged wars against it. Each 

of them occupied a part or subjected it to its sphere of influence.
2
 

 

At any rate, in the religious accountðwhich has always global 

mission
3
ðdivision, dissension, and petty, regional and quasi-cultural 

interests have been é for superiority on the part of domineering groups 

throughout history, which has manifested in any form as nowadays it has 

assumed the visage of colonialism.   

 

Reasons for the establishment of government in Islam 

In the thought of ImǕm Khomeinǭ, the purpose behind the establishment 

of government is the implementation of social justice and the training of 

noble and faithful human beings. As such, he considers the establishment of 

Islamic government as a religious duty, and the óulamǕô of Islam as 

responsible for training the Islamic ummah for the creation of appropriate 

                                                 
1 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 15, ñNationalism,ò p. 72. 
2 Ibid., p. 31. 
3 As Professor Martyr Mut

mission, and secondly, Islamic comparisons are essentially global, not national and ethnic.ò 

For more information on the global feature of Islam, and the relationship between other 

peoples, nations and civilizations, on one hand, and the all-encompassing Islamic culture, 

KhadamǕt-e MutaqǕbil-e IslǕm 

va ǬrǕn [Mutual Services of Islam and Iran] (Tehran: Daftar-e Nashr and Farhang-e IslǕmǭ, 

1355 AHS), particularly pp. 64-70 under the heading, ñIslamic Internationalismò. 
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conditions for the realization of Islamic laws in the society, while 

enumerating the reasons for it. Among these reasons are the following: 

 

Islam is a political regime 

Belief in such an objective for the establishment of government acquires 

meaning only in the framework of the notion of fusion of religion and 

politics. On this basis, as a religious thinker he believes in the grand 

government in the Muslim world, saying: ñIslam is not away from politics. It 

has brought into being a great government. It has brought into being a vast 

country. (It is because) Islam is a regime; a political regime.ò
1
 

For many thinkers, this kind of outlook on the relationship between 

religion and politics is a rejected, and at times, impossible, affair.
2
 Only some 

Muslim revivalists of the 19
th
 century such as Sayyid JamǕl AsadǕbǕdǭ 

th
 century 

-TurǕbǭ, RǕshid al-GhanȊshǭ, óAbdur-
3
 and Madanǭ

4
 

are thinking within the framework of fusion of religion and politics. 

Nevertheless, none of them has the clarity of ImǕm Khomeinǭôs thought, 

which leaves no room for discussion. Along this line, they present diverse 

opinions. 

¶ The history of Islam confirms the establishment of government within 

the framework of fusion of religion and politics because the Prophet () 

himself took a step in establishing a government.  

¶ The nature and quality of Islamic laws reflect the expediency of 

establishing a government and have described the evolution of a 

government. 

¶ The only correct means in implementing the Islamic laws is the 

formation and establishment of government. 

¶ In a bid to form and protect the grand Islamic ummah, which has been 

the strategy of all the prophets such as the Noble Prophet (), 

establishment of government is a definite and necessary affair.  

                                                 
1 ImǕm Khomeinǭ, WilǕyat-e Faqǭh [Governance of the Jurist] (Tehran: The Institute for 

Compilation and Publication of ImǕm Khomeinǭôs Works, 1373 AHS), p. 17. 
2 ImǕm Khomeinǭ, ñFactors and Causes of the Revival of Religion,ò Nashriyyeh-ye Hawzeh, 

Qum, nos. 1-2, 7th year (1369 AHS), p. 85. 
3 Umar óAbdur- óǕlim (cleric) and leader of an Islamic movement in 

Egypt who is presently under detention in the US. 
4 óAbbǕs Madanǭ: leader of the Islamic Popular Front of Algeria who is presently under exile 

in an Algerian region having bad climate.  
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¶ One of the sublime goals of Islam is to lead the downtrodden people for 

the deliverance and salvation of humanity. This affair is not possible 

except through the acquisition of power and establishment of 

government.  

With the aim of argumentation on the necessity of establishing a 

government, ImǕm Khomeinǭ initially points to the political society of 

Medina, saying:  

 
If you take a look at the advent of Islam, you will see that from the time of 

the Prophet Islam has established a government. It has had military and 

disciplinary forces and has involvement in politics. The Masjid an-Nabǭ has 

been the center of Islamic politics and the epicenter of Islamic power.
1
    

 

In his opinion, the claim on the separation of religion and politics and the 

confinement of Islam to merely the relationship between God and man has a 

long precedence. Initially, the óUmayyads and the óAbbasids have been the 

champions of this kind of mindset and today the colonialists: 

 
Recently, when the way of the West and the East was opened to the Muslim 

states, this affair experienced its peak that Islam is a personal affair between 

God and His servant and Islam is separate from politics; that the Muslims 

must not get involved in politics and the clerics must not join in politics. 

They must be confined in the mosques and all their works is this that they 

go to pray, recite a few lines of supplication and return home. This has been 

a plot having root at the early period of Islam.
2
  

 

Quality of the laws and implementation of the decrees of Islam 

In the next stage, ImǕm Khomeinǭ points to the nature and quality of the 

Islamic laws for the evolution of state, saying:  

 
The reason for the establishment of government is the nature and quality of 

the laws of Islam and the religious laws. The nature and quality of these 

laws are such that they have description for the evolution of a state and for 

political, economic and cultural administration of the society.
3
  

 

                                                 
1 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 15, ñNationalism,ò p. 15. 
2 Ibid., p. 14. 
3 WilǕyat-e Faqǭh, p. 18. 
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The other reason for the necessity of establishing an Islamic government 

is the issue of implementing the laws of Islam. Since Islamic laws are laws 

for all times and climes, the world will not be in needless of the 

implementation of laws. On the other hand, because of their complexity and 

intricacy, implementation of which cannot be done in their entirety except 

under the auspices of the Islamic government, which itself is among the 

categories of laws, concordant with them, and in essence, has common spirit 

with them.  

 
The Noble Prophet () has also established a governmenté The laws of Islam are 

permanent and must be enacted until the end of time. They were not revealed merely 

for the time of the Prophet, only to be abandoned thereafter. Anyone who claims that 

the establishment of Islamic government is not necessary has denied the necessity of 

implementing the laws of Islam as well as the universality of the laws and the 

eternity of the true religion of Islam.1  

 

Acquisition of power for the implementation of justice 

In essence, government on one hand is the most effective means for the 

materialization of unity and establishment of the grand Islamic society, and 

on the other hand, the most powerful weapon of the Muslims against the 

foreigners and imperialists.  

 
In order to assure the unity of the Islamic ummah, in order to liberate the 

Islamic homeland from occupation and penetration by the imperialists and 

their puppet governments, it is imperative that we establish a government. 

In order to attain the unity and freedom of the Muslim peoples, we must 

overthrow the oppressive governments installed by the imperialists and 

bring into existence an Islamic government of justice that will be in the 

service of the people. The formation of such a government will serve to 

preserve the disciplined unity of the Muslims; just as az-ZahrǕ
2
 (óa) 

said in her address: ñThe Imamate exists for the sake of preserving order 

among the Muslims and replacing their disunity with unityò. 

 

Acquisition of power and reliance on it has been one of the most 

essential principles for the realization of the sublime objectives of Islam. In 

the opinion of ImǕm Khomeinǭ, acquisition of power in the international 

arena, on one hand, causes the regaining of the Muslimsô lost glory, and on 

                                                 
1 Ibid., p. 19. 
2 FǕtimah az-ZahrǕ: FǕtimah, the daughter of the Prophet and wife of ImǕm óAli. For her 

biography, see FǕtimah the Gracious (Qum: Ansariyan Publications). [Trans.] 
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the other hand, sets off the exit of weapon for the weakening of Muslims 

from the hands of the rich and the cruel.  

 
I do categorically declare that the Islamic Republic of Iran is investing a lot for 

the revival of the Islamic identity of Muslims throughout the world and it has no 

reason why it would refrain from calling on the Muslims of the world to follow the 

principles of acquiring power in the world and from stopping the greedy holders of 

power, money and deceit.
1
  

 

In sum, he considers the acquisition of power as a means for the 

salvation and exaltation of humanity as well as deliverance from the clutches 

of the arrogant (powers), and its enactment as a form of worship: 

ñGovernment is the right in favor of the downtrodden, preventing oppression 

and implementing social justice... It is one of the gravest obligations and its 

implementation is the highest forms of worship.ò
2
  

 

The State 

 

Three approaches to the state 

One of the basic enactments of ImǕm Khomeinǭôs political thought, 

which forms the core power of establishing the grand Islamic state at the 

global level, is the state. For him, in joining with religious thinking the state 

has the right and power performing the ways for attaining salvation in this 

world and the hereafter, and this affair is only possible under a religious 

atmosphere, observance of social justice and grant of freedom.  

Through the three approachesðcritical, realistic, and idealistðhe 

examines the legitimacy of state, which he believes has the core power of 

Islamism, independence and unity. Through this, he identifies three kinds of 

state in the Muslim world, distinguishing each from one another: ñso-called 

Islamic state,ò ñIslamic stateò and the ñgrand Islamic stateò. 

Critical approach deals with the study of the states existing in the Muslim 

world. It names as ñso-called Islamic stateò the group of states whose 

peculiar features are corrupt ruling clique, dependence on the foreigners, lack 

of abidance with the laws of Islam, tendency toward discord, and absence of 

cooperation with the people.  

                                                 
1 Kongreh-ye óIbǕdǭ-ye SiyǕsǭ- , vol. 2, p. 166. 
2 yyatnǕmeh-ye SiyǕsǭ-IlǕhǭ, (The Last Message) p. 87. 
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From the viewpoint of realistic approach, some territorial states have a 

ruling body faithful to Islam, committed to implement the laws of Islam, in 

good terms with the people, and endeavoring for the attainment of unity. 

Such states, which usually are the result of a revolution or any other 

transformative movement, have the capability to unite on the basis of Islamic 

commonalities. These states are actually the states which ImǕm Khomeinǭ 

wants them to unite under the common banner of single religion, Book, and 

Prophet. Along this course, not only that the Islamic interests would prevail 

over the national interests but the interests of the Islamic society would also 

be protected vis-à-vis the foreigners, preventing and shunning differences. In 

this framework, notwithstanding the existence of divergent governments, 

both the religious sects and borders will be preserved.  

What is meant by the idealistic approach is the lofty ideal of ImǕm 

Khomeinǭ concerning government whose model is the Muslim community in 

Medina during the time of the Prophet () and the First Four Caliphs. 

Although this model has existed in a simple and limited form in terms of the 

substance, outlook on ethnics and nations, and diversity of the political 

geography, owing to its high capacity and richness especially during the 

óa), it is a good prototype 

of the grand Islamic state, which we will deal later. 

 

Critica l approach: So-called Islamic state 

In the critical approach of ImǕm Khomeinǭ, that group of states existing 

in the Muslim world, which is officially, but not actually, ñIslamicò is labeled 

ñso-called Islamic state, enumerating some of its characteristics, hence: 

1. The mode of forming and establishing these governments; 

2. Tendency toward dissension and division; 

3. Corrupt ruling clique and denial of Islam; 

4. Dependency on the imperialist states;  

5. Non-observance of the laws of Islam; and 

6. Adopting despotic policy and lack of concordance and sympathy 

with the people. 

Some contemporary thinkers of the Muslim world are pessimistic with 

regards to the territorial states, treating them as inauspicious. Among these 

thinkers, Kalǭm Siddique, Rashǭd al-GhanȊshǭ, TurǕbǭ, and óAbdur-

can be mentioned. 

Contrary to these thinkers, ImǕm Khomeinǭ does not consider bad and 

blameworthy the existence of territorial states. Instead, he takes the manner 
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of forming and establishing governments and their relations with the Muslim 

world as the criterion of his assessment and judgment, believing that the 

predicament of the Muslims does not lie with the nations but with the states 

in which they are in.  

ñAmong the problems of Muslims is the issue of governmentsðthe 

governments, which have been imposed over them and working for the 

interests of big states. The problem of Islam is the Muslim governments and 

not the nations.ò
1
 He is of the opinion that the existing territorial states in the 

Muslim world have unnatural borders, which are essentially imperialist plot. 

For instance, he cites the case of the Ottoman Empire, which disintegrated 

through the imperialist conspiracy, saying: ñWithin the scope of ten to fifteen 

countries a span can be found in which every span is under the hands of an 

agent or a group of agents.ò
2
  

This group of mercenaries naturally used to work for the whims of the 

foreign powers and to obliterate the existential independence of itself and its 

homeland.  

 
 What a painful and calamitous (reality) is it that near the Muslims and the 

so-called Islamic states, Israel would commit aggression with such audacity 

and easiness against the oppressed people of Lebanon, and the dear sisters 

and brothers in Beirut, and instead of rising up in defense, which is a 

divine-human duty, the governments of Muslim countries are showing such 

leniency.
3
    

 

Among the characteristics of the so-called Islamic states is the tendency 

to engage in discord and division, which is itself one of the greatest obstacles 

along the strategic way of the grand Islamic state. 

 
We are suffering from the ñIslamic statesò, the states that are present in the 

Muslim countries, and they are exacerbating this difference. You would 

notice how unfortunately it is that Israelé is busy working on this issue in 

the presence of these so-called Islamic states.
4
 

  

                                                 
1 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 15, ñNationalism,ò p. 179.  
2 Ibid., p. 34. 
3 Ibid., p. 277. 
4 Loc. cit. 
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Corruption in faith, hypocrisy of the ruling clique, and non-

implementation of the laws of Islam are among the other indications of the 

so-called state. In this regard, he says:  

 
I was hoping that the Muslims, particularly the Muslims leaders, refrain from 

chanting Islamic slogan, which is itself a cover for their non-implementation of the 

Islamic laws, and think and act upon Islam as it is. At present, the suffering of the 

Muslims and the oppressed nations of Islam has been the fact that their leaders used 

to content themselves with Islamic slogans while having other aims behind these 

slogans.
1
 

 

The other indication of the so-called Islamic states is dependency toward 

the foreigners. Dependency, on one hand, results in the further separation and 

keeping away of the so-called Islamic states from their nations in such a way 

that they would treat the nations as against them, considering every 

movement and voice from them ought to be silenced. On the other hand, they 

would abandon the so-called Islamic states so as to win more the pleasure of 

the foreign powers.  

 
The great calamity is that these so-called Islamic states are working in 

compromise for the America and Israel in implementing inch by inch the 

Camp David plan and the like. Following this great treason, they would 

explicitly officially recognize Israel or so. The tragedy for Muslims is that 

by witnessing these tragedies some so-called Muslim states will prevent 

those being oppressed at the hands of the tyrants from even groaning.
2
 

      

Dependency subjects these two sides of the coin, states and nations, to 

face each other, and finally puts a kind of dictatorial and police governments 

to rule over the people who are fed up of, and shun, their governments.  

 
I deem it necessary to admonish you, gentlemen, who are on top of some 

Muslim governments. Strive to rule over the hearts of your own countries 

and not that the hearts would keep away from you. The problem of the 

Muslims is that many of the governments are imposed ones, and such were 

done by force, and as such, are not successful.
3
   

 

                                                 
1 -ye ImǕm, vol. 14, p. 107. 
2 Ibid., vol. 17, p. 27. 
3 Ibid., vol. 14, p. 18. 
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Realistic approach: Islamic states 

In this section, ñIslamic stateò refers to the kind of governments that 

exist or will exist on the basis of the common faith, belief and banner. For 

ImǕm Khomeinǭ, in the principle of such a state, there is no presence of the 

foreigners, or their presence is very minimal. But this thought does not mean 

the impossibility of the emergence of Islamic state. On the contrary, he even 

believes that by observing some principles the so-called Islamic states will be 

transformed into Islamic states. Among these principles are reliance on 

Islam, independence from foreigners, abandonment of hypocrisy, respecting 

unity, and close relations with the people.  

Disregarding the presence or otherwise of Islamic states, ImǕm 

Khomeinǭ expresses hope for their emergence in the Muslim world. 

ñWhether we have Islamic state or not, we do not know, and perhaps you 

have to know that we do not have; it is hoped that we can find one.ò
1
    

What are the differences and similarities between Islamic state and so-

called Islamic state? 

Both the two kinds of state have the same general elements of nation-

states, i.e. territory, population, government, and sovereignty. Their points of 

divergence are many. So-called Islamic states are not independent, depending 

on the imperialists in the international political scene. The imperialists 

determine their national strategy. As the tendency for division and discord 

among them is plenty, they are always victims of wars and aggressions 

against one another. 

On the contrary, the Islamic states are supposed to be independent and 

free states. They are exercising their self-determination away from the 

tendencies and insinuations of the foreigners. They are states which are more 

or less committed to observe the laws of Islam, having an independent ruling 

body committed to Islam. There exists close relationship between the people 

and these states. Because of existential independence and religion fervors, 

such states are naturally inclined to have integration and cooperation with 

one another. ImǕm Khomeinǭôs efforts are focused toward the 

systematization of a multi-faceted set. And in order to achieve this objective, 

he deals with the combination of national interests and interests of the 

Muslim world in the multi-phased process. 

In the first stage, in spite of criticizing the ideal of forming a global state 

(at the present), in his speeches he declares that ñWe (the Iranian nation) are 

                                                 
1 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 15, ñNationalism,ò p. 148. 
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not in pursuit of disturbing the present system of states and nations. We do 

respect the present borders of countries and do not have the aim of creating 

disorder and declaring war against other countries. Every country has to 

remain as it is with its borders.ò Thus, he tries to drive the point that the 

existence of independent states in the Muslim world, or national interests, 

borders, and various governments have no contradiction whatsoever with the 

unity of the Muslim world. By making Islamic their laws and ruling body, 

culture and stances, the territorial states will also be able to preserve their 

national interests as well as the interests of the Muslim world.  

In the next stage, he talks about Islamic unity. It is not unity among the 

governments or in the form of a single global government. It is instead unity 

on the basis of Islamic commonalities and under the banner of Islam. 

Through heartily acceptance of the values unity is achievable. Usually, this 

kind of unity can be achieved in the cultural, political and economic spheres 

through transnational institutions.  

Finally, in the ultimate stage he deals on the ideal of ñgrand Islamic 

stateò, believing that this state will act like a power on top of the existing 

powers and will bring about great authority to the Muslim world.  

 

Idealistic approach: Grand Islamic state 

The ñgrand Islamic stateò is the main strategy of ImǕm Khomeinǭ with 

regards to the issue of state and all his efforts are gearing toward paving the 

grounds for its realization. We have said that if the present Islamic states act 

on the basis of the common Islamic ideals, symbols and means, gradually 

they will move toward a sort of Islamic integration, which is a prelude to the 

grand Islamic state, which is a powerful and transnational institution. The 

most important features of the grand Islamic state are: 

1. Presentation of Islam to the world as it is. This affair itself paves the 

ground for the natural unity of the people of the world and the 

Muslims.  

2. Existence of common slogans and symbols, such as the slogan of 

monotheism, which is the symbol of Islamic unity and faith. 

3. The existence of a political-religious force called, the Party of Allah, 

in the Islamic ummah. 

4. Unity of the various Muslim nations and formation of a single 

community. 

5. Existence of the model of Islamic government during the advent of 

Islam. 
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6. Establishment of a global government with the allegiance of all. 

7. Dominance over the world. 

He believes that because of the comprehensiveness and truth of Islam, if 

presented in its correct form, it has ample potentials. In this regard, he says: 

ñIt is for the Muslims to present Islam as it is to the human society. If Islam 

is presented as it is, everybody will be its customer.ò
1
    

In his opinion, the common Islamic objectives and slogans have the 

potential to gather all the nations beside one another, and with the 

monotheistic slogan the grand Islamic state is the prelude to this unity, on 

one hand, and the dominance over the entire world, on the other: 

 
I hope that all nations of Islam who, through the sinister propaganda of the 

foreigners, have been divided and at loggerheads with one another would 

wake up, be united, establish a grand Islamic state under the banner of LǕ 

ilǕha illallǕh [there is no god but Allah], and that this state would prevail in 

the entire world.
2
  

     

Through the unity of expression, all nations of the Muslims world having 

diverse languages, races and cultures can be united under these 

circumstances. ñBy the unity of expression, you will also be victorious. All 

nations of Islam must be united.ò
3
    

Therefore, correct presentation of Islam and unity of belief and action are 

indispensable for the materialization of the grand Islamic state. After the 

establishment of this state, under its auspices a party devoid of the existing 

problems of the parties in the world will emergeða party under the divine 

command and free from the caprices of individuals will encompass all groups 

and classes in the Muslim world. ñWe must be under a single party, and that 

is the Party of Allah.ò
4
 

The background model and exemplar of Muslims in attaining the said 

ñideal cityò is the same political community at the advent of Islam, to which 

the hearts of all are attached. 

ñIf there were only a government like the one at the advent of Islam, a 

government to which everybody pays allegiance, today we will not have this 

                                                 
1 Ibid., p. 147. 
2 Ibid., p. 148. 
3 Loc. cit. 
4 Ibid., p. 128. 
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state of affairs. They, the foreigners, strived hard to disintegrate and divide 

into pieces our government for their own interest.
1
 

 

Unfavorable conditions for the establishment of the grand Islamic 

state 

The grand Islamic state has been the sublime ideal of the monotheistic 

society, single ummah and strategy of the Noble Prophet (), the prophets and 

all those who are treading their path. Yet, nowadays, on account of the 

existing unfavorable conditions, it is not realizable. By presenting approaches 

and striving for the fostering of unity, ImǕm Khomeinǭ tries to clarify the 

ambiguous points by means of elucidating and explicating the various angles 

of the ideal perfect society. His usage of particular terms indicates his belief 

on the impossibility of establishment of the grand Islamic state under the 

present circumstances. In statements such as ñLet us all be under the aegis of 

a single stateò or ñLet us be like a single society,ò the phrases ñunder the 

aegis of a single stateò and ñlike a single societyò are equivocal ones having 

semblance with ñstateò and ñsocietyò but not exactly the ñstateò and 

ñsocietyò. 

He propounds and examines the existence of Islamic states in relation to 

the strategy of unity in three pivots: Islamism, independence-seeking and 

unity under the banner of Islam and other common grounds.  

Under the axis of Islamism, he is of the opinion that the states must 

return to the threshold of Islam in order to achieve their own independence 

and freedom. He labels as ñawakening invitationò this return to Islam, which 

is the source of deliverance from the clutches of imperialism, believing that 

the statesô response to this awakening invitation of Islam will bring about 

their consolidation and as such unity. In doing so, the states will be omitted 

from the list of so-called Islamic states. In preparing the ruling body of the 

so-called Islamic states in accepting the invitation of Islam, he is saying thus:  

 
ñThe colonialists colonize the heads of countries. The heads of countries are 

inflicting their own nations. Therefore, the Muslim states must wake up 

from their slumber. What bad thing they have experienced from Islam? We 

are striving; you must also be together. All Muslims must be united.ò
2
       

 

                                                 
1 Ibid., p. 148. 
2 Ibid., Section 9, p. 665. 
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Concerning the axis of cutting off dependency from the imperialists and 

returning to Islam, he believes that if the Muslim states were to sever their 

relations with the West, they can also be able to protect their borders and 

frontiers, and to avoid any kind of difference and infringement in relation to 

one another because the basis of their operation is attachment to the religion 

of Islam and protection of the Islamic interests.ò 

 
ñWhy the Muslims have to fight one another? Except the imperialist hands? You 

cut the imperialist hands from the Muslim states, and see what states will emerge. 

You have to protect also your frontiers. If religion of Islam is supposed to govern, all 

frontiers have to be protected; there should be no infringement of one state against 

another. All are Muslims.
1
"   

 

As such, if the Muslims were to cling to the rope of Islam and discard the 

foreigners, the factors for the differences among themselves (land, sect, 

government, race, etc.) will be ineffective and the source of unity of the 

Muslim world will be fostered.  

 
"We want this cohesion that exists here to be in all countries. All Muslims 

constitute a single body. Everyone in his own environment with any 

existing government and any existing sect in his own environment must be 

independent.ò
2
  

 

So, from the viewpoint of ImǕm Khomeinǭ, confrontation of the Muslim 

world with the West and the struggle for gaining independence from it are 

among the most serious problems in the way of achieving unity because the 

West always threatens the interests of the Muslim world directly (military 

occupation, pillage and siege) and indirectly (influence, creation of surrogate 

classes, surrogate ruling body, and sowing discord). As a result, defining the 

interests of nation-states in the Muslim world is always problematic and it is 

only in confronting the West that it has meaning. The Muslim countries will 

succeed in protecting their national interests and that of the Muslim world 

only through unity and defiance of the selfishness dictated by the carnal self 

and the West.  

 
ñThe Islamic states have to forge a true Islamic unity. They have to abandon 

some of their carnal desires and extend their hands of brotherhood. They 

                                                 
1 Ibid., Section 15, p. 21. 
2 Ibid., Section 9, p. 677. 
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have to stand altogether against the West. Then, they have to form a 

peaceful government, a peaceful society for themselves. All countries 

should remain as they are. One should not commit aggression against 

another. All are brothers. If the foreigners wanted to commit aggression, all 

must be a single voice and go to the front altogether.ò
1
  

 

Despotism and freedom in the grand Islamic state 

At the outset of discussing the single and grand state, this question 

comes to mind: Keeping in view of the preliminary points presented in 

this thought such as unification, single state, single party and the like, is 

this government model not a ceremonial and self-centered model for the 

execution of force and whim of an individual or group over the entire 

world?  

In replying to this question, the necessary prerequisite of the views of 

ImǕm Khomeinǭðcorrect presentation of Islam in the worldðmust first be 

pointed out; that is, the statement quoted above: ñYou have to present Islam 

to the world as it is so that all will become its customers.ò In other words, he 

treats the world of thoughts as a market of numerous intellectual 

commodities. In this market, without his actual presence the individual 

naturally has the command and dominance over the central government as 

well as the right of choice. 

Another noteworthy point is the sociological principle on the effect of 

the objects or infrastructures on the beliefs and mentalities or suprastructures. 

Throughout the history of Islam, the outlooks of individuals and 

personalities, decision-makers, ruling classes, and cultural circles have left 

their influences on the religious reputations, and in some cases distinguishing 

what is right from what is wrong has been dictated. On account of this, ImǕm 

Khomeinǭ has discussed two intellectual setsð

and the American Islamðwhich represent two opposing intellectual currents, 

i.e. sincerity, freedom, uprightness, populism, asceticism, mysticism, and 

justice vis-à-vis force, oppression, pillage, tyranny, intransigence, and 

sanctimoniousness.  

Islam that must be presented to the world is the Islam, which has 

emanated from the fountains of revelation and Prophetic Sunnah. Among the 

manifest characteristics of Islam that according to him is such a sweet 

commodity, which everybody is its customer, are beauty, purity, sense of 

justice, asceticism, mysticism, freedom, and sense of freedom. Propounding 

                                                 
1 Ibid., Section 15, p. 21. 
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the rights of the authentic Islam and in many aspects the rights of the 

deprived and the downtrodden are conformed such that he first used the term, 

m,ò in defense of the right to freedom, justice and 

freely electing the candidates for the Islamic Consultative Assembly in such 

circumstances that through which he invites the people to cling to the Islam 
1
 At any rate, it is obvious that 

the principle of free election on one hand, and presenting Islam to the world 

as it is and not on the basis of the desires of rulers and power-holders, and of 

course the legalization of the limits of freedom, on the other hand, are among 

the foundations of rational and progressive freedom of human society.  

 

Democracy and dictatorship 

ImǕm Khomeinǭ reckons as similar to the bright and revitalizing sun, the 

divine revelation and Islam, which are source of prosperity, freedom and love 

of the people in the governments. In principle, the basis of his outlook and 

judgment with respect to the existing political regimes in the world is the 

scale of proximity or otherwise to the source. He is pessimistic and critical of 

the definitions of democracy and dictatorship existing in the contemporary 

world literature, considering them as defective. And in describing the ideal 

Islamic government, he emphasizes the correct, and not the false, notion of 

democracy.   

 
ñIf we succeeded and implemented the Islamic Republic with the Islamic 

substance, and established an Islamic government in its true sense in Iran, 

this will become a model for all countries in which the meaning of 

democracy in its true sense, not in the Western sense, and the meaning of 

freedom in its true meaning, not the sense of beguiling others, will be 

implemented, God willing.ò
2
  

           

The substance of government in Islam is neither individual and collective 

freedom nor despotism, neither democracy nor dictatorship, but instead the 

divine revelation. This rule goes to the extent that obeying the government 

and guardians of the society also takes place under the criterion of divine 

revelation. As such, he says:  

 

                                                 
1 -ye ImǕm, vol. 20, p. 149. 
2 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 17, p. 231. 
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ñIslam established a government, which is neither based on the despotic 

government in which the opinion of the individual and his carnal desires 

rule over the society, nor based on the constitutional and republican 

government in which on the basis of human laws the collective view of 

people rule over the society. It is instead a government in which all affairs 

emanate from the divine laws, and none of the leaders has any right to be 

despotic; instead, all things to be implemented in governing and 

administering the country, including obedience to the guardians of affairs, is 

based on the divine law.ò
1
   

 

Apart from disproving the government of force and despotism, Islam has 

also been always criticizing it. On the contrary, the government in favor of 

the downtrodden has been the ideal of Islam. So, he believes that:  

 
ñWhat are rejected are satanic, dictatorial and tyrannical governments, which 

have stupefied them for domination and deviant and worldly motives. It is 

accumulation of wealth and riches, obsession of power, cruelty, and worldly power 

that make man negligent of God Almighty. But it is the true government in favor of 

the downtrodden, for the prevention of oppression and tyranny, and implementation 

of social justice that the likes of SulaymǕn ibn DǕwud, the Eminent Prophet of Islam 

( ) and his noble grandsons were striving for.ò
2
    

 

While criticizing the present tyrannical governments and without using 

the terms prevalent in the democratic literature of the world, ImǕm Khomeinǭ 

emphasizes the notion of democracy between the people and the states, 

believing that the Revolution must be exported to those lands, which are 

afflicted with the cruel rulers and states, and transform the substance of 

governments.  

 
ñWe are saying that we want to export our Revolution to all Muslim 

countries, nay to all countries where the arrogant (powers) are against the 

downtrodden. We want to bring about such a condition wherein the state 

would not be a tyrant, cruel, murderous, and the like state, and the nation 

would not be inimical to the state. We want reconcile the states and the 

nations. We want all Muslim countries and countries of the downtrodden of 

the world to be like that.ò
3
 

                                                 
1 ñFactors and Causes of the Revival of Religion,ò p. 186. 
2 -ye ImǕm, vol. 21, p. 178. 
3 Dar JostegȊ-ye RǕh-ye ImǕm az KalǕm-e ImǕm, Section 15, p. 316. It is on this account that 
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Aimed at emphasizing the application of methods freely, in addressing 

the disciplinary forces and the clerics, who are the protectors of the Islamic 

country and identity respectively, the ImǕm insists on administering the 

affairs in a free manner and respecting the condition of people, saying that 

annoying and giving trouble to the people is in fact ungratefulness to the 

divine blessing, especially that our country has been freed from the yoke of 

the foreign oppressive governments and is taking its natural course.  

 
ñGod has granted you with the blessing of freedom and is testing you with 

this freedom to see what you would do with it. Will you be ungrateful of the 

blessing of God, and through your freedom will you give trouble to the 

people? ò
1
 

 

In sum, in the ideal model of ImǕm Khomeinǭ, i.e. the grand Islamic 

state, none of the existing definitions and models of democracy and 

dictatorship can be included. What this model is seeking is a particular model 

of freedomða structure of freedom that encompasses both the individual and 

the society. Freedom will be realized in such a manner that both the 

individual and the state follow a general principle, which is acceptable in the 

depth of existence of human beings and concordant with humanity.  

 

ImǕm Khomeinǭôs proposed model for the contemporary period 

The proposed model of ImǕm Khomeinǭ for the contemporary period is 

the endeavor to combine the ñIslamic stateò and the ñgrand Islamic stateòða 

model that will bridge the gap between existing reality and the ideal 

exemplar city. The brief expression, ñtoward an Islamic state with free and 

independent republics,ò which actually bespeaks of the ideal perfect 

                                                                                                                   
have such a thing named government of force in Islam.ò Then, in confirming and establishing 

the sense of service and sympathy of the Islamic government to the people, and the absence of 

the sense of despotism, he believes that ñThe source of sovereignty is divine, and it is also 

God who has determined these criteria and the government of God in the Islamic system has 

been mixed with the government of the people. Thus, we are saying, ñIslamic Republic,ò that 

is, only the divine laws, criteria and values have no contradiction with its being republic and 

popular.ò ǔyatullǕh Sayyid óAlǭ KhǕmeneôǭ, ñat dar IslǕm [Government in Islam]ò in 

The Third and Fourth Conferences on the Islamic Thought (Tehran: Amǭr KǕbǭr Publications, 

1367 AHS), p. 33. 
1 -ye SiyǕsǭ-IlǕhǭ (The Last Message), p. 87. 
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government for the Muslim world in the present conditions, contains some 

fundamental points: 

¶ Firstly, the territorial Islamic states, which represent numerous 

powers, must emerge and gradually give priority to the interests of 

the Muslim world than national interests. In the next stage, the grand 

Islamic state, which represents a single authority, shall be established 

in the world. 

¶ Secondly, that group of states in the Muslim world, which are free 

(from domestic despotism) and independent (from foreign control), 

can be the founders of the grand Islamic state. 

¶ Thirdly, by combining free and independent republics and the 

Islamic state, this model aims at gathering the Muslims at this period 

of nation-states through the shortest route under a single banner and 

authority without undermining their cultural peculiarities and 

sectarian or national emotional interests. And this affair is impossible 

unless the Muslims and the downtrodden of the world rise up for the 

implementation of truth and justice.  

 
ñO downtrodden of the world! O Muslim countries and Muslims of the 

world! Rise up and claim for the right through tooth and nail and do not be 

afraid of the propaganda hullabaloos of the superpowers and their 

mercenary agents. Expel from your country the treacherous rulers who are 

handing over the product of your labor to the enemies of the dear Islam.ò
1
   

 

In conclusion, it can be said that while being an idealist thinker and in 

pursuit of the grand Islamic state, at the present conditions, i.e. at the period 

of territorial nation-states, ImǕm Khomeinǭ has presented a model in a 

realistic fashion so as to reconcile the petty authorities and the grand Islamic 

authority and to give a new image to the ancient grandeur and glory of Islam.  

 

 

 

 

 

 

 

 

                                                 
1 Loc. cit. 
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Abstract 

The issue of power is one of the main subjects of discussion in political 

geography. For this reason, explaining the bases of the acquisition, 

preservation and distribution of power throughout the different periods is 

considered one of the important objectives of geo-politicians. The 

development in the new era made many theorists of our time to take the 

instrument of acquiring power in the future as quite different from that of the 

past centuries. During the past decades, various theories mostly relying on 

the spatial points have been presented and in the course of time they have 

changed the manner of dominating these places. These places are known as 

the ñheartlandò.  

With economic globalization, the profound transformation that has 

emerged in international relations and military technologies does not 

necessitate the acquisition of the spatial points, and their role in controlling 

territories has diminished. In other words, to guarantee the perpetuity of 

power does not depend so much on dominance over strategic points, and the 

strategic role of points has given importance to the production of culture. By 
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taking a survey of the historical development of the spatial theories in 

explaining the bases of power, this article attempts to trace the change of this 

role in cultural works. In short, instead of describing strategic points, cultural 

centers have been examined. Then, we will tackle the station and thought of 

ImǕm Khomeinǭ in the cultural center of the world and will explain the 

principal elements of ImǕm Khomeinǭôs idea on this center.  

 

Introduction  

Discussion on political geography has ancient roots. Aristotle, the Greek 

philosopher; Ibn KhaldȊn, the Muslim historian; and Montesquieu, the 

French philosopher, have all have explicitly paid attention to geographical 

factors in their writings on ñpolitics and stateò but it is usually Friedrich 

Ratzel (1844-1904), a German, who is known as the father of political 

geography because his ideas have profound influence on the thoughts of 

other geographers.  

In the initial stage, the attention of political geography was focused on 

the mutual relations between politics and the physical environment, 

especially on the roughness and climate. This focus led to the emergence of 

very simplistic, unscientific and fatalistic approaches. For example, Ratzel 

likened the political units to living creatures, believing that it is these ñnatural 

lawsò that guarantee the spatial expansion of states. His beliefs on the 

territorial destiny of states have deeply influenced two European political 

geographers, viz. Rudlof Liken and Hauss Haufer. Through what is labeled 

as ñgeopolitical scienceò they, in turn, had influenced the Nazi Germany. 

With the passage of time, environmental predestination became influential in 

creating the global geopolitical theories of MacKinder and others.
1
 Then, the 

acquisition of superior global power was given attention because the 

historians, statesmen and strategists since a long time ago have looked for the 

source of events and happenings in history in the continuous confrontation 

and clash among the land, sea, and air powers, or in other words, the conflict 

among the water, land and air (forces), theorizing therein.  

MacKinder discussed the dry (continental) power, considering a region 

as dry heartland and control over this dry heartland as control over the world. 

Mahan believed in the sea power. He considered the countries having this 

natural gift (seas and oceans) as successful in acquiring superior global 

superiority, citing the superiority of British Empire in the past as a case in 

                                                 
1 Alasdair Dridel and Bleek Geraldacham, JughrǕfiyǕ-ye SiyǕsǭ-ye KhǕvarmiyǕneh va ShumǕl-

e ǔfrǭqǕ [The Political Geography of the Middle East and North Africa], trans. Darreh Mǭr-

 IPIS Publications, 1373 AHS), p. 10.  
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point. The Italian general, Julio Duha; Gen. William Mitchell, an American; 

Air Marshall Tranchard (Father of the British Royal Air Force); and Dusurski  

believed in the strong air power. For instance, Dusurski considered the 

control over the heart of the north and its airbase as air superiority in the 

world.
1
 

With the passage of time, some geopolitical theories on the cultural 

influence were formulated. Manig, a Swedish scholar, held culture as 

important in geography. The same is true with many other scholars such as 

Alexander Fan Hamlat (1769-1859), Karl Waiter (1779-1859), George 

Carter, Waidel Dulablash (1845-1918), Slaughter (1872-1959), Carl Saur 

(1889-1975), David Harvey, and finally, David Smith, who presented ñThe 

Profound Influences of Culture upon the Worldò. Some contemporary 

theorists such as Alvin Toffler considered the acquisition of superior global 

power from those superior cultures, explaining the subject thus: 

Since the future society is a cultural society and that the societyôs culture 

which has been launched within the contemporary man, is no longer the 

familiar culture of the past as it is always in the state of change. The present-

day man has indeed experienced a cultural shock, which will amount to the 

dislocation of power.
2
 The cultural power is confronting the military and 

industrial power, and there is no power below them.
3
 This clash of cultures 

will give rise to the rich culturesô dominance over human societies. It seems 

that the answer to some spiritual and non-material questions of mankind at 

the present age could be found in the ancient and rich cultures, which are 

deeply embedded in history; cultures that have many things to say about the 

profound and meaningful relationship of man with the universe. Thus, 

because of having ancient civilizations and cultures, rich heritage in 

literature, philosophy, and culture, as well as more prolific experience, some 

non-advanced countries can have an active role in guiding the human society 

through shunning entente and moving toward the lofty human ideals, but this 

role playing is impossible except through the mass media.
4
    

                                                 
1 Naqsh- -e bayn al-Milal [The Role of 

Power in the International Society and Relations] (Tehran: Kaws Publications, 1369 AHS), p. 

183. 
2 Alvin Toffler, ShȊk-e ǔyandeh [Future Shock], trans. HishmatullǕh KermǕnǭ (Tehran: 

Nashr-e Mutarjim, 1372 AHS), pp. 7, 9. 
3 John Kent Galbright (?), Kalbad-e ShakǕfǭ-ye Qudrat [The Structure of Power Split], trans. 

-e NegǕresh, 1370 AHS), pp. 29, 263-264.  
4 Alvin Toffler and Heidi Toffler, Jang va Didd-e Jang [War and Anti-War], trans. Shahǭdkhat 

KhwǕrazmǭ (Tehran: IntishǕrǕt-e Sǭmorgh, 1372 AHS), p. 16.   
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In the present advanced societies, owing to the development, other mass 

communications, speed, and transmission of cultures, emulating other 

cultures has become easier and the degree of cultural acceptance of people 

especially through mimicry has increased. From the geographical viewpoint, 

since speed, weakness and echo of the waves of cultures in the space must be 

given attention, cultures rich with substantially firm and fixed concepts are 

not confined to particular geographical limits and on account of dynamism, 

they have movement beyond borders and limits.
1
 

Taking into account the instruments of power into punitive, persuasive 

and convincing, the future world the instrument of power having the most 

influence on the humanity is the convincing power, which takes form 

through cultural transmission and communications. Therefore, any culture 

which is rich and firm will be more powerful and the Oriental culture, 

Islamic culture in particular, can in the future be spread further and be more 

global than it was in the past.  

The aim of the author is that apart from describing the future from the 

viewpoint of thinkers and theorists and how the postmodernist period is, to 

deal with the effective role of rich cultures and cultural centersðsuch as the 

Islamic culture in the futureðand to encourage the Muslims to return to their 

primordial self (Islamic culture) and to draw the bright future of sovereignty 

of Islamic culture in the world.          

 

Research methodology 

The method of research applied in this paper is more documentary, 

historical and comparative in the sense that by reviewing describing 

geopolitical theories and perspectives presented by political geographers and 

theorists, it has been tried to analytically explain the theory on superior 

power in the world in the form of convincing and cultural power.  

 

Geopolitical theories about the cultural center of the world 

Mahanôs theory: The American Alfred Tire Mahan (1840-1914) believed 

that the main requisite for world dominance and creation of a single global 

power is control over the sea. According to him, in case of conflict between 

sea and ground forces, forces having access to the sea have more chances of 

acquiring initiative for maneuver and final victory belong to them. 

Archipelagic countries and countries near to the open seas have the most 

                                                 
1 YadullǕh Farǭd, ñJughrǕfiyǕ-ye Farhangǭ va TahǕjum-e Farhangǭ [Cultural Geography and 

Cultural Onslaught],ò - -e JughrǕfiyǕôǭ, No. 41 (1375 AHS). 
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strategic location, and Mahan regarded Britain and the United States to have 

superior position for global power.  

MacKinderôs theory: Contrary to Mahan, the British geographer and 

scholar, Halford MacKinder (1861-1947), believed that in the struggle for the 

acquisition of global power victory belongs to anyone who has control over 

the land portion of the world. He expressed his theory in three periods. In 

1904, labeled as the ñgeographical axis of historyò he propounded that the 

global island (Eurasia) has a heart and center the control over which means 

control over the world, calling it the ñaxisô regionò. In 1919 he changed the 

name ñaxisô regionò, naming it instead as the ñheartlandò. At this point, the 

heartland is bigger than the axisô region. He thus writes in his book: ñAnyone 

who controls Eastern Europe will also control the heartland. Anyone who 

controls the heartland will also control the global island and rule over the 

world.ò In 1943, apart from specifying the heartland as Russia, he also gave 

account of other important military regions including the North Atlantic 

Ocean, western part of the United States, and Western Europe. That is, he 

came to believe in two heartlands, expressing that with a combination of 

ground and sea forces these two heartlands can play the role of a global 

power.  

Dusurskiôs theory: The Russian Alexander Dusurski gives importance to 

the air force and locates the heartland on the north polar region, regarding it 

accessible only through great air forces of the world.
1
 

Spikemanôs theory: Nicholas Spikeman (1893-1943) was the first one to 

make changes on MacKinderôs theory by studying it and contrary to 

MacKinder, he considered the utmost role for the marginal lands or internal 

crescent, and he insisted on this issue because the combination of sea and 

land power is possible in this region, and besides, it has the greatest human 

power resources and ease in communication. Therefore, he used to encourage 

the United States to acquire marginal lands to check the influence of the 

former Soviet Union. This theory was known as the policy of containment, 

which later became the second principle of the US foreign policy. Under the 

name, ñcontainment strategy,ò this policy is employed against Iran after the 

Islamic Revolution and the collapse of the Soviet Union. As you observed, 

by staging the Iraqi war against Iran they try to prevent the spread of the 

Islamic Revolution of Iran in Iraq. With the Israel-Turkey alliance by which 

Israel can use Turkeyôs airbases, they are containing Iran from the west. By 

exacerbating the disorder in Afghanistan through the Taliban group, 

                                                 
1 Juzveh-ye JughrǕfiyǕ-ye SiyǕsǭ [Political Geography Lecture Notes], 

-13.  
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designing the Sepah-e-Sahabah in Pakistan, attempting to draw the attention 

of the Central Asian countries, and fanning groundless differences the 

Persian Gulf states and Iran, they tried to isolate Iran and prevent the spread 

of its Islamic Revolution and ideas. By hindering the spread of the 

revolutionary culture of Islam, they promote the culture of others countries 

the way they like it. 

Following the theory of Spikeman, many of the military, political and 

economic alliances in the world are formed on the basis of the protection of 

allied countries with one another. Today, we are witness to many political 

and economic alliances, which consolidates the relations between states, 

causing some states to exert control over others.  

With the passage of time, some geopolitical theories are formed in 

relation to cultural influence. Among the geographers who have embarked on 

presenting geopolitical theories on the cultural influence is the Swedish 

scholar, Maineg. His theory is about the cultural influence, which does not 

embrace the exorbitant and paralyzing cost of such expenditures as relating 

to military transfer, armaments and human casualties. If it would not bear 

fruit in a place, its effectðthought it may not be permanentðwill remain for 

a long period of time. 

It is based on this theory that with political and military influence, 

colonialist countries so extensively exerted their cultural influence in the 

Muslim lands. This issue made each of the countries under domination to be 

influenced in one way or another by the culture of the dominating nations. 

The change of script and language of the nations of occupied lands alienated 

them from their own past culture and from then on, these people have 

become the propagators of the ideas and consumers of many products of the 

dominant countries.  

Following the culture of the colonialist countries drew millions of 

university and high school students or professors to the colonialist lands, the 

result of which was the dissemination of the colonialist ideas and separation 

from the valuable bases of their own culture. 

In doing so, the cases of brain drain for meeting the service needs of the 

colonialists and encouraging the brightest graduates to reside in the 

colonialist lands made the capitals spent for the academic affairs of these 

individuals who ought to take part in the reconstruction of their country to be 

spent in favor of the colonialist countries without any return service to the 

people who had provided these moneys out of their toils.
1
   

                                                 
1 U -ye JugrǕfiyǕ-ye SiyǕsǭ [Principles and Foundations of 

Political Geography], Fourth Edition (Tehran: IntishǕrǕt-e Sǭmorgh, 1357 AHS), pp. 22-42. 
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The other theory of geographers about culture can be stated thus: 

With an understanding of the concepts of human culture, Carl Writer 

(1779-1859) has embarked on the study of the historical evolution of cultures 

of different regions in the world.
1
 George Carter regards beliefs or ideologies 

as the main factor for the changes in the land level, adding that beliefs and 

ideologies determine the human exploitation of the peripheral world and that 

the human administration is decisive and crucial. Wydal Dulablash (1845-

1918) engages more with the effects of values and traditions on the human 

dwelling places. The German Otwa Slaughter (1872-1959) gives particular 

attention to the cultural geography and morphological conception of cultural 

perspective. Slaughterôs ideas on the influence of religion on perspectives 

caught the special attention of Japanese and Korean geographers. The role of 

religion in the perspectives of different regions of the world and Germany is 

among his profound influences. 

Carl Savr (1889-1975) is the founder of cultural geography in general. In 

the geographical analyses, he believed in the creative role of cultural 

elements, i.e. the common values of the people, religion, social structure, and 

economic organization.
2
   

Julian Haksli has proposed the simplest classification of culture while 

comparing the cultural and living changes. Haksliôs model has three parts: 

mental, social and technical realities. Mental realities such as religion, 

language, artistic traditions, folklore, etc. are the core and most enduring 

elements of a culture. In her opinion, geographical influences of religious 

beliefs are conspicuous in many cases, and in practice, the belief systems 

pass through the language barriers and occupy first priority in the cultural 

elements. Usually, it is the religious belief that plays the prime role in 

creating cultural differences. The system creates the link among values, 

which influence them in some geographical aspects of man. Many main 

political disputes in world history have religious underpinning and the lines 

of dispute like that of the Arabs and Israelis and the disorder in Northern 

Ireland can still be drawn along religious divides.  

Mainegôs model: Donald Maineg, an American expert on cultural 

geography, has analyzed the cases that the region occupied by a culture has 

gone beyond its own original position or house and has grown continuously 

                                                 
1 Falsafeh-ye JugrǕfiyǕ [The Philosophy of Geography] (Tehran: IntishǕrǕt-e 

GǭtǕshenǕsǭ, 1364 AHS), p. 116. 
2 AndǭshehhǕ-ye NȊ dar Falsafeh-ye JugrǕfiyǕ [New Thoughts on the 
Philosophy of Geography] (Tehran: IntishǕrǕt-e GitǕshinǕsǭ, 1375 AHS), pp. 31, 172, 263.  
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(cultural diffusion). In such places, the cultural region can be distinguished in 

the disorderly concentric layers. 

He regarded the environmental structure of cultural region as having four 

parts:  

1. Nucleus: The population in the central nucleus of the cultural region is 

more concentrated compared to the other places, and in that part religion is 

most dominant. The history of land occupation is longer than any other point. 

Visiting, viewing and paying homage to that region of the followers of that 

religion is many.  

2. The culture's sphere of influence (contiguous region of nucleus): 

regions over which that culture is dominant, but population density, less 

influence of the nucleus region, and differences in social structures are 

obvious there. 

3. The milieu of cultureôs influence (contiguous region of the pervasive 

realm of culture): external regions of influence and location of marginal 

contact, i.e. a place where followers of the said religion constitute the 

significant local minority is called the influence of culture.  

4. External parts of the influence of culture: small regions are located in 

the external parts of the influence of culture. 

Geographers study the spread of culture among regions as the process of 

transfusion. They have usually identified two means of diffusion: 

hierarchical diffusion (Mainegôs model) and contagious transfusion 

(Hagrastand model).
1
 

Each of the geographers somewhat discuss culture, the means of its 

diffusion, its effects on the environment, and its power. However, attention to 

the culture and religion can be understood better through studying the 

geography of global inequality. It is because out of the 191 countries in the 

world,
2
 only 32 countries with about 24 percent of the worldôs population are 

above the poverty line. That is, approximately 76 percent of the worldôs 

population are living in poverty. This indicates the extent of the geography of 

inequality and the wide gap between the North and the South.
3
 This 

inequality originates from the school of the supremacy of individual, which 

resulted in a kind of identity crisis in the West and the dominance of 

materialist values.  

                                                 
1 Peter Hagt, JugrǕfiyǕ: Tarkǭbǭ-ye NȊ [Geography: The New Combination], trans. ShǕpȊr 

GȊdarzǭ-NezhǕd (Tehran: IntishǕrǕt-e Samt, 1375 AHS), vol. 2, pp. 7, 18, 20, 34-35. 
2 That is, 191 countries at the time of writing the article. [Trans.] 
3 Pierzarzh, JugrǕfiyǕ-ye NǕbarǕbarǭ [The Geography of Inequality], trans. Mahdǭ ParhǕm 

(Tehran: IntishǕrǕt va ǔmȊzesh-e InqilǕb-e IslǕmǭ, 1371 AHS), p. 37. 
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Therefore, in the 1960s protest movements against the dominance of 

materialist values emerged in the American society. These movements laid 

down their initial effects in changing the mindset and awareness of that 

societyôs individuals, and that was the return to religion.  

At the end of 1980s a certain religious movement named New Age 

surfaced. This movement has declared the preeminence and supremacy of 

spirituality over materialism and has presented diverse models and portraits 

of religion after the period of modernity.  

Meanwhile, we are witness to the growth and revival of monotheistic 

religions along with this individualist religion. To cite an example, we 

witness the reemergence of Islamism through the migrant Muslims named                                                                                                                                                                                                                                                                                            

Society of Islamic Propagators and organizations exemplifying both faith and 

action, return to the Torah among the Jews, and (religious) movement among 

the learned Christians.  

Therefore, the struggle to acquire values has increased because the need 

for spirituality (in both institutional and non-institutional forms) is one of the 

basic needs for the human life.
1
 In other words, todayôs world is moving 

toward postmodernism whose meaning is most of the intellectual trends in 

the latter part of the 20
th
 century. The characteristics of these intellectual 

trends, which the scholars have mentioned can be shown. Lieutard describes 

the main characteristic of postmodernism in the following manner: 

 

Giving special importance to meaning and the world of giving meaning and 

the privatization and personification of meaning 

Terry Eagleton regards the postmodern era as the period of the extinction 

of borders between culture and sociology, and the philosophy of Gadamer 

introduces the combination of two trends and two movements, which we 

describe as the movement from regional hermeneutics to general 

hermeneutics and movement from epistemology of humanities to ontology.
2
 

Thus, the future world is the world of movement and more attention to 

values.  

As such, geography must also harmonize and change along with the 

world of postmodernism. A revolutionary geography must emerge, focus on 

the solution to the problems related to the acts of justice and values in the 

                                                 
1 Mary Cladloneran (?), ñ-e Maónawiyyat dar JahǕn-e Gharb va BǕjgasht-e Mujaddad 

beh Madhhab [The Spiritual Crisis in the West and the Return to Religion],ò trans. Behjat 

YazdkhǕstǭ, , vol. 5, pp. 3-12. 
2 Majalleh-ye 

, period 2, no. 6, pp. 79-80. 
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atmosphere of all views,
1
 and expose to the world a geographical thought in 

which value reigns supreme in lieu of business.
2
  

The concept of geography and social justice was first introduced in the 

geography literature by David Harvey who discussed it in his book entitled, 

ñSocial Justice and the Cityò.  

In 1994, the work of David Smith entitled, Geography and Social 

Justice, opened a new chapter in the science of geography. It is thus written 

in the said work: ñGeography must be concordant with social justice both in 

theory and practice. Geography without social justice will be lacking the 

power and potential to give what is desirable for human life.ò
3
 

Since extreme injustices and inequalities in the world have root in the 

individualistic thought and view, the individualist school is the verge of 

extinction, and throughout the contemporary history and the recent years it 

was witnessed that the collectivist school has not also been successful. Thus, 

the future of the world is looking for the school of fusion of the individual 

and society because this school is the reviver of justice and this school is the 

school of Islam.
4
  

   

Cultural geography, Islam and social justice 

Along with the growth and expansion of human societies, the need to 

organize and give direction to the ideologies and thoughts has become 

manifest more than ever. Organizing the living environments of mankind and 

utilizing the natural gifts since time immemorial have always been made 

through the assistance of human thought and ideology. With the complication 

of the relations of the systems dominant over the human societies, day by day 

our notion of the future world and what to happen to its change will become 

more problematic. Perhaps, predicting the developments and changes in this 

currently moving river as well as to avoid drowning therein are not possible 

except through understanding of the leading factors influencing the 

mechanisms of this current. The main factor is the presence of schools of 

thought, and intellectual, political and religious ideologies, which have 

                                                 
1 Paul Clawell (?), JugrǕfiyǕ-ye NȊ [New Geography], trans. SǭrȊs SahǕmǭ (Mashhad: Nashr-e 

Mutarjim, 1373 AHS), p. 155. 
2 KǕrbord-e Geomorphology in BarnǕmehrǭzǭ [The Function 

of Geomorphology in Planning]  
3 AndǭshehhǕ-ye NȊ dar Falsafeh-ye JugrǕfiyǕ [New Thoughts on the Philosophy of 
Geography], p. 179. 
4 Beheshtǭ and BǕhonar, Shenakht-e IslǕm [Understanding Islam] (Tehran: Daftar-e Nashr-e 

Farhang-e IslǕmǭ, 1365 AHS), p. 352. 
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served as the bedrock of all activities behind these currents, determining the 

orientation of programs and environmental organization.
1
  

Since the religious-ideological principles, and at times political 

philosophy, have an apparent link with the geographical perspectives and 

phenomena, human geographical perspectives and phenomena in a sense 

gives color to the dominant philosophy. Thus, the degree of influence and 

effectiveness of an ideology in initiating and arranging geographical 

phenomena has a direct relation with the quality of its internal force. The 

more logical, deeply rooted and acceptable the ideological principles 

become, the speed of its geographical expansion will be faster and more 

expansive.       

In the first centuries that Islam was organized, under the shadow of the 

Islamic teachings and atmosphere in the countries under the influence of 

Islam, great scientists, in every scientific fields, such as mathematics, 

astronomy, astrology, medicine, philosophy, mysticism, literature, and 

human sciences, like AbȊrayhǕn BǭrȊnǭ, Ibn SǭnǕ (Avicenna), GhazzǕlǭ, 

KhwǕjah Nas n T sǭ, FǕrǕbǭ, RǕzǭé were nourished. Their scientific 

achievements not only challenged scientific ideals of the ancient Greek 

scientists, but also many centuries passed till European scientists could 

discover their theoretical and scientific findings
2
 and with regard to the 

matter that our scientific culture background contains richness, unfortunately 

all these findings of our ancestors have not been kept away from the cultural 

inroad of the West, in such a manner that in the present scientific books 

nothing is reminded of them and it has such been pretended that as if the 

mankind has been given birth after the Renaissance and in Europe itself. 

When the most just scientific authors write about the science background in 

the introduction part [of the books] they suffice only to one or two lines and 

all at once with a leap of several thousands years arrive at Europe after the 

Renaissance, as if during this time the mankind has been asleep or at this 

juncture people and nations have been devoid of thinking.
3
 

It is correct that the periods of scientific dehiscence of the early centuries 

declined but the it was the same sciences that as some Western scientists 

                                                 
1 BarnǕmehrǭzǭ az DǭdgǕh-e IslǕm 

wa AthǕrǕt-e JughrǕfiyǕ-yi ǔn [Planning from the Viewpoint of Islam and Its Geographical 

Effects],ò - -e JugrǕfiyǕ no. 42 (Mashhad, 1375 AHS), p. 4. 
2 Saóǭdǭ-  ñBǭnesh-e IslǕmǭ wa PadǭdehhǕye JughrǕfiyǕyǭò, 

ǔstǕn-  
3 Reference no. 16, p. 2. 
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confess were transferred from the East to West and paved the ground for 

their scientific development. 

Weil Durant writes:  

 
ñThe Muslim world had various influences in the Christian worldé this 

Islamic influence was done through commerce and the Crusades and 

translation of thousands of books from Arabic into Latin and travel of 

scientists like Gerbert, Scaté to Andalusia.ò
1
 

 

Despite what was spoken about the Muslimsô decline and defeat, our 

discussion is more indicative of the Islamic civilization nor Islam, as the 

philosopher Mutahharǭ says: ñIslam has remained as a live, active and 

extensive power and compete with the most powerful new social and 

revolutionary powersò.
2
 

In his great interpretation, Tant wǭ has repeatedly made clear this fact 

that the Muslimsô decline and the Europe growth has been started from one 

point and that is turning away the face from the religion. We turned our face 

from the religion which was welfare-giving, we were humiliated and 

degraded and Westerners (they) put aside whatever delusions and 

superstitions they had accepted in the name of the religion and advanced.
3
 

Therefore, with return to the rich Islamic culture, the honor way is opened 

again, since this culture can like the past as a mother and true thinking 

treasury plays role in the creation of geographical phenomena and gives back 

once again the grandeur and splendid to the Muslims and manifests the 

guidance way to the world people, for Islam is the religion of and school of 

justice and also today, the scientists consider the justice as epigraph of the 

true move and people in pursuit of spirituality and values believe it. 

With regard to the fact that in the modern world, inclination toward 

religiosity and justice-seeking has been increased and Islamôs purpose is the 

justice-seeking, and especially the Shiite religion, which knows the justice 

one of the religious principles of its religion basis and the purpose behind 

belief on the God justice is that the creator of the world has not humiliated 

                                                 
1 Daurant, Weil (1366), TǕrǭkh-e Tamaddun (Civilization History), trns. Abuôl-

Publications of ǔmȊzish-e InqilǕb-e IslǕmǭ, vol. 4, Tehran, p. 433. 
2 InsǕn wa Sarnevesht 

Publications, Qum, p. 11. 
3 DǕnish-e Muslimǭn (Muslimsô Knowledge), Office 

for Propagation of Islamic Culture, Tehran, p. 365. 
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right of any creation and has granted every one whatever he has been entitled 

to and in the world and creation system, based on the justice, equity, and 

order, with regard to every oneôs merit has bestowed capability, thus, the 

man who is His khalǭfah (caliph) on the earth should behave justly and 

setting up of equity and justice is from the manôs duties.
1
 

. ñSo that men might uphold justice.ò (Surah Hadid, verse 25) 

. ñAnd weigh with justice, and skimp not in the Balance.ò (Surah Al-

Rahman, verse 9)    

. ñBe equitable ï that is nearer to God fearing.ò (Surah Al-Maidh, verse 8) 

Through some h ths narrated by the infallible ImǕms (óa) and 

definition of justice and its benefits and the lofty idea of Islam on it will be 

clarified more. 

ImǕm S diq (óa) said: ñIf it is behaved justly among people, all will 

become needlessò. 

The Messenger of God (s) said: ñone hour implementation of justice is 

better than seventy years of worshipping such that all its nights say prayers 

and all days long keep fasting.ò 

ImǕm MȊsǕ KǕzim (óa) said: ñno one will implement the justice except 

one who consider justice as goodò. Therefore, belief on the goodness of 

justice and endeavor toward it causes the justice to be implemented.ò
2
 

Two things are necessary for the justice to be implemented: one is every 

oneôs vigilance to preserve his rights, or belief on the fact not to violate the 

boundaries and the other is the faith of the powerful.
3
 Thus, in relation 

between political power and social justice, since the justice is foundation and 

value, is superior to power and since needs power and one of its means goes 

along it. In the position of superior value for the social man, justice cannot be 

separated from the individual nature to be materialized and limited. Thus, the 

social power, and the political power in particular, should take part in this 

important task.
4
 This is done through the rules and the law needs to be 

                                                 
1 óAmǭd ZanjǕnǭ, óAbbǕs-óAlǭ (1363 AHS), MabǕnǭ-ye Fiqhǭ-ye QǕnȊn-e AsǕsǭ-ye JumhȊrǭ-ye 

IslǕmǭ-ye ǬrǕn (Jurisprudential Principles of the Constitution of the Islamic Republic of Iran), 

published by Daftar-e Markazǭ-ye JahǕd-e DǕneshgǕhǭ, Tehran, pp. 49, 51. 
2 óIdǕlat az ZabǕn- (Justice 

from ImǕm Khomeinǭôs Tongue),  Magazine, third year, no. 2 and 3, pp. 60- 

78. 
3 Barrasǭ IjmǕlǭ-ye MabǕnǭ- -e IslǕmǭ (A 

-21. 
4 Qudrat- -e óIdǕlat (Political Power and 

the Justice Principle), ñNaqd wa Nazarò Magazine, third year, no. 2 and 3, Qum, pp. 289-290. 
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supported and the best support for the law is faith. Control of the community 

from the justice view can be facilitated only by the faith that does such a 

thing, for in the prophetsô school, the justice idea and in other schools, it is 

the idea of reaching better life. 

With regard to the above-mentioned points and also with regard to the 

cultural geography, which while having attention to the profound spatial 

research, considers cultural issues and transactions in the time span, that is, it 

has under consideration the past, present and the future and is multi-

dimensional.
1
 And also, according to the view of some contemporary 

scientists
2
 in the future world countries hegemony over other countries can 

possible only through the cultural influence and rule and the role of ruling 

militarily, economically, and politically is weakened. Consequently, 

hegemony over the world is more effective through the cultural hegemony 

and the cultural hegemony is facilitated through taking control over the 

cultural poles and centers, since in the geography, too, like the history, the 

main goal is becoming familiar with the cultural centers, which creates 

special domains along with cultural perspectives.
3
 Therefore, discussion over 

the cultural centers of the world seems necessary. 

 

The center of the Muslim world as the cultural center of the world 

If we pay attention to the geopolitical balance of the world, it seems as 

such that from now on theories of MacKinder and Spaikman will have very 

trivial comparative capability. In the late 20
th
 century many transformations 

have been occurred, new countries with modern structures have come into 

existence and constructive geopolitical factors in an unsystematic form have 

been interlinked and have formed a new composition. The geopolitical 

patterns have been disordered and it is felt that the world needs a new 

geopolitical pattern to be able to cover such a new phenomena. Surely, in 

such a pattern, the United States of America and Russia have no role by 

themselves, because other regional powers are also able to have a sensitive 

role in a manner in the international affairs and in other words, in such a 

pattern the second-class powers of the world, too, interfere actively in the 

international decision-makings.  

                                                 
1 ñRadyǕbǭ-ye Farhang-e Wahyò, the Quarterly of 

ñ -e JoghrǕfiyǕyǭò, no. 2, ǔstǕn-e Quds Publications, Mashhad, p.13. 
2 Tafler, Alvin (1364 AHS), WaraqhǕ-ye ǔyandeh (Future Pages), trns. Dr. óAbdul-

Nǭk-Guhar, Behnashr Publications, Tehran, p. 205. 
3 Reference no. 9, p. 127. 
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Passing through this old order will bring about fundamental changes in 

the economic and social conditions from the consequences of which have 

been the expansion of technology and advanced military hardware, social 

transformations such as internal revolutions, introduction of new heroes and 

finally undesirable distribution of the resources among the global family 

(unequal geography) which this part has been followed by remarkable 

transformations. Result of such an incidents was disturbing of the old 

geopolitical balances and their being substituted with the new geopolitical 

norm from among of which is formation of the world cultural center. 

A glance at the world map will make us familiar with the fact that if with 

regard to its geographical stance, the Muslim world understands its real 

position, it can, not only, not to be the complementary for the big powers but 

also be recognized by itself as the main core of a big world power. 

In this respect, for the first time, in 1954, Piersuer in his famous book 

issued out that: ñIn the shadow of its religious faith, Islam tends to be 

composed of a new and extensive group of the Muslim nations and even 

from the political perspective become like a third power between the two 

powers of the West and the East.ò Because with respect to the numerous 

which the two geopolitical domain of the West and the East have, the 

Muslim world, with regard to its stance, can while having the least 

geopolitical limitations, turns into a world power and pave its way for 

development and advance. 

For confirming the above point, it is suitable to mention the theory of S. 

B. Kohen. Kohen introduces the Middle East along with Egypt, Sudan and a 

part of Libya as ñthe fragile belt of the Middle Eastò. In his theory, the fragile 

belt has been defined as such: ñan extensive region with the geopolitical 

stanceéoccupied by the conflicting governmentsé which has been 

entangled among contradictory interests of the big powers.ò
1
 The big powers 

are enforced, from the part of the fragile belt, to retreat and the relatively big 

powers of the region are strengthening their position there. 

Therefore, with regard to the geographical expansion of the Muslim 

world and the transformations, which are forming every day, the past 

geopolitical theories with water, draught and weather classifications no more 

can be basis of the world power strategies. Moreover, with regard to the 

world people inclination toward religion and justice-seeking and their 

avoidance from the school of individual originality, if the Muslim world 

domain is divided into three geographical area of west, east, and center, in 

                                                 
1 Reference no. 1, p. 37. 
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such a manner that determination of the geographical boundaries be any one 

based on the factors of natural and geographical environment and then with 

determining priorities in these areas, the geopolitical factors and its structures 

are analyzed, finally we can conclude that center of the Muslim world is 

cultural heartland of Eurasia. 

Center of the Muslim world includes the peninsula of south western Asia 

which fixes the boundary of eastern borders of Iran and its other boundaries 

rely on waters of eastern Mediterranean, the Red Sea, Oman Sea, and Persian 

Gulf. This center restricted area which in fact plays the role of 

communication group of the Muslim world, is either complementary the 

strategic military operations of the land power or the sea power and is 

considered in as much as an operational bridge among the three continent of 

Europe, Asia, and Africa. 

Although this role is not a new one, it has become more important today, 

since it has been placed at the center of the three strategic fronts. The main 

importance of this part is that the longitude of its shores is remarkable and in 

one of its rather small geographical area, there are more than six important 

strategic points, some of which have been the raison d'etre of a country: 

Bosporus Crossing, Dardanelles Crossing, Suez Canal, BǕb al-Mandab, 

Hormoz Strait, and finally the strategic islands of the Persian Gulf including: 

AbȊ MȊsǕ, the Greater Tunb, the smaller Tunb, and also the archipelago of 

Bahrain which have strategic value and each of them increases the region's 

importance. 

Existence of the Persian Gulf in this region is important, because the 

Persian Gulfôs position is in a manner that after the World War Ƚ, the East 

and West powers have all the time plundered, in a manner and by all means, 

the natural resources and overflowing wealth of its neighboring lands, and 

through creating disorder and disturbing governmental systems, Westerners, 

too, always, have exacerbated the extent of their plundering with more hue 

and cry and pretending to endeavor for establishing security in the region. 

From the human perspective, this region has been formed of various races 

and languages.
1
 

Attributing this area to the cultural center of the world is reasonable 

because of the following reasons: 

a. for historical background 

                                                 
1 óIzzatǭ, óIzzatullǕh (1372 AHS), ñGeopoliticsò, Samt Publiacations, second edition, Tehran, 

pp. 138, 165-175. 
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b. for religious background and religious teachings and 

promises 

c. for the present condition of the world and potential and 

actual facilities of this place in the world. 

Center of the Muslim world was called the worldôs cultural center, 

because center of the Muslim world includes Jerusalem where at least has 

been Qiblah of three resolute prophets and includes Kaóbah where is Qiblah 

of the world Muslims and Divine immune place: 

; And when Abraham said, ñMy Lord, make this land a secure, and 

provide its people with fruits, such of them as believe in God and the last 

day.
1
  

it is in this place where many of divine prophets have attained to the 

( ) has been given mission and has presented the most complete rules for the 

mankind perfection. 

Many of contemporary social revolutions and changes have occurred 

ibn al- -óAskarǭ (May Allah expedite his glorious advent) will appear 

and fill the world by justice with the justice-spreading culture of the Muslim 

worlds. 

Therefore, governance over the culture of the Muslim world center is 

from among the arrogantsô policies which as a result of the manifest cultural 

inroad have been slanted to this cultural pole. 

Thus, the philosophy of many of the imperialistic policies in the region is 

related to this idea, including: establishment of the occupying regime of 

Israel in the Palestine land, creation of WahhǕbism in Sunnǭsm, and 

formation of BahǕôism in Shǭóǭsm. 

The Muslim world and Muslims should make endeavor to become united 

vis-à-vis the world blasphemy and this will not be possible, unless they make 

use of all cultural means and propagandistic media in the best manner. 

Regarding the above points, we can conclude that center of the Muslim 

world can turn into the worldôs cultural center; however, position of the 

Islamic revolution and the reviving role of ImǕm Khomeinǭ in this center can 

be from the important issues; therefore, we examine the ImǕmôs role in this 

center. 

 

 

                                                 
1 SȊrah al-Baqarah 2: 126.  
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The ImǕm Khomeinǭ phenomenon and the cultural center of the world 

In the decade of 1970s, in the international arena, introduced a 

charismatic and powerful figure with the name of ImǕm Khomeinǭ to the 

world and world people. 

When the Islamic revolution in the organic shape with the systematic 

structure and compatible with the time needs came into the international 

arena, ImǕm Khomeinǭôs position and thought and the new literature which 

was all the time along with this phenomenon, caused every one to pay 

attention to it. 

Regarding what mentioned, although the power notion, with its modern 

meaning (modern government) will pack off from the world, through cultural 

hegemony; rich cultures will substitute these priorities. 

In such a period, with presenting his thoughts to the world, ImǕm 

Khomeinǭ (r) offered an instance of such a doctrine. 

With an idea which can not be limited to a specific geographical border, 

addressing thoughts and awakening and reviving, ImǕm Khomeinǭ (r) could 

create a new wave in the cultural center of Islam. 

In the cultural center of the world, ImǕm Khomeinǭ challenged the 

pluralism culture of the West, since the West with its pluralistic reality, 

which knew it as cure for social pains of all the world, the phenomenon of 

ImǕm Khomeinǭ and his thought, challenged and criticized fundamentally 

notions of the Western culture. ImǕm Khomeinǭ (r) techniques for the 

cultural center was not peculiar to the interests of a particular group and 

society, since nature of ImǕm Khomeinǭôs (r) thoughts had a close relation 

with religious principles of this center, and proposes of his thought was 

purpose of the thinking center of all Muslims. 

Depicting the Big Satan as a deterrent factor for the Muslims in the 

progress and perfection procedure, placing the cultural center of Islam vis-à-

vis the pluralistic culture of the West, ImǕm Khomeinǭ invited Muslims to 

vigilance and unity. 

From among the important features which can be sought in ImǕm 

Khomeinǭôs (r) thoughts and could be taken under consideration and 

attention, we can refer to the following features: 

 

Unity: Unity of expression in the view of ImǕm Khomeinǭ 

Unity is one of the value elements which plays many incomparable roles 

in the progress process of the societies and since in religious basics such a 

teaching has a particular position in the process of implementing laws and 
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the lofty goals of Islam, in the world cultural center, ImǕm Khomeinǭ invited 

the Muslims to the united ummah and unity of expression. Defending Islam 

and Muslim countries and independence of the Islamic governments and the 

Muslimsô unity of expression and brotherhood among all Muslimsô sects 

were from among the plans of ImǕm Khomeinǭ (r)
1
 who has repeatedly 

invited the Islamic states to the unity and brotherhood.
2
 

ImǕm Khomeinǭ (r) knows the imperialistic technique as one of the 

deterrent factors of this unity and believes if the imperialistic culture is 

removed from among the Muslimôs culture, the Islamic culture will attain to 

its original richness. 

 

The ummah-nation in the view of ImǕm Khomeinǭ 

In the cultural center of Islam, the notions of nation and ummah and 

elucidation of their positions will be from among the causes which during the 

process of creating the center are from the main factors of forming this 

center. 

Pluralism of the West in its nature is different from the collision affairs. 

This separation phenomenon in the world level led to the phenomenon of 

nation-states. 

r) thought in the world center of Islam, issues 

out a new discussion with the name of ummah in ImǕm Khomeinǭôs (r) 

perspective views from one dimension to the Islamic revolution of Iran and 

from the other to the Muslim world. 

Notion of the Big Satan in political literature of ImǕm Khomeinǭ (r) has 

always been used in confrontation with obstacles of this center. In a letter to 

r) says: 

 
ñThe great revolution of the noble and campaigner nation of Iran is the 

aftermath of the liberating revolutions and the pristine appraisals of 

campaigning nations of the world particularly the brotherly heroic nation of 

Algeria. This was the cause that the greatest of the satanic powers was 

eliminated. I hope that it will serve a beacon for all the oppressed nations 

and Muslims of the world. Further, it could be able to emancipate all 

nations from the dominance of all imperialists, particularly the big Satan, 

America, the world devourer.ò
3
 

                                                 
1 Khomeinǭ, ImǕm, -ye ImǕmò, Tehran, Publications of SǕzmǕn-e MadǕrek-e 

Farhangǭ-ye InqilǕb-e IslǕmǭ, vol. 1, pp. 83-85. 
2 Ibid., vol. 1, p. 391. 
3 Ibid., vol. 12, p. 38. 
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Religion and politics in the view of ImǕm Khomeinǭ 

ImǕm Khomeinǭôs approach on ñreligion and politicsò and the relation 

between them forms main principles of the political thought of the ImǕm (r). 

The ImǕmôs (r) strategy for the world cultural center, on socio-political 

strategies, was the relation between the issue of religion and politics. 

Therefore, in expressing this strategy, the ImǕm (r) from the first days of his 

thoughtful movement to the last days of his life always was elucidating it. 

The ImǕmôs approach about religious teachings and role of all people has 

a particular position in ImǕm Khomeinǭôs thought; the collection of orders 

which merely are about the relation between ñmanò and ñGodò and has had 

no goal but the heavenly happiness. ñIn the ImǕm Khomeinǭôs (r) theory, 

principles and essentials of all social plans are ended to the religion of Islam. 

The people have an all-out role in the framework of Islam. Their vote is 

criteria and norm in the practice arena and religious leadershipˈWilǕyat al-

Faqǭh (Guardianship of Jurist) is a firm foundation in religion-loving of its 

political society and systemò.
1
 

Therefore, pattern of the ImǕmôs (r) political behavior ñhas accepted and 

introduced the true religion of Islam as the source of social guidance and 

legislation, placed administration of all affairs based on the public ideas and 

emphasized on the necessity of the religious and political leadership of the 

prudent and informed and é.jurist at head of the state systemò.
2
 

The ImǕmôs (r) approach in administering the close relation between the 

religious teachings and political behaviors was from among the factors which 

attracted the viewpoint of many of thinkers and politicians. 

The ImǕmôs (r) attention to such an approach in the international and 

global level was taken under consideration by many of the owners of thought 

and idea and created a new wave on the diplomacy and political behavior. 

 

                                                 
1 Nabawǭ, óAbbǕs, the Quarterly of ñDǕneshgǕ-he IslǕmǭò, no. 5, p. 6. 
2 Ibid. 
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Conclusion 

Although the power notion with the present meaning of modernism 

world will go away from the world, attaining world superiority belongs to the 

richer cultures (verily the nobler one of you beside God is your more pious 

oneò. 

Culture-adopting and selecting the more righteous one in the future 

world will be done very easily and geographical borders of the cultures will 

be removed (then give glad tiding to My servants who listen to the Saying 

and obey it in the best manner). 

The power means are convincing in future. 

The man of post-modern period moves toward values and from among 

the values is justice for which the world people will become eager and the 

school which is itself encourager of the justice will satisfy it and therefore 

that school will fill the world in future and that is the school of Islam. 

Since the rich Islamic culture will be expanded more in the future, 

cultural center and heartland of the future world will be center of the Muslim 

world. 
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ImǕm Khomeinǭôs 8-Stage Proposal  

for the Attainment of the Muslim Worldôs Ideals 
 

 

     -  

 

 

 

 

The system free from the domination of the arrogant and devoid of the 

weak countriesô dependency on the great powers can be held as the ideal 

order from the viewpoint of ImǕm Khomeinǭ for the attainment of which, the 

late ImǕm presents an 8-phased design based on the rule of gradualism 

(gradual implementation of the eight phases) and the rule of ability 

(implementation of the said design commensurate to the Islamic countryôs 

ability and means in each of the eight phases). Concerning this, the umm al-

qurǕ, as the country having the pivotal role in the Muslim world, in which 

the Islamic laws are observed, having a leadership acceptable to the Muslims, 

and in which a sort of mutual responsibility between its jurist-leader and the 

Islamic world in the farthest countries of the world exists, deserves to have a 

special and primary role in implementing this project. Then, the mission of 

realizing the ideal international order also involves other countries in the 

Islamic world, which are supposed to assist the umm al-qurǕ in undertaking 

the gargantuan mission. In this 8-phase design, the late ImǕm discusses 

psychological and individual, sociological and social, governmental, 

transnational, interstate, institutional or organizational, international 

confederation, and universalist approaches, each of which will be discussed 

below.  
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First Stage: Individual level  

In the view of the ImǕm, ñWill is the first step.ò
1
 It means to say that 

there should take place a profound and fundamental transformation in the 

mentalities and psychological characteristics of the individuals of the umm 

al-qurǕ as well as in the spiritual and psychological peculiarities of other 

Muslim nations. Apart from understanding their personality and capabilities, 

preserving their own culture, absence of self-defeatism in face of alien 

culture, abstaining from West-struckness and East-struckness, and 

enhancement of the spirit of devotion and self-sacrifice, the Muslims should 

never entertain a feeling of weakness and feebleness within themselves in the 

face of the superpowers. By enhancing their knowledge, awareness and 

religious insight, and trust in God, the Exalted, they should inculcate in 

themselves the spirit of hope for the future.
2
  

 

Second Stage: Societal level 

This level focuses more on the sociological elements, which are 

supposed to be present and observed in the umm al-qurǕ and then in the rest 

of Muslim countries. 

 

1. In the umm al-qurǕô 

While stressing on internal coalition of the umm al-qurǕ, ImǕm 

Khomeinǭ believes that the preservation of the unity of expression between 

the two sections of the cleric and student, the survival of the clergy as the 

pioneer in the struggle against the imperialists, and the survival of the 

universities as the centers of learning are deemed necessary and 

indispensable affair.
3
    

 

2. In other Muslim countries 

Apart from stressing on the necessity of proximity among the Islamic 

schools of thought, ImǕm Khomeinǭ urges them to shun from emphasizing 

tribal differences and sectarian discords; calls on the Muslim nations to cling 

on the Rope of Allah,
4
 highlight the unity of expression, oneness of goal, 

                                                 
1 PayǕm-e IstiqǕmat, p. 13. 
2 Dar JustijȊ-ye RǕh az KalǕm-e ImǕm, pp. 140, 232, 358, 380, 384, 389, 402, 405. 
3 Ibid., pp. 166, 259, 389, 593.  
4 Rope of Allah [ ]: ñAnd hold fast, all together, by the rope which Allah (stretches 

out for you), and be not divided among yourselves.ò SȊrah ǔl-i óImrǕn 3:103 [Trans.]. 
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preservation of the bond of brotherhood and cohesion on the basis of kalimah 

at- ,
1
 enhance internal coalition, and shunning away from discord.

2
   

 

Third Stage: Governmental level 

ImǕm Khomeinǭôs emphasis on the necessity of establishing an 

independent and sovereign government in the umm al-qurǕ and other Muslim 

countries, and the need to harmonize and complement the essence of 

government and the Islamic culture of the said societies are governmental 

reasons that will be realized in two domains below:  

 

1. In the umm al-qurǕô 

In the view of the ImǕm, the umm al-qurǕ must present a successful 

practical model so that the other Muslim countries would imitate it. In 

connection with the óexpression of Islamic government in one countryô, apart 

from encouraging to internally strengthen and consolidate the political 

system of the umm al-qurǕ through self-sufficiency and self-reliance, the 

ImǕm reckons the independence of views and decisions as well as the 

adoption of the policy of óneither East nor Westô as its ingredient of success. 

For the Muslim country to achieve economic, cultural and military 

independence, he offers a set of solutions. 

In the context of economic independence, the ImǕm is of the opinion that 

by applying the two factors of commitment and expertise, and the utilization 

of science and technology as well as the enormous talent of the people, the 

country of the umm al-qurǕôs concerned officials should attain self-

sufficiency in industry and agriculture.
3
 In the field of mental and cultural 

independence, the ImǕm recommends proper rearing of the youth, making 

the people aware, moving toward the primordial self, inclination toward the 

Islamic culture, and campaign against West-struckness and East-struckness 

so that the culture of colonialism would turn into the culture of 

independence.
4
 

In the area of military independence, by invoking the nafyi sabǭl verse, 

ñAllah will not give the disbelievers any way (of success) against the 

believers,ò
5
 ImǕm Khomeinǭ discourages the Muslims from permitting the 

                                                 
1 Kalimah at- : The declaration of the Oneness of God, LǕ ilǕha illallǕh [There is no 

deity but Allah]. [Trans.] 
2 Dar JustijȊ-ye RǕh az KalǕm-e ImǕm, pp. 35, 98. 
3 Ibid., pp. 412, 421, 445, 453. 
4 Ibid., pp. 140, 176, 182, 342, 346, 358, 387, 447, 475. 
5 SȊrah an-NisǕô 4:141. [Trans.] 
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entry of superpowers into their territories for the setting up of military bases 

as he views this affair equal to [giving consent] for the dominance of the 

usurper powers over the Muslim lands.
1
  

Similarly, ImǕm Khomeinǭ reckons the adoption of the policy of óNeither 

East nor Westô by the umm al-qurǕ as the basis of struggle against the two 

atheistic schools of communism and capitalism, saying: ñThe menace of 

communism is not less than that of capitalism of the Westò.
2
 He views 

negation of the East and West as the foundation of uprooting the plundering 

facilities of the plunderer imperialists and socialist imperialists. He believes 

that this goal cannot be attained except through the formation of the Islamic 

government in the umm al-qurǕ. In this manner, it would be understood in 

other Muslim lands that America and the Soviet Union can be confronted 

since the best and most important reason behind its possibility is the 

emergence of such [formation of the Islamic government]. ñThe first 

evidence of the contingency of something is that it has happened.ò
3
   

 

2. In other Muslim countries 

ImǕm Khomeinǭ gives priority to the toppling down of surrogate rulers in 

the Muslim countries, believing that these rulers should be uprooted because 

the reason behind the Muslim countriesô dependency on the colonialist 

powers is their love for position, wealth and leadership as well as their greed 

and covetousness: 

 

ñThe reason why the mercenary ruler will be endlessly imprisoned by 

desires is that as power and wealth increase, manôs craving for power also 

increases. This increase of manôs craving for power incites the unscrupulous 

ruler to use power for himself. By strengthening this powerful individual and 

installing him in power, the superpowers would realize their imperialist 

design and subject the nations to frailty. The superpowersô hirelings are 

afraid that the imaginary power granted to them by their masters be taken 

back. As such, they are submissive to the imperialists and offer them all the 

possessions of the country. The fear and dread in the hearts of the surrogate 

governments render them incapable of paying heed to the expression of the 

state of oppression of the world even in their own countries. For, abuse, self-

interest and love for position do not allow them to think for their own 

nations. These individuals do not think of anything except their interests and 

                                                 
1 Dar JustijȊ-ye RǕh az KalǕm-e ImǕm, p. 52. 
2 Ibid., p. 578. 
3 Ibid., pp. 169, 283, 361, 475. 



 
ImǕm Khomeinǭôs 8-Stage Proposal for the Attainment of the Muslim Worldôs Ideals 

____________________________________________________________________ 

 63 

that of their masters because anyone who is a puppet of others should serve 

his master. Therefore, the prerequisite for the lack of psychological 

independence of the surrogate rulers is the feeling of despise in face of the 

tyrant governments.ò
1
   

 

Thus, ImǕm Khomeinǭ regards the solution to ensure independence and 

lack of dependency of the Muslim countries to lie on the assumption of 

Islamic and popular rulers whose governance is harmonious and concordant 

with the comprehensive religious culture.  

 

Fourth Stage: Transnational level 

After undertaking the campaign against arrogance and negation of 

system of dominance at the national level in the umm al-qurǕ and other 

Muslim countries, the elimination of hegemony of the great powers in the 

realm of relations between Muslim and other nations will be important 

because the transnational level, according to the ImǕm, can be a step toward 

the interstate level. In his opinion, the nations are the principal decision-

makers in the international relations. The relations among them are more 

important than the inter-governmental relations. Concerning these 

transnational relations, the late ImǕmôs viewpoints can be studied in three 

spheres below:  

 

1. Between the umm al-qurǕô and the rest of Muslim countries 

In relation to this, the umm al-qurǕ plays a crucial role as it at times 

helps the other nations to establish an Islamic government. Such a support is 

dependent on the capacity of the umm al-qurǕ and preparedness of the 

Muslim nations in devotion for the protection of the umm al-qurǕ in case of 

presence of threat to it from the atheistic and renegade countries.  

The ImǕm of the ummahôs stance during the Iraqi imposed war on Iran, 

which while recalling the Islamic Republican Guards Corps from military 

deployment in Lebanon in resisting the Zionist regimeôs attacks, exemplifies 

the claim to the primacy of protecting the territorial integrity of the Iran from 

the Iraqi Baóathist regimeôs aggressions.   

 

2. Between the umm al-qurǕô and the downtrodden nations 

This transnational relationship can take place in two spheres of 

commercial-trade intercourses and morale-ideological support for the 

                                                 
1 Ibid., pp. 140-141, 265, 601. 
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liberations movements. The umm al-qurǕ, in case of having capability will 

help the liberation movements in ousting the subservient rulers in their own 

countries. In such a way, the downtrodden nations could topple satanic 

agents and rise up through cooperation among the people-based new states in 

the campaign against the domineering imperialists. 

Along this line, the Muslim people of the umm al-qurǕ should be aware 

of the sufferings of the downtrodden nations, for in the words of the ImǕm, 

ñSo long as the weak societies do not feel the pain, they will not think for the 

treatment, for so long as the society does not feel that it is sick, it will not 

think for treatment and will not consult a doctor.ò
1
 Therefore, so long as the 

downtrodden nations do not realize the evil of colonialism and its menacing 

effects, they will not resort to changing and transforming their societyðñLo! 

Allah changeth not the condition of a folk until they (first) change that which 

is in their hearts.ò
2
 

 

3. Between the umm al-qurǕô and the free communities in the arrogant 

countries 

ImǕm Khomeinǭ believed that by supporting the free peoples of the 

imperialist countries (such as the African-origin people of America), the 

umm al-qurǕ should take a step in forming an anti-arrogance front. In this 

manner, the superpowers would also be attacked from within.  

 

Fifth Stage: Interstate level 

The level which is based on bilateralism between the umm al-qurǕ and 

other countries, and the adoption of the policy of understanding among the 

states, can be inferred more from the practical conduct of ImǕm Khomeinǭ, 

which dealt on formulating the over-all policies of the (Islamic) system in its 

relations with other countries. It will be realized in the following forms:     

 

1. Between the umm al-qurǕô and the other Muslim countries 

The relations between the umm al-qurǕ and other Muslim countries will 

be manifested at two levels of cultural-trade cooperation and political-

ideological alliance. Of course, the umm al-qurǕôs assistance to the other 

Muslim countries depends on the capability of the former as well as the 

reciprocal cooperation of the two sides.  

 

                                                 
1 Ibid., p. 228. 
2 SȊrah ar-Raód 13:11. 
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2. Between the umm al-qurǕô and the other downtrodden nations 

In connection with this, the increase in the volume of trade-commercial 

dealings between the Muslim countries and other downtrodden countries can 

be realized, from the functionalist schoolôs perspective, on the basis of 

frequency of transactions and exchanges, and from the regionalist schoolôs 

perspective, on the basis of neighborhood or geographical proximity.   

 

3. Between the umm al-qurǕô and the non-arrogant powerful countries 

In view of the permissibility of establishing peaceful mutual relations 

with unconvinced non-Muslims based on the noble Qurôanic verse, ñAllah 

forbiddeth you not those who warred not against you on account of religion 

and drove you not out from your homes, that ye should show them kindness 

and deal justly with them. Lo! Allah loveth the just dealers,ò
1
 friendly 

relations with non-hostile countries on the basis of mutual respect and 

cooperation can be established.   

 

Sixth Stage: Institutional or organizational level 

At this level, multilateralism based on cooperation and coordination of a 

group of countries with common objectives and aspirations can be adopted. 

The said policy of institutionalization can be implemented on the regional, 

transregional or international level. The policy of equal alliance among 

countries, which are coequal in terms of power, can be implemented on the 

security and non-security levels. On the security domain, this policy can lead 

to the collective autonomy of the allied countries. On the non-security realm, 

meanwhile, it can initiate permanent alliance based on coordination of 

economic and ideological policies. The latter case can be implemented in the 

two levels of alliance within the Islamic world and Third World alliance. In 

such a way, it can pave the ground for the realization of the international 

order free from the dominance of the arrogant powers.  

 

1. Islamic world alliance 

Formation of a front among the Muslim countries against the arrogant 

countries along with the enhancement of ideological integration and 

improvement of internal consolidation among the Muslim countries forms 

the edifice of this equal alliance.  

ImǕm Khomeinǭ deems it expedient the collaboration and alliance of the 

Muslim countries for the struggle against imperialism. In undertaking this 

                                                 
1 SȊrah al-  60:8. 
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significant task, he admonishes the Muslim nations not to entertain a feeling 

of weakness and feebleness and not to fear the superpowers. Instead, they 

should maintain a spirit of strength and potency by the reliance on God so 

that they could rise up in the struggle against the imperialists to the extent of 

totally uprooting all forms of dependency.
1
   

 

2. Third World alliance 

ImǕm Khomeinǭ regards the alliance of downtrodden nations or the Third 

World as the most important step in the struggle against imperialism. By 

adopting the non-alignment policy, they cut off all roots of colonialism and 

prevent the interference of superpowers on the destinies of downtrodden 

nations as well as the superpowersô domination of their countries.
2
  

In his view, the Muslim statesô propagation to incite the world public 

opinion against the imperialists is of crucial importance. For, by mobilizing 

forces against arrogance, the umm al-qurǕ can globalize the spread of the 

anti-imperialist struggle. In doing so, it can take a step in eliminating the 

dominance of the superpowers.
3
   

 

Seventh Stage: International confederative level 

In this level in which supranational actors are of significant importance, 

the states strive to draft and enact a single constitution as well as to form a 

sort of confederation based on the essence of humanity and belief in 

monotheism. On account of legislation of these legal principles and 

standards, the states can invalidate communism or capitalism as defective 

and impotent schools in addressing the needs of humanity; neutralize the 

laws of the arrogant and domineering superpowers; abolish the order of 

dominance; and make supreme the rule of monotheistic ideology in the 

world. These legal measures can undermine national borders and 

sovereignties. These can be a step toward the preponderance of human 

standards and spiritual principles over animalistic and materialistic motives 

of the imperialists, and challenge the legal logic of the superpowers. For, in 

the opinion of ImǕm Khomeinǭ, ñThey (the imperialists) gauge the nations on 

the basis of their animalistic motives; they do not believe in values for the 

nations of the world, human being and humanity; they do not even give 

account to them.ò
4
   

                                                 
1 Dar JustijȊ-ye RǕh az KalǕm-e ImǕm, pp. 232, 337, 402, 413. 
2 Ibid., pp. 140, 232, 358, 380, 384, 389, 402, 405. 
3 Ibid., p. 432. 
4 Ibid., pp. 219, 265, 463, 555. 
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In the words of the late ImǕm, ñThey (the imperialists) are indeed 

deprived of understanding the truths and unaware of divine motivesðóDeaf, 

dumb, blind, therefore they have no senseô
1
.ò

2
 Thus, in order to neutralize the 

expansionist measures of the imperialists, which ñare to make the logic of the 

Middle Ages prevail over all human values and international rules so as to 

legalize their interventions,ò the formation of an international confederation 

founded on common constitution to make the human and spiritual values 

prevail over the inhuman logic of the superpowers can help the umm al-qurǕ 

realize the ideal international order.     

 

Eighth Stage: Universalism/universal level 

This phase, which will be realized with the elimination of international 

borders and finally the formation of a single global ummah, considers the 

implementation of the principles of justice and equity as well as the 

prevalence of peace throughout the world in such a way that not only the 

discriminations and class distinctions at the domestic level be eliminated but 

also in the international scene we will witness the end of supremacy and 

hegemony of the dominant powers as well as the manifestation of the free 

will of the single ummah in the decision-making and determination of their 

own destiny. Undoubtedly, in this phase, the endeavor of the umm al-qurǕ in 

the spread of Islam, revival of the Islamic government in other countries and 

the performance of the profound mission of the global Islamic revolution are 

of crucial importance. The hope and aspiration of ImǕm Khomeinǭ in linking 

the Islamic Revolution of Iran with the government of the Master of the Age
3
 

(may Allah hasten his glorious advent) are suggestive of the constructive role 

of the umm al-qurǕ in setting up the government of the downtrodden. It is 

through the inspiration of the noble Qurôanic verse, ñAnd We desired to show 

favor unto those who were oppressed in the earth, and to make them 

examples and to make them the inheritorsò
4
 that the late ImǕm regards as 

realizable the dream of establishing the just international order free from the 

dominance of the arrogant powers.     

 

                                                 
1 SȊrah al-Baqarah 2:171. 
2 Dar JustijȊ-ye RǕh az KalǕm-e ImǕm, p. 607. 
3 -Askari, the Twelfth and Last ImǕm from the 

Prophetôs Holy Progeny who is presently in the state of major occultation and will appear on 

the appointed time in the future to fill the world with truth, justice and faith after being 

engulfed by falsehood, injustice and unbelief. 
4 SȊrah al- a  28:5. 
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Conclusion   

From the foregoing it can be inferred that in the view of ImǕm Khomeinǭ, 

in the international scene an order is deemed ideal which in terms of structure 

will not lead to the prevalence of atheist ideologies and not provide the 

ground for the interference of the great powers in the downtrodden countries. 

In view of the fact that at present time, we live in an international system in 

which the powers of the North want to institutionalize their supremacy, 

hegemony and dominance over the countries of the South, ImǕm Khomeinǭ 

believes that the way to eliminate dominance is first through the 

reconsideration of the extant system and then in its fundamental and vital 

change. In view of this, conflictual or revolutionary system provides the 

necessary grounds for the changes in the standards, criteria and principles of 

international relations.  

Now, in order to attain the order free from the dominance of the arrogant 

powers, ImǕm Khomeinǭ offers an eight-phase design, which is feasible on 

the basis of the rule of gradualism and capability. In this design, while 

believing in the pivotal role of the umm al-qurǕ, he is of the opinion that the 

subsequent mission lies on the shoulder of the Muslim countries and then the 

downtrodden countries in changing the status quo. In this respect, the nations 

hold more preference compared to the states. 

The views of the ImǕm in the first stage include the reformation of the 

individual, society and government in the umm al-qurǕ and other Muslim 

countries while in the second stage it will be elevated into the level of the 

Islamic world transnational or interstate relations with other countries. In the 

third stage, transnational actors and their role in the regional, transregional 

and global institutions are of paramount importance. This stage will finally 

pave the ground for the realization of the concluding stage which is the 

realization of the single global ummah and system devoid of dominance of 

the atheistic and arrogant powers.        
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Concerning the strategy of the Islamic Republic of Iran in relation to the 

Muslim countries, usually, two questions can be posed:  

1. What is the status of the Muslim world in the strategy of the Islamic 

Republic of Iran? 

2. What is the strategy of the Islamic Republic of Iran with respect to 

the Muslim world? 

Venturing to address the above questions is possible from two 

viewpoints. The first outlook regards the Muslim world as an external affair 

and parallel to the Islamic Republic of Iran. In other words, it is considered 

as an independent institution. The second outlook treats the Muslim world as 

an internal affair and an inseparable part of the Islamic Republic of Iran and 

the realization of the ardent desires of the Muslims.  

This paper endeavors to answer the above questions within the 

framework of the two outlooks. 
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First  outlook 

In describing the status of the Muslim world
1
 in the strategy of the 

Islamic Republic of Iran, at the outset, it (Iran) has to clarify its objective for 

this endeavor because the following three general options can seemingly be 

regarded as the possible objectives of the Islamic Republic of Iran: 

1. The protection of the Muslim world, individually and collectively, 

will prevent the formation or execution of any kind of threat to the 

national security or national interests of the Islamic Republic of Iran; 

2. The protection of the Islamic Republic of Iran will prevent the 

formation and execution of any kind of threat to the national security 

or national interests of all Muslim countries; and 

3. In a mutual relationship, the expectations of one another can be 

appropriately answered. 

As what we can notice, the three mentioned points are inextricably 

interwoven with one another in such a manner that they can be classified in a 

more comprehensive perspective. One outlook views the Muslim world as an 

external affair, independent institution, and an issue of the Islamic Republic 

of Iran. It is very clear that if a country or a group of countries is assumed to 

be independent or even quasi-independent player or players, the scenarios of 

cooperation on the basis of the oneness of objectives will take form. The 

expectation of political units from mutual cooperation will be to maximize 

the national interests and minimize the security and political threats. Yet, the 

events and experiences of the foreign policy of the Islamic Republic of Iran 

show that with this viewpoint, one cannot succeed in describing the status of 

the Muslim world as an independent and excellent affair in the foreign policy 

strategy of the Islamic Republic of Iran. Religious and political precepts have 

taught us that through adjusting the conditions and withdrawal one cannot 

succeed in ultimately solving the existing differences and preserve the 

considerable achievements in relation to the Muslim countries. 

The reason behind it is clear. The existing contradictions are traceable 

from the nature of the Islamic Revolution and the establishment of the 

Islamic Republic in Iran. The victory of the Islamic Revolution in Iran has 

made the political systems dominant in the Muslim world, which prior to the 

victory of the Islamic Revolution had acquired a sense of limited and 

imposed legitimacy in their respective societies, to lose at once all their 

                                                 
1 In this paper, what is meant by the ñMuslim worldò is the governments ruling over countries 

with Muslim population, the Muslim nations of the world, Islamic governments, and allegedly 

Islamic and Muslim states. 
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political bases. The fact of the matter is that the Islamic Republic of Iran (as 

a system), which in the domestic and international dimensions, and above all, 

in the context of political and historical standards is acceptable for all 

Muslims (whether from the viewpoint of the Ahl as-Sunnahðconsensus 

[ijmǕô]ðand that of the Shǭóahðguardianship [wilǕyah]) is a legitimate 

institution that enjoys strong support both from the topðthe institution of 

leadershipðand the bottomðthe people. Similarly, on account of the 

profound link that has emerged between the people and the leadership in 

administering the affairs of the country, it is a sort of motivating ideal and 

model for putting an end to the historical isolation of Muslims in the affair of 

participating in determining their own destiny vis-à-vis the ruling states. As 

such, we can notice that the states and countries in the Muslim world are in a 

dilemma as far as establishing relationship with the Islamic Republic of Iran, 

most of whom are experiencing inconsistencies and worriesðinconsistencies 

whose real roots must be examined in the crisis of legitimacy and not in 

political action. They regard themselves in a dilemma; if they would get 

closer to the Islamic Republic of Iran, though their clout of legitimacy will 

increase, they will face two crucial threats. The first challenge is with the 

dominant system under the U.S. leadership, which is the source of stability 

and permanence of the familial or political hereditary governments in the 

Muslim world,
1
 and the one guaranteeing their international legitimacy. The 

second challenge is with the Muslim people residing in those countries who 

would pressure their respective government in abiding with their demand in 

administering the affairs of the country under the pattern of the Islamic 

Republic of Iran. 

If they would distance themselves from the Islamic Republic of Iran, 

their legitimacy crisis will intensify and they will also face two other serious 

and significant challenges. The first is with the people because they will 

                                                 
1 In view of author, with only a few exceptions, the absolute majority of the political systems 

dominant in the Muslim world can be classified into two: hereditary monarchy and hereditary 

political rule. Hereditary monarchies are traditional administrative systems, in which the 

transfer of power naturally takes place from the king to the crown prince, who is usually the 

eldest son. Since 1960s, the dominant system has been trying to change the form of these 

systems in such a manner that, firstly, the transfer of power could be done the shortest possible 

time. Secondly, it would take place within a group of the officials of these countries having 

more commitment at anytime for the realization of the objectives of the dominant system. By 

the way, this matter is not applicable only to the Muslim world as it has many instances in 

Asia and Latin America. The emphasis on the Muslim world is merely on account of the topic 

of this article.   
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refuse submitting and obeying the governments and their inclination to rise 

up will increase. The second challenge is with the dominant system that will 

experience more difficulty in protecting and supporting them. In view of this, 

because of the desire to stay in power in a traditional way, on one hand, and 

the pressures of the dominant system in ensuring and guaranteeing the 

realization of their objectives and interests in the soonest possible time, on 

the other, in forging relationship with the Islamic Republic of Iran the 

Muslim governments and countries are under multiple political pressures, 

and in order to prevail over this critical situation, they resort to the three main 

strategies commensurate to the kind of the problems they have.  

 

First strategy  

The first strategy is the attempt to acquire legitimacy through severe 

international pressures on the Islamic Republic of Iran to adjust the situations 

vis-à-vis the important and serious problems of the Muslim world, such as 

the Arabsô compromise with Israel, which hides behind the official 

recognition of the Quds-occupier regime (Israel) and expansion of extensive 

cooperation with it. This compromise, as what a statesman has said, has been 

the peace (accord) and compromise between personalities and not nations, 

and it is natural that with the aim of making it ñpopularò there is no way 

except the conformity of the Islamic Republic of Iran with this process, 

otherwise Israel will remain forever in the sea of hatred.
1
  

 

Second strategy 

The second strategy is besmirching the image of the Islamic Republic of 

Iran before the Muslims through religious, political and economic problems 

and other possible means such as the magnification of the economic 

problems, problems related to human rights, religious minorities, internal 

differences, etc.  

 

Third strategy 

The third strategy is attack against the Islamic Republic of Iran to 

weaken it on issues which, on account of belief and commitment to observe 

the Islamic principles it has limitation in confronting the likes of them, e.g. 

the massacre of Iranian and non-Iranian pilgrims during the rites of 

                                                 
1 This sentence is adapted from the statement of the then US President George Bush who is 

reported to have said, ñIsrael cannot live forever in the sea of hatredò. 
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, not allowing the performance of the ñdisavowal against the polytheistsò 

ritual [barǕôah al-mushrikǭn], etc. 

As to what extent is the effectiveness of the above strategies is as of the 

moment not the topic of our discussion. The aim was for us to show that in 

the exterior perspective that has the nature of government-country, the 

relationship of the Muslim world with us in more cases is out of having no 

other option. In the same way, their opposition to the Islamic Republic of 

Iran is an institutional and permanent opposition having its root in the 

legitimacy crisis caused by the establishment of the Islamic Republic of Iran. 

Therefore, the attempt to find and describe the status of the Muslim world in 

the strategy of the Islamic Republic of Iran in the government-country 

tendency and with the objectives mentioned at the beginning of discussion 

will be a not-so-fruitful attempt and search, and so long as there are the 

legitimacy crisis in those countries our ñhal min n  (is there any 

supporter)ò call will receive no response.  

 

Second outlook 

In this outlook, we regard the Muslim world as an internal affair and 

instead of engaging in a not-so fruitful search for the status of the Muslim 

world in the strategy of the Islamic Republic of Iran, our attempt will focus 

on dealing with the subject from a different angleðan angle that makes us 

immune from mistake is the current and important reality that can be realized 

and understood in the practical conduct of His Eminence ImǕm Khomeinǭ (r) 

and the foreign policy that the Islamic Republic of Iran has consciously 

implemented on the basis of those not so few years. In other words, we are 

not looking for a new way and strategy. Instead, based on the description of 

this approach, we want to know: What is the strategy of the Islamic Republic 

of Iran in the Muslim world? 

In this outlook, the Muslim world is an integral part of the Islamic 

Republic of Iran and its internal addressee. In this view, the victory of the 

Islamic Revolution is the materialization of the ardent desire and common 

will of the global Muslims. In this outlook, the triumph of the Islamic 

Revolution over the Western political system and the tyrannical Pahlavǭ 

monarchial regime is in reality the repetition of the same magnificent honors 

of Muslims in the conquest of Iran, AndalȊs (Spain), Crusades, and the 

conquest of the Ottoman Empire in Europe. It is a response to the last 

centuryôs Western hounds in the onslaught to the Muslim world and the 

irreparable defeats such as the disintegration of the Ottoman Empire, 
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colonization of the Muslim countries, establishment of the Zionist usurper 

state (Israel), promotion of ultra-nationalism, and finally, the establishment 

of Westernized and anti-Islamic states in the Muslim world. The religious 

and political precepts, which in the first outlook used to make us feel 

frustrated in finding a status of the Muslim world in the strategy of the 

Islamic Republic of Iran, the same have achieved nothing except victory and 

honor in this outlook. It is because in this view the Islamic Republic of Iran 

has been the identity and prestige of the Muslims. Its founder, ImǕm 

Khomeinǭ, is their ImǕm. Its desire and stances are their desire and stances. 

In the purest expression, the Islamic Republic in Iran is the most sacred and 

inspiring political unit of the global Muslims. ImǕm Khomeinǭ believed that 

clear aims and strategies in relation to the Muslim world must be conceived 

and pursued. Before dealing with these aims and strategies, it is fitting for us 

to recognize first their principles and presumptions in the political thoughts 

of the Founder of the Islamic Republic of Iran.
1
   

 

Principles and presumptions       

The principles and presumptions existing in the political thought of 

ImǕm Khomeinǭ can be enumerated in this manner: 

1. As what can be deduced from a comparative study regarding the 

fundamentals of foreign policy in Islam with the practical conduct of ImǕm 

Khomeinǭ on issues under discussion, in choosing any strategy and aim, he 

has always taken into account three constant principles: daówah [Islamic 

call], nafǭ sabǭl [protection of independence and rejection of dominance by 

non-Muslims] and preservation of the dǕr al-islǕm [Abode of Islam]. 

2. ImǕm Khomeinǭ used to regard himself and the Islamic Republic of 

Iran as the responsible for the foreign and international policy of the Muslim 

countries vis-à-vis Zionism, communism, capitalism, and atheistic currents. 

3. ImǕm Khomeinǭ believed that on account of the religious and doctrinal 

differences that have been mistakenly regarded as rooted in history, the 

Muslim world is heedless of its internal, unity-fostering and movement-

engendering assets. The intellectuals of the Muslim world, especially in the 

                                                 
1 As what the Supreme Leader of the Islamic Revolution, ǔyatullǕh al-

KhǕmeneôǭ, has said, the Islamic Revolution is not known anywhere in the world without the 

name of ImǕm Khomeinǭ. The fact of the matter is that every statesman who deals on the 

important and strategic affairs of the Islamic Revolution is in truth dealing with thoughts and 

view of ImǕm Khomeinǭ. Therefore, when we talk about presumption, nwittingly or 

unwittingly, we are actually considering the presumptions of ImǕm Khomeinǭ. The same is 

true in case of the aims and strategies. 
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last two centuries, have been negligent of the historical and permanent 

institutions that have decisive presence in the heart of their societies, and 

most of them have been in opposition with these institutions. Thus, so long as 

the nations have not been changed, power transfer or change in the policy of 

governments will either be impossible at all or in the end will lead to limited 

and insignificant reforms. 

4. ImǕm Khomeinǭ regarded the political legitimacy and survival of the 

despotic governments in many Muslim countries, particularly in the past two 

centuries, whether in the hereditary monarchial systems or hereditary 

political systems, as relying upon strong dependence of these countries upon 

the big transnational powers. Since he opined that the global superpowers are 

not relying on themselves, he regarded this dependency as a kind of 

humiliation and degradation for the countries-states and Muslims. For this 

reason, he was about to decide attacking these powers, America in particular.  

5. ImǕm Khomeinǭ accepted the political classifications and players of 

the international relations. He equally acknowledged and believed in the 

reality of nation-state except the case of the Quds-occupier regime (Israel). 

He used to treat the political elites as the main players and many of the 

international governmental and legal organizationsðwith the exception of 

the UN Security Council in some cases on account of its authoritative nature 

as exemplified by its veto powerðas current parts and pillars of the 

international system. 

6. The strategies of ImǕm Khomeinǭ in the Muslim world were not 

expecting for the response. In fact, it was a response to the demand, 

inclination and problems of the Muslims and the Muslim world. Of course, 

these strategies have targeted some particular addressees in the sovereignty 

of Muslim states-countries.  

7. The vacuum caused by the elimination of the position and institutions 

for political theorization and setting important and fundamental strategies, on 

one hand, and the political-religious personality of ImǕm Khomeinǭ, on the 

other hand, prompted ImǕm Khomeinǭ to involve himself personally in the 

mail part of the issues relating to the foreign relations of the Islamic Republic 

of Iran even in the domains of tactics and political conduct. In this regard, 

one should not neglect mentioning two important points. The first point is 

that recognizing and comprehending the foreign policy of Islam and the 

Islamic nature or otherwise of some current principles and policies in the 

international relations was not that easy for all during the initial years after 

the victory of the Islamic Revolution and it was feared that deviation in the 
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foreign policy would threaten the dynamic system of the Islamic Republic. 

The second was that up to 1367 AHS the organ in charged with the foreign 

policy had experienced many limitations in its activities on account of the 

entanglement with the war with Iraq. For this very reason, the role of ImǕm 

Khomeinǭ in these strategies is not only in terms of giving approvals and 

giving guidelines but also in actual conduct and giving commands.  

8. ImǕm Khomeinǭ would not accept a breathing space for the 

superpowersô animosity against the Islamic Republic of Iran, for he 

considered these confrontations as painful for the countries under oppression. 

For the same reason, he used to regard the policy of the ñneither East nor 

Westò even during the period of the Iraqi war against Iran as the international 

option of foreign policy.  

9. In observing the mode of conduct of ImǕm Khomeinǭ one must not 

also be negligent on another important affair and that was the presence of 

two images and in some limited cases, two levels of outlook and strategy to 

the Muslim world. That is, it is the state-country level which is restricted to 

the common and customary diplomacy of the international system and the 

other is the level of the ummah, which consists of powerful and authoritative 

Islamic political bloc. In other words, ImǕm Khomeinǭ was of the opinion 

that any power whose origin is the ñstate-countryò is necessarily pursuing 

national interests and it is because of this affair why the main part of the 

problems of the Muslim world is discussed in the national, racial and 

regional contexts. He believed that the power emanating from this source 

could not endure confronting the power emanating from the Western political 

and cultural bloc.  

Now, it seems expedient to point out that the above items, apart from 

assisting us in understanding better the strategies of the Islamic Republic of 

Iran in relation to the Muslim world, also present to us another reality which 

is contrary to the subject under consideration, and that is the two-level nature 

of the political formation of the Islamic Republic of Iran. 

 

A) The domain of the institution of leadership 

The domain of the institution of leadership in the outlook of ImǕm 

Khomeinǭ consists of the religious seminaries, universities, religious 

authorities, and political elites. ImǕm Khomeinǭ used to identify this 

assembly in the domain of the institution of leadership, regarding their 

station and rank in selecting the objective or objectives with the strategic 

nature.  



 
A Discourse on the Relationship between 

 the Islamic Republic of Iran and the Muslim World 

____________________________________________________________________ 

 77 

 

 

 

 

The domain of the institutions of foreign policy 

The domain of the institutions of foreign policy consists of the institution 

of the President, National Security Council, Islamic Consultative Assembly, 

Ministry of Foreign Affairs, and others, and their station and rank are 

confined to the domain of political conduct and tactics.  

It is also necessary to note that the above classification is absolutely 

understood. Instead, it is attention to a key point that guides us to the domain 

of the main responsibility of the two institutions; otherwise, the two 

institutions are mutually interrelated.     

 

Objective or objectives           

In determining the objective or objectives of the Islamic Republic of Iran 

in the Muslim world, we face many difficulties because in the course of time 

and based on the different circumstances and events we have engaged in 

defining the objective with diverse tendencies. Sometimes, they have viewed 

from the political perspective, with cultural tendency in another, in yet 

another time in unity and at times, in diversity. Sometimes our addressees 

have been the West and Zionism, at another the Muslims, and yet at another 

time, the rulers and elites. However, since the main purpose of this study is 

the examination of the strategies of the Islamic Republic of Iran, and not 

their objectives, it is only enough for us to mention some of these 

objectivesðand only those from the ultimate to the medium levels. Along 

this line, we will discuss objectives which, firstly, have more permanent 

nature and cannot easily be obtained. Secondly, they are closer to the domain 

of the political thought of ImǕm Khomeinǭ and not his political views. In this 

manner, we will have the following classification: 

1. Propagation and revival of the Islamic system of the Messenger of 

Allah ( m; 

2. Explanation of the universality and potentiality of the religion of Islam 

in meeting the needs of the Muslim world and the world of the downtrodden;  

3. Resistance against any religious tendency that portrays the present 

condition of administering the affairs of Muslims as desirable; 

4. Acquisition of power of the religious Muslims in the Muslim 

countries; 
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5. Revival of the power of Islam transcending behind sectarianism 

(single ummah); and 

6. Promotion of antipathy toward the Western political systems, America 

in particular, and isolating the anti-religious institutions and imported isms.  

Strategy 

In embarking on the main part of the discussion, at the outset it is 

necessary for us to have a common definition of ñstrategyò and then we will 

deal on its description and explanation. As what we know, the concept of 

strategy from the beginning of the development of the strategic thoughts that 

have been founded by Sun Tsu
1
 up to this day wherein the nations are 

experiencing a great political dilemma has undergone fundamental change 

and transformation. Similarly, its scope which was before limited only to the 

knowledge and technique of commanding a war, today it embraces all 

domains of the domestic and international activities of states. For this reason, 

in the recent years many institutes and institutions have tried to obtain a 

comprehensive and meaningful definition of it. The researchers of the 

American Institute of Military Studies in 1963 have defined ñstrategyò in this 

manner: ñThe knowledge and technique of expanding and utilizing the 

political, economic, cultural, and military powers of the nationðboth in 

times of war and peaceðwith the aim of ensuring the maximum protection 

of the national policies and augmenting the desirable possibilities and results 

for victory and minimizing the possibility of defeat.ò 

In spite of its apparent comprehensiveness, the above definition cannot 

be desirable for the Islamic Republic of Iran because it regards the nation and 

national policies as the criteria of legitimacy while the Islamic Republic of 

Iran acquires its legitimacy, beside the national institutions, from the Islamic 

ideology and worldview as well as the absolute guardianship of the jurist 

[wilayat- -e faqǭh] system. So, we have to look for another definition, 

which in the first place have no ideological and value limitations. Secondly, 

we will not face ambiguity and problem in analyzing the performance of the 

Islamic Republic of Iran. My efforts in defining ñstrategyò have arrived at the 

following conclusion: ñStrategy is the permanent and all-encompassing part 

with which a system is committed in all its performances, be they internal or 

external.ò
2
  

                                                 
1 Sun Tsu is the founder of strategic thoughts in the world, who has lived in China before the 

birth of Christ.  
2 The studies of Dr. Sayyid óAlǭ QǕdirǭ of the Noble Qurôan have found out that government 

strategy is an incessant affair and synonymous with the term, ñtadbǭr amr al-mulkò [policy of 
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In this outlook, as what can be noticed, strategy is, in the first place, is 

not an instrument, although it can also be used as an instrument. Secondly, it 

is not manifold although it can possibly have different manifestations. Thus, 

in this definition of ours, we do not have ñstrategiesò; we only have 

ñstrategyò, and the other matters we classify as ñstrategyò are either its 

special features, or are policy or tactics that we mistakenly called ñstrategyò. 

Of course, finding this permanent and all-encompassing characteristic
1
 will 

not be an easy affair. Understanding the ñstrategyò of the Islamic Republic of 

Iran in the Muslim world at that is in fact discovering the secret behind the 

political thought of ImǕm Khomeinǭ to search for it is so difficult. As such, 

not with absoluteness and clarity but through reflection on the statements and 

sayings as well as his conduct and method, we will embark on searching for 

the permanent, yet all-encompassing, feature of the foreign policy of the 

Islamic Republic of Iran. For this reason, we will first presume it and then 

describe and explain it, and finally, we will deal with its special features so 

as to obtain more tip and guideline in our research.  

Keeping in view our definition of ñstrategyò,
2
 we will look for it in the 

foreign policy performance of the Islamic Republic of Iran. ñNegation of 

dominanceò [], ñrepudiation of oppressionò [-setǭzǭ], ñfear 

and hopeò, and giving awareness are among the characteristics that are 

concordant with our definition in the first view, and since they can be 

deduced from the set of performances in the foreign policy of the Islamic 

Republic of Iran in the Muslim world, one of them can be selected as the 

main ñmode of conductò of the Islamic Republic: 

A. ñNegation of dominanceò: This feature is approximately present in all 

conducts and stances in the foreign policy of the Islamic Republic of Iran. 

However, since negation of dominance has a single nature and takes form 

more on negation than on affirmation, although it pays attention to the 

performance of the Islamic Republic of Iran in the environment replete with 

the hostility of the present big and small powers, it is not target-oriented and 

objective-centered, and particularly in the course of time and in the case of 

                                                                                                                   
government affair]. This term has conformity with our discussion and thus from then, we will 

used the coined term, ñtadbǭr-e amrò [policy of the affair] in lieu of ñstrategyò.    
1 What is meant be ñall-encompassingò is that it is present in all conditions. Of course, it is not 

as a totality but as part of action that guides it toward the objective. 
2 ñStrategy is the permanent and all-encompassing part with which a system is committed in 

all its performances, be they internal or external.ò 


