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Nasir MazahirT Tehrant

olslam has come to unite all nations of the worlds fi Arab, non
Arab, Turk, and Persian fi and to establish a great ummah
called the Islamic ummah ,intheworld. 6

| mUm Khomei npo
Sahifeh-yel mUvol. 13, p.443
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Preface

The mimaculous victory of the revolutionary movement of the people of
Iran by the wisely leadership ofaegat | mU(m in the most sensitive
political focal point of the world and the immediate dissemination of the
deliberating message of the Islamic revolutiorthe entire world shook the
restful and quiet camp of the wogkdarrogant powers and oppressors and
disturbed the languishing asleep of the West from victory over the Muslims
after the lengthy period of the Crusades and collapse of the Ottemgine.

The divine and unseen gift of the Islamic revolution which in the
interpretation of its founder was distinct from all revolutions of the world in
appearance, motivations, and the quality of struggtéled up quickly the
geographical andertain faithsborders based on the mankind schools of the
world and presented the deserted and forgofiglobabb and fpoliticalo
dimensions of Islam to the world. Occurrence of this incident at the heart of
the government domain and the imperialist@minance of the W& in the
Middle East was messenger of the severance of the impeflisand from

the great and overflowing resources of the Muslim countries and
reappearance of the Muslitndignity and grandeur in the contemporary
world. Thenceforth, the Islam heraldithe maigs deliverance from the yoke

of imperialists, the political Islam and the Muslim world awakened of the
revolutionary movement of the m U(m was taken under the considerations
and decisiormakings of the imperialistic states and global superpawiére

! Ummah the entire Islamic community without territorial or ethnic distinction.
2l mOUm Kh tvasey y &t (Themastvlessagp



hostile approach of the West toward Islam was born of the awakening and
antioppression nature of Islam introduced Hjadrat 1| mU nn his
interpretation:

They have studied the ian, they have studied the religion of Islam and
have discoveredhtit the Quian is such a book that if Muslims follow its
teachings closely, they will deliver a punch to those people who want to
come and dominate them.

The wide-range efforts undertaken hige West in unreal bind of Islam
with terrorism, Islamicfundanentalism violence war and bloodshed, and
introducing Islam as the main factor of intimidation for the world peace and
security (Green Intimidation) and direct and-a@lt struggle with the
Muslims (in cultural, political, social, and military dimensiois)ndicative
of the profound effect of thé mUKnh o mesimow@rdent throughout the
world as well as the superpowérfeel of danger from the spread and
expansion of this idea ithe other Islamic societies.

In proportionate with this approach, the neitgdsr serious attention of
the Muslims and scientific and political elites of the Islamic societies, in all
levels, to the subject of tH@uslim Worldo is proved. According to many
documents driven from thigadrat | m Usmwarks and statements, théoact
of Muslim world, difficulties of the Islamic stateqations revealing the
schemes plots of the superpowers against the Muslipkindering and
looting the Muslim countrigswvealth and resources is from among the most
major involvements ofladrat Im U r{r) during his blessed life. His repeated
advices and instructions to the internal and external officials and elites on the
attention to tangled issues and problems of the Muslim world more than
before and determining its real position in the polititahsformations and
equations of the world is indicative of the particular status of the Muslim
ummahin the Hadrat | m UsniBought. With regard to thdadrat | mUsmd
thoughts, examining the subject of Muslitvorld and devising its different
aspects neks extensive research and study, which requires a scope of
activity more extensive than this collection and an opportunity superior than
that. Meanwhile, this is not at all a cause for lack of examining this issue. As
such, the present collection has beeovided and compiled with the goal of
presenting a general plan from tideals issues and problems of the Muslim
World.

I mUm Kh Sanieli-yned , |, wol4np. 317.
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Conceptual Recognition of the Muslim world

The AMuslim worl do or f#ADar wul Il sl amo
which is used focalling all Islamic lands under one particular unit {&igis
nortislamic lands). With respect to the comprehensiveness of the Muslim
world and the criteria of its conformably application for objective evidences
two viewpoints has been issued out frone thart of the cleasighted
persons: in the first theory, the criteria for applying the title of Dar ul Islam
to a particular land has been considered ruling over that region. However, in
the second theory, the criteria for the application not ruling avearticular
land, rather, the promotion and limitation of the validity of Islamic rules is
taken into consideration, meaning that even if the Islamic rules are observed
by a few of the Muslims in a neslamic land as well, theoretically that land
is congdered as part of Dar ul IslafnAccordingly, definition of the Muslim

world with fia | and where natidamals of
ipeopl e of the societies which have
deliberating religion and creed inthedaw mat er i al andisspirit.
confirmatory to these two viewpoints.

| f we add up t he two theories, me a |
worl do to alll Muslims of the worl d (e

Islamic government in a particular land not to be) and the existing Islamic
government (either the governments which, indeed, implement the Islamic
ordains in their respective countries or those which merely have such a
claim), we can consider the Muslim world, the governments ruling over the
countries with Muslim population, the Muslim nation and people of the
world, and the particular Islamic governments, and also the governments
which claim they are Islamdcwhich this definition is acceptable and usable
in this collection because of its roprehensiveness and including the two
theories.

From another perspective, the phrase
a theoretical base in a collection of members and individuals (people and
Islamic governments) in a virtual unit (world). This level arfalysis is

! Muhammad KarimT ZanjanT. )

*Misbah Yazdr, the quarterly of Hukiimat-e 1 s(Isldinis Government), no. 1, p. 85.

% Allamah Muhammad Taqi Jad ar @,  tilweatediiatiduheylee | os(Isldiic@nited
Ummal), published in the boolA n d §-sehli@&Miat dar Andisheh-y e Sy g Usois | Um
(Unity Thought in the Political Thought of Islam), Ahmad Muwaththiqf, vol. 1, p. 12.

“For 1 z -tDbalnd Ga,tAS#A 1 tkias It & (Pefeat Brovictbry):g@discussion on relation
between the Islamic Republic of Iran and the Muslim world, Foreign Policy Magaaihe,

10, no. 1, spring 1375 (AHS).



confirmatory to principles of social solidarity of the people or elucidation of
fwajn0 of t he union of members in that
level of analysis plans to answer this basic question that: For what reason and
based onwhat can a group of people be gathered in one collection and be
united?

Thus, it is necessary that the original Islamic viewpoint on the principles
of granting singular identity to the human societies and the main factor of the
solidarity among them and ehcriteria and norm of the common political
delimiting a divisions be taken under consideration so as in this way the
knowledge infrastructures of the subject of the Muslim world are founded
and thd mUKnh o mesiviewpadints in this regard are clearlyebated.

The Islam religion confirms the principle of existing various ethnic and
racial branches and diversities and material and formal distinctions and
difference in the originality, color, languagetc.endorses the identification
and mutual relatiorbetween people and nations and has regarded these
varieties as a mean in the individualistic and collective growth and perfection
of the people; however, it has never considered an original and axis role and
denies the establishment of societies on thisns and rejects the ideologies
based on them (nationalism, racjsetc). According to this, although the
factors such as language, accent, blood, historical background, existence of
geographical bordergtc.are effective in the bases of bringing intastence
of a society and the mé&coming to a collective agreement, however they
will not have a basic and permanent role.

In the Islamic thought the most persistent and profound factor of the
collective solidarity among the people has been reckonathasimity in
faith and belief, that is the same natural inclinations in worshiping the Sole
God which has been deposited in all the mariindhture. Reference to the
concept ofthe two terms offinatiord and fiummald in their Quianic
meanings,unlike the @mmon meaning of this term in the contemporary
political literaturé is confirmatory to the very meaning: nation in the

! See the following for more study in this regard:

Misbah Yazdi, the Quarterly of Hukimat-e | _s(Islainic @wernment), no. 1, p. 84. ) )

Martyr Murtada Mutahhari, iKh a d aemUMut @&q Ulbs IlUm wa(MuQal Uni y Un
Services of Islam and the Iranians), Sadra Publications, 1362 AHS, p. 33.
2 The term finatio® has been defined by the following interpretations in egéfht
contemporary political dictionaries:

a. A homogenous society with the more or less equal historical backgrounds and rather
the same resources and common language.



Quréanic term meanft he way, met hod and manner \
part of a divine leader to people and the people must act augdd it.

Thus, the nation and religion have the same meaning with the difference that

one thing i s call ed religion 'in one
Accordingly, the presented way and method on the part of the revelation and

its being followed by té people will be the main criterion for the unity and
solidarity among the people in a col
t hought , ithe beginning point of the 1
of the divine prophet and the monotheistic unitetmand® that gradually for

negligence and fellowship from the carnal desires has inclined to plurality,
difference, and disperse (polytheism and idolatry) and finally in its
complementary procedure has returned to the monotheistic nature of the
human beings ahcaused materialization of the monotheistic unitednah

throughout the world.

In the Islamic thought, this presented ideology has been present in all
aspects of the thought and ideddafiratl mUm and can be obser
works, statements and sayings. For instance, he introduces the geographical
borders and real boundaries of Islam as such:

Islam is not for a country, for several countries, for a tribe, and even for
the Muslims Islam has come for the mankifid.

Our homeland is not Basrah or Sham; our motherland is Islam. We
follow Islamic laws®

Islam wants to remove the borders from the world and establish one
universalcountry®

Hadrat | m Usngd attention to theislamic homeland and the cause of
materialization the Islamic unitedmmahthroughout the world has never

b. A big group of people who hold in common more or less the economic life, land,
literal larguage, characteristics and natures, customs and rituals, and historical
backgrounds. ) ) ) ) )

! Martyr Murtada Mutahhari, iK h a d aemUMu t &q O sil I0m w@ut@arSBraides U n

of Islam and the Iranians), Sadra Publications, 1362 AHS, p. 56.

2Y 1 niogo. i - i

® Martyr Sayyid Murtada Awini, it gh Uz ¢ b aro (A stkt foPAhy UBEn d , SUqo
Publications, 1378 AHS, extracted from the artidféi f-eJ q | gt (Sooidl Solidarity) with

some emendation. )

*I mUm K h Gaigli-yned ,1, woD 1, p. 295.

°1 mUmo M iSahihy e |, w016, p. 392. o

® I mUm Kh dDreeri nhyest RPOh @z | Kpddin®Bunsuit of the Way from the

I mW@sword),Mi tgli & (Natignalism), p. 63.
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been negating the credit and value of the geographical boundaries of the
countries and the recognized borders of -states in the existing global
system; adie says:

Every one [Islamic countries and governments] should be in its own
place; however, in the general Islamic interests, in what all have attacked on
Islam, they should come togetHer.

While maintaining their boundaries and limits, the Muslim cdast
should have unity in the monotheism warthe Islamic interests which are
common among afl.

Hadrat | m Usr{d base for considering distinction between boundaries
based on belief (belief homeland, Islam homeland) and the boundaries based
on terribrial countries and priority of belief homeland over the territorial
homeland originates from the particular position of Islamic thought in his
thinking.

fiWhile respecting the homeland when it is birthplace, Islam does not
place it against Islam; the bagdsland.®

The last worth mentioning point in this part is depicting the hierarchical
view of Hadrat | mU(n to the world anddisseminatiorof this thought in
different areas of his political and sodal t h .uAgding up the two
borders of belief and homeland, attention to different factors of collective
solidarity among the people and theustures formed of such factors (such
as people, tribes, races, statets) and real relation among these parts with
their origin (the united Islamimimmahis originated from the mystical
philosophical insight ofladrat I mU(m. Accordindy, with resgct to the
two axial principles ofiexistence unity andfiunity while having multiplicity
and multiplicity while having unity, while having multiplicity and
superiority, different collective units have a singular identity and real ,unity
which it is neitler contrary to the existence and validity of minortsini
(peoples, nations, countries, ¢teor thisreproducegarts areejecterof that
unity.* In the political thought ofHadrat | m Ufiimmald has been external
incarnation and objective appearance of that very single identity which like
the largest socipolitical unit of the world, in addition to including smaller
units (such as peoples, tribes, natjoeg), also, paveghe way for real
solidarity and unity among them under the common belief and goal.

I mOUm K h Saeli-yned ||, vol 18, p. 269.

2l mUm K h Gairietiyned 1, wol2np. 33.

]I mUm Kh Gaheliyned ,1, wol) 18, p. 168.

4 Yahya Fawzi, the Quartely of MusalidJ®  M{Nhtibn@l Studies), vol. 4, p. 73.
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Islam has come to unite all nations of the wdrlthe GArab, nonrdArab,
Turk, Persiani and establish one greatnmahby the name of Islam
ummahin the world?*

Muslim world condition

With a combinationof more thanfifty countries of the world and a
population more than one billion and two hundred million people, the
Muslim world has allocated neartwenty percent of the entire wordsl land
measurementto itself. From tle geographical viewpoint, the Muslim
countries have mainly concentrated in the two centers of the Middle East and
North Africa. For their civilization background and very rich culture and
particular geographical and political situation (access to the cpes,
existence of strategic regions of the Persian Gulf and Suez Canal) and
existence of overflowing otheground and underground resources and
having the greatest oil and gas resources of the world, these two regions
enjoy an extraordinary importancehi§ situation is well indicative of
converting of the Muslim countries into a powerful and effective pole in the
world level and an active and reteeating presence in the political and
international equations.

Greatness and grandeur of the Muslims duting not so much far
periods have been taken under consideratiohldjrat | mU(m and have
been mentioned with various interpretations in his works and statements so
as perhaps in this way the Muslims become awakened from the present state
of lassitude and ignorance and be resolute in restoring their real identity and
position:

The Muslims are those whose greatness once conquered the world. Their
civilization excelled all others; their spirituality was of the highest caliber;
their officials were the best; the vastness of their lands was greater than all
others; the paer of their government dominated the watld.

FromHadrat | m Usngd perspective, regarding their superior position for
having belief on and reliance to Gddaith power! having control over
deserts, seas, and very extensive courttiesrthy underground and ehe-

I mUm K h Saeli-yned ||, wol 18, p. 443.
2l mUm K h Saigli-yneq 1, woldInp. 374.

]I mUm Kh Gaigli-yned ,1, wD 15, p. 283.
‘I mUm K h Gaieriyned ,1, wol 19, p. 418.
5 mUm Kh Saiehiyned |1, wold 18, p. 279.
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ground resourceand great oil resorces etc, Muslim countries can turn

into the greatest global power; however, unfortunately, through taking

advantage of the Muslim nations and their heads, the imperialistic powers
make use of all their resources and have kept the Muslim countries in the
state of poverty and indigence.

The present sorry situation of the Muslim world, from the view of the
supreme leader of the revolution is effect of real attention to Islam and acting
to it ignorance of heads of Islamic states from the foals of I8lfiliation
of heads of the Muslim countries to superpoweesjstence of difference
among Muslimsand interference of aliens in the destinies of Muslim
countrie$ etc.in some of which we will refer in the next part.

Dilemmasand difficulties of the Muslim world

As it was pointed to, today, in different levels and various political,
e ¢ 0 n o mspects, the Muslim world confronts with numerous adversities
and difficulties which mostly are created on the part of superpowers and
imperialistic governments wit the aim of preventing the influence and
spread of Islam throughout the world and continuance of plundering and
looting the Muslim natior® wealth and resources. Extensive economic,
political and military sanctions of the Muslim countries, military inadd
killing the Muslims, plundering properties and underground andhen
ground resources, cultural inroadd leading astray of the youdne only a
part of the adversities of the world Muslims. Undoubtedly, deliverance of the
Muslims and Islamic govaments from the existing situation requires exact
recognition and study of the present complexities and difficulties and
removing all obstacles from the evolutional and progressing way of the
Islamic societies. With regard to the ideas of the reviver oé psiamic
thought at the present age, the study and analysis of these problems can be
raised from different aspects and dimensions which with regard to the
internal and external difficulties and factors this important task has been
taken under considerati from different cultural, politicalareas by some
researchers. In this introduction, we will examine in brief the adversities and
difficulties of the Islamic societies frofadrat | m Usnfd perspective:

I mOUm K h Gaeri-yned ||, wold np. 381.
2l mUm K h Saieri-yelom Qvol. 12, p. 32.
)l mOm Kh Sameli-yneq 1, ol & p. 129.
*I mOUm K h Sameli-yneq 1, ol & p. 323.
°I mOm Kh Saieli-yneq 1, ol &8, p. 83.
®l mUm Kh @ iné jvioiplg, p. 28.

I mMUm K h Saiesi-yned 1, %l i p. 411.



a. Main essence and nature of the Muslim world' difficulties

With regard to the fact that Islam from them Usp@rspective: 1) is a
universal school and has a global mission which has presented a complete
and comprehensive plan for guiding and administering all material and
spiritual affairs of the iman beings notwithstanding
distinctions; and that 2) the real Islam give response to all human needs and
is able to fulfill the human bein§snterests and happiness in the material
world and the hereafter. The main problem of humanietes (and
particularly the Islamic countriéproblem) from which other difficulties has
been originated are as follows:

1. Inattention to the Almighty God and spiritual affairs

2. Lack of knowledgeand true understandirgg the Islamic teachings

3. Not actingto the Islamic lawsind ordains

In the lofty horizon of thel mUsm@ thought, resolving the most
complex difficulties of the contemporary world is incumbent upon true faith
on the sole divine existence.

If the faith to God and action for God is em@fin social, political, and
economic activities as well as other affairs of the life, the most tangle
current difficulties of the world will be solved eastly.

We believe that the only school that can guide and promote the society
is Islam. And if the wdd intends to get rid of the thousands of problems it
is involved in nowadays, and if the world intends to live a humane life, it
should rely on Islar.

In his historical letter to the then president of the former Soviet Union,
Hadrat | m U(rhdeclares that:

Your Excellency Mr. Gorbachethe main problem of your country is not
the issue of ownership, economy and liberty. Your problem is lack of true
beliefin Godd the very problem which has driven and will drive the West
into corner’

I mOUm K h Saeli-yned , I, wol Bnp. 410.
2l mUm K h Gaheliyned ,1, wol Bnp. 437.
5 mUm Kh Saighiyned |, wolddd, p. 221.



Under the shadow of the very thougHadrat | m U(m knows the most
important and greatest difficulty of the Muslim countries the avoidance from
Islam and lifesustaining teachings of the Holy @am, too"

b. The manner of the formation ard creation of difficulties

The quality of forming and emerging the difficulties and ways of their
penetration into the Islamic societies is major axis in analyzing the
complexities of the Muslim world. The considerable pointeadrat | m Usn 6
(r) thoughtis his attention to the individual roleplaying level with respect
to their position and status (as head of a tribe, representative of a group of
people, president or ruler of a sociegf)different national, regional and
transnational levels.

With regad to his same hierarchical view to the material world (and the
marts position as the first formative element of all human communities),
Hadrat | mU(m knows thefindividual® themselves as the origin of all
developments and source of all calamities, unhappiness, happiness, and
difficulties of the human communities. Regarding the level of their closeness
and farness to the divine immortakistence and the proportion of their
making use of the true sciences and attaining moral virtues and keeping aloof
from wicked actions, men are the main source of social change and
transformations as well as emergence of human difficulties and
involvemerts.

The beginning point of every reforisithe man himseff
The origin of all dangers for the human being is the man himself and the
origin of reformation should start from the man himself, too.

In another statement, he has known the emergence odraliptions in
human societies as the effect of existing wicked actions and love to the self
of the human beingsin the thought horizon offadrat | mU(m), every
calamity which is experienced lfjauman being, or thefisocietyd confronts
with from the @rt of the powerful ones is as a result of carnal desire and
egoism’

I mOUm K h Saieri-yned I, wol9np. 129, vol. 13, p. 275.
2l mUm K 96 anle i-emisar (pithy aphorism)p. 173.
]I mUm Kh Gaigli-yned .1, wol 17, p. 193.
:l mUm K h K anle irem@@a- (pithy aphorism)p. 75.
Ibid.
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individuals

In this line, effect of the actions and behaviors of -raligious

in occurrence of difficulties and

involvements for human

communities, with regard to their position andp@ssibilities and scope of

their effect in different national, regional, and global levels, has clearly been

stated in the following statements:

Islamic teachingsni governmental posts which has paved the way for
imperialistic states and foreign superpowers to have greed to the rich
resources of the Muslim nations and smoothes the ground for their being

All the calamities offination® originate from norexistence of self

purificationégé

t h eamites in gverywheoefis thatitHoset h e s e

who arefiundertakers of the natiémaffair® have not been purifiet.

Egoism and denying rise for God has rendered us unhappy and has
made us defeated by all the world people and placed the Muslim countries
under the ifluence of others.

Muslims and Islam have been involved with carnal desires from the
first and the involvements we have now originates from the same carnal
desires’

It is the presence of these nmligious people unfamiliar with the

under allout influence and hegemony.

emergence of difficulties in the Islamic societies, we can refer to two groups

The Muslim governmenigirifting away from the Holy Quian has brought

the nation of Islam to this gloomy and deplorable condition, and subjected
the fate of the Muslim nations and countries to the compromising politics of
the left and right imperialists.

From another perspeet, in analyzing the manner of formation and

of internal and external factors from among of whithirat | m Uhas paid
particular attention to the effect of external factorgimerging difficulties in

the Islamic societies. From the view of the founder of the Islamic Republic of

Iran, the root cause of the Muslioammahdifficulties is the foreignesand
imperialistic power8interference in the fate of Muslim countries, whiuh

course this very important matter is, carries out by the hand of the puppet and

subservient internal agents.

mUm
muU m
mU m
mUm

K h Saigri-yned ,1, wolonp. 135.
K h Sahteli-yned ||, wolinp. 22.

K h Sahteh-yned , 1, wol 2np. 358.
K h Safife/i-yned , 1, wol) p. 438.

Xi

C ¢



The Muslim®miseries are all from these big powers and their injecting and
instilling the idea to their subjects in the region, all the imgoients, which

the Muslims have, are from their hands, and in case they are not deliberated
from their hands, the involvements will not be remoVed.

In introducing internal factors of the Muslim countdemplexities,
Hadrat | mU(m has referred tohe causes such as: devotion and affiliation
of heads of Islamic states to superpowers, inattention of governmental
officials to the Muslimé difficulties, difference among heads of Islamic
states, lack of understanding and convergence among the Islateg ata
people, discord and disunion among the Muslims, weakness in
ma n a g e nireanstatément, he has known that the main internal difficulty
of the Muslim countries is the result of two fundamental issues:

In my opinion the root of the difficulties wHhicthe Muslim countries have,

and beyond it, is derived from two problems; one problem, is the problem
between states and nations, meaning that the states are separated form the
nations by name, that is, neither the state knows itself from the nation, nor
the nation consider itself from the state. The key of this problem is at the
hand of the states, if the states be in such a manner that the nations feel they
are their servant s, the nations wil/l b
problem which is again fronthe problem of names for the states and
nations of Islamis the problem which exist among the states themselves.
While Islam has called for unity and the Noble Q@urknows the Muslims

and believers as brothers, we see that some of the Islamic states have
difference with some other on&s.

Interference of the superpowers in the fates of Muslim countries,
imperialism and plundering the Muslim natiénesources and reserves,
keeping backward of the Muslim countr
dimensions, adding fuel to the discordreating factors and sectarian
differences among Muslims, spreading foreign and colonialist culture, is
from among the cases which has been under the attentigsieft | m U(m
in the effect domain of foreign factors for emieig difficulties in the
Muslim world.

Y1 mUm K h Saiigri-yned 1, wol 1, p. 208.
2l mUm K h Saigehiyned |1, wold 10, p. 486.
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c. Remedy and cure for the Muslim world complexities

Exact study of the Muslim wor@d involvements and complexities and
analyzing the quality of its formation and progress in the Muslim societies
will guide us to he ways of getting rid of them. According to the mentioned
principles in the idea dfladrat | m U(m (about the main factors of creating
difficulties), returning to the same axial principles in happiness and progress
of the people and human societies is the only remedy for the pains of Muslim
and oppressed nation@As long as we not toeturn to Islam, Islam of the
Messenger of God, our problems are in their own place

filf the Muslims act to this veryyah (and cling fast to the rope of God
and do not separa}e all their social, political and economic difficulties
without resorting tanybody will be removeif

Regarding the grounds of emerging difficulties in the Muslim world,
Hadrat | mUkmows factors such as attention to the @nrteachings and
reliance on Islam? replacement of the Islamic culture with foreign and
imperialistic culture? unity and unison among Muslims and Islamic states,
avoidance from differencéghe Islamic statébecoming awakenediuling
of the Muslim countrie8heads over hearts of natio‘hsnderstanding and
convergence of the Islamic states withpe®l as a ground for t
nation®getting rid of the present involvements and hardships.

In a short statement, the lataU n{r) has delineated the key to victory
and defeat of the Muslim nations as such:

Oh Muslims of the world, and oh followers of monotheism school, the key

to all involvements of the Islamic countries, is difference of expression and

lack of coordination ad the key to victory is unity of expression and
creation of coordinationéall shoul d make
Islam and for the Muslingéexpediencies’

Y1 mOm Kh Gaiigriyned 1, wol 18, p. 89
2l mOm K h Saimeli-yned ,1, w18, p. 275
]I mOm Kh Saeli-yred ,1, wol%Snp. 334
*I mUm Kh Gamgli-yned .1, wol2np. 346
°I mUm Kh Gaigli-yned ,1, w16, p. 488
®I mUm Kh Gaigri-ye ¢ nvol.m, p. 368
"I mUm K h Sameli-yreq ,1, w18, p. 344
1 mUm Kh Saigti-yned ,1, oD, p. 180
Il mUm K h Saigli-yned 1, wol9np. 42
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Goals andidealsof the Muslim world

From the perspective dfiadrat | mU(m), the main golabehind the
prophetic mission of the great prophets has been materialization of divine
rule over the human beingfate and establishment of laws and ordains of the
revelation in all human affairéwhat the prophets wanted was to divinize all
affairs; al the world aspects, and all the niarmspects who is the worlds
condensation, the woidsl extracd the prophets came to divinize all these
affaired.! with regard to the hierarchy of the material world, this goal begins
from the individualistic existencef dhe people and with concluding all
individualistic and social ties and relations is led to the formation of divine
government in a society and in its most superior and complete level is led to
the absolute rule of the divine religion throughout the wdvidhich the
Islamic ummah and the great Islamic government are its external
manifestation and political presentation).

According to this, formation of the united Islamimmahthroughout the
world and materialization of homogeneousociety under the dive wle
and expedience is considered as the greatest cadéeliaf | mU(m and
other goals such as establishment of Islamic governments in Muslim lands,
implementation of Islamic rules and ordains tee human and Islamic
societie® divinization of allpeople was taken under consideration by him in
the next levels and as a primary and preliminary goals.

In addition to introducing and delineating the laffgalsand goals of the
Muslim world and mentioning the difficulties and complexities of the
Muslim countries and attention and advice to the solving and removing these
involvements on the part of Muslim nations, he has repeatedly pointed to the
ways and techniques of reaching those goals. The mechanisms presented by
Hadrat I mU(n) can be taken under consideration in four separated, and of
course interrelated, levels.*

Individual level

Inspiring the lofty Islamic teachings and history and conduct of the
divine prophets anéwliyJ 6 Hadrat | mU(m) has known the ass and
individualistic people as his first and most important addressees and

I mUOm K h K anle -em®Bar (pithy aphorism)p. 22.

* in compiling titles of these levels with a slight difference and change we have made use of
the articlefiR U h k Yo Maylbe Nazm-e Biynulmilate Matlibo [the Mechanisms of Reaching

the Sound International Ordewritten by Dr. Muhammad Rida Dehshiri, although content of

the raised materials and ideas in this article has been from my part.

2l mOm K h Sahigeri-yned 1, wolenp. 202, vol. 7, p, 144, vol. 8, p. 291.
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recognized their intellectual progress and awakening as a beginning point for

all religious and Islamic movements agaitighi tG (the followers of evil)

and tyrants and oppres's. Inviting all strata of the people to attention and
relianceon God; vigilance and alertness of natio?naecessity for internal
transformatior, returning to the self original identy he cal-bued f or
mobilization of Muslim masses and fornmat of Islamic movement for

forming the Islamic government throughout the world.

Our duty is to make endeavor from now to lay the foundations of a true
Islamic government, propagate, teach, make people of the same mind,
create a propagery and intellectal wave to create a social incident and
gradually the informed, dutpound and religious masses formed in the
Islamic movement rise and establish the Islamic government.

It is not necessary that some communities are formed at first and then
the man rise feer the community, every one is ddbtpund, one by one and
two by two®

The nations level

In a credit, the Muslin@society is divided into two groups of nations
and states. For their effective role in the formation and structure of states,
directing detsions and goals of the heads of states, creating radical
transformations and changes in governr
the nations have a particular position in the thoughtiafrat I m U(n).
Considering difference between states and nstibe has given priority to
the position of human masses and Muslim nations in attaining to the Islamic
convergence and materialization of Islamic government in national and
transnational levels over the states and governments and believes that:

Nations $&ould return to the beginning of Islam, if the governments return
along with the nations as well, there will be no problem, and if they did not
return, the nations should separate themselves from the ‘states.

They are the nations that should start a movemése and set themselves
free from the clutches of the vicious ones. The nations should not sit so that

Y1 mUm  Kh Gamgri-yned |1, wol12,p. 387.

I mUm K h Saheli-yned 1, wol 10, p. 361, vol. 12, p. 381.

]I mUm Kh Gaigli-yned ,1, wDTnp. 55, vol. 11, p. 531.

I mUm K h Saigli-yned ,1, wolonp. 25.

I mUm Kh onnd iGeyaf a(slantic Governmenf)Amor kabor Publication
(AHS), p. 175. i

°l mUm Kh Gaieli-yred ,1, wolBnp. 34.

I mOm Kh Saigli-yned 1, wol) 18, p. 89.
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be deliberated from another where and by other ones. The source of
deliberation is the nation itsélf.

The advice ofdadrat | mU(n to all Muslim nations is taking pattern
from and following the Iranian nation in their Islamic struggle §hdd
against brutal rulers affiliated to the West and East of Islamic states:

| advise the Muslim nations to consider the government of the Islamic
Republic ad the crusading people of Iran as an ideal example and to resist
their oppressive governments strongly, since they do not submit to the will
of their nations. They should remember that the cause of plight of Muslims
is the governments which depend on tlstor the West.

c. The states level

The states are one of the most important political actors of the
international system thdibn the part of their respective country and nation,
in different aspects and various ways and with different means aretacton
with other unitsm international relations and affect on the behaviors of one
anothed.?

Regarding the main position and duty of the governments i all
dimensional administering and guiding of the people and their extensive
ability in effective and psitive roleplaying in national and transnational
levels and having in access of all facilities and means for materialization of
g 0 a | Hadéat | mU(m directed another level from the phases of gaining
Islamic causes toward the states, governments and heads of Islamic
governments and is on the belief that in the case of understanding between
governments and nations and unity and conatitid among Islamic
governments:

fiThe Muslims will attain a great power by means of which they will be
able to remove all problem$ From this perspective the governments are the
the closest and fastest way for reaching the united Islamimahand
objectivematerializing of the Muslim world causes.

I mOUm K h Saeli-yned ||, wol 1, p. 277.

2l mUm Kh Gamgli-yned ,1, w024, p. 412. i |
SQubUnal 0-zQdehbhUsaw0r ,fRaMibir-eA .B etymeus insi ,l-ea | | nalzm Do d g (
Khomei(h@gternational Rel ati ons from the Viewp

University, 13691370 (AHS), p. 137.
I mUm Kh Saiehiyned |1, wold Fnp. 198, vol8, p. 88.
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The Islamic governments should have unity of expression with one
another strive for Islam and under the banner of Islam to remove the weak
nation®involvements by the hand of the East and West.

However, at thepresent situation, for the negligence, affiliation,
slackness of heads of the states, the Islamic governimavesbeen hindered
from playing the basic role in materializing the Islamic causes and creating
Islamic solidarity among Muslim natior@d havehemselves turned into a
factor for emerging discord and disunion among the Muslim countries and
the influence and hegemony of foreigners over the Muslim countries fates.
Hadrat | m Udepicts the situation as such:

The problems of the Muslims are because of their governments. The
government s ar e responsi bl e for t he n
governments have caused the problems as the result of their ties with and

allegiane to the superpowers of the West and East.

Accordingly, Hadrat | m U(mh expressed hopelessness from the effective
and practical measure of the heads of Islamic states for creating unity among
the lines of Muslims and severing hands of foreigners froenfates of
Muslim countries and has directed the main face of the Islamic struggle and
rise toward all the Muslimummahpeople and has asked for assistance from
them for materializing the lofty Islamic causes and goals araualiule of
divine religionall over the world:

Nations should themselves be in the thought of Islam, we are disappointed
from the heads of the majority of the Muslim; however, nations should
themselves be in thought and we are not disappointed from°them.

With an attractive mesga and audible cry, Hadrat Imam (r) has
addressed the oppressed and downtrodden nations of the world, saying:

O, Muslim nations! O, oppressed people of all Islamic countries! Dear

nations who are under the domination of individuals who offer your

treaswes to the US while you are living in hardship and wretchedness!

Wake up! Rise up! O, oppressed people of the wdRide up and stand

against supgrower sé You saw that the Muslim j

I mOUm K h Saeli-yned ||, wol 19, p. 287
2l mUm K h Gaheliyned ,1, wol 18, p. 83.
5 mUm K h Sahigehiyned |1, woll d, p. 138
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unified and rose up together; with empty hands and withams they stood

against the enormous satanic powers Muhammad Rida and the

supepower s who had arrayed behind his bac!
removed from scene this corrupt government, this illegitimate and corrupt

monarch with the power of faith and the cryAlfChu Akbar(God is the

Greatest), saling them to hell, and replacing it by an Islamic goverrtrhen

Transnational and Global level
In this level, there are international and transnational groups,
organizations, organs, parties and establishments which have organized in
different social, palt i cal , mi | i d om rcoméonfcauses dnsl b as e
goalsand idealsand proportionate with the goals, play role in transnational
and global levels and are recognized and taken into consideration as
independent actors in the international relations. ThigsdiNation, Security
Council, Organizatiorof Islamic Guntries (OIC) Amnesty International,
LiberatonOr gani zati ons, OPEC, NATOé are co
organizations and orgaasthe international level.
From the viewpoint ofladrat | m U(m (regarding the existing situation)
most of the present international organizations and orfjasge come into
existence for defending the powerful ones to rule over the oppressed ones
andtosuckk he bl ood of depridhed people of t
Stancetaking of the international organizations and organs in the present
age, contrary to their primary goals which has included preserving world
peace and security, creating social,
among the world countries, is now toward theerests and goals of
superpowers and imperialists and condemning the oppressed and
downtrodden people of the world. The base of the change created in the
structure, goals and functions of these organizations has been well elucidated
in an eloquent word dfladrat I m U(Nt

The truth is that whatever institution with which the super powers are
involved, is for serving their own interests. The United Nations, its sessions
and the Security Council are there to serve their interests and to mislead all
the otter countries.

In the Muslim world area and Muslim countries, too, most of the
organizations and agreements made by the Islamic governments for the heads

I mOUm K h Saeli-yned , I, vol 16, p. 38.
2l mUm K h Gaieri-yred ,1, w18, p. 258
5 mUm K h §ahigehi-yned |1, woll 18, p. 190
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of Muslim countrieé being puppet of superpowerdependences in line

with fimplementing ominous ahimperialistic targets of the enemies of
Islamd' and themselves have become an obstacle on the way of materializing
causes of the Islamic countries and Muslim nations.

The undesirable condition of international gatherings and organs has
never been the cae of theHadrat | m Usnirattention to the potential and
effective role of such gans at the international lev&ather, with regard to
the cause of the united Islamicnmahand formation of the great Islamic
government, he made use of all facilitiepportunities, and usable capacities
of the international gatherings and organs to propagate the true message of
Islam and announce his detestation from the superpowers of East and West
and their political allies and convince the Islamic nation and statbave
unity and consolidation with each other

The plan for formation of the Oppressed Raand great Islamic
government on the part bfadrat | m U(mhis originated from this base and is
indicative of his profound attention to the transnational level in materializing
the ideal Islamic society:

| hope that a party by the name of the Oppressed Party is formed all
over the world and all thoppressed ones take part in this party all together
and remove the problem on the way of the oppressed®ones
I hope that all the nations of | sl am é
And form one great Islamic government under the banndéthefre is no
God other than Allab®

The apostasy and killing order of the author of the insulting book of
fiSatanic Versd@s bagrat kham (r) which led to the great wakefulness and
rise of the world Muslims and their unity and oneness in front of the Western
world and their political attaches was only a small manifestation of the basic
role of the mobilization of masses at thmansnational and global level and
materialization of the united Islamisnmahcause and particular attention of
Hadrat Imam (r) to this position and its extensive functions.

Regarding the abowmentioned points and the founded strategy on the
part of Hadrat Imam (r) in four individual, governmental, national, and
global levels for attaining the goals and causes of the Muslim world, some
points should be taken under consideration:

I mOm K h Saimeli-yned , I, wol 2np. 488.
2l mUm K h Gahteli-yned ,1, wol 9np. 280.
5 mUm Kh Sahigli-yned 1, wolanp. 234.
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1. As it was pointed out, the most fundamental goal of the prophets and
religious pious ones (as well as Hadrat Imam’s (r) goal and the
revolutionary rise of the Iranian people) is materialization of divine
rule and enforcing the Islamic laws and orders throughout the world.
This goal is in force in all the aboweentioned fourdvels:

_In individualistic level:materialization of Islamic
Redization of divine training ithe peoplé existence and

rule and implementatio divinization of the people
Goal_, of the Islamic rules an In national levelmaterialization oflivine rule
Regulations andimplementation of the Islamic rulés all
groupsand o mmuni ti es and social t

In state levelestablishment of the Islamic
governments in allvorld countries

In global level:egablishment of Islamic united
ummah

2. According to the thought of Hadrat Imam (r), access to and attaining
the Muslim world causes in all the four levels is possibl¢herbasis
of two rules ofw u girdplementing the Islamic rules in all levels in
the case of ability)andtadarruj (implementing the Islamic rules in
all levels in a gradual mannér)

3. In depicting the condition of Muslim countries and nations and their
inflicting with complexities and problems and raising ideals and
goals of the Muslim worldidadrat Imam (r) all the times in all levels
has been resolute in analyzing and studying the two conditions.
Analyze and pathology of the existing condition under the title of
elucidating At he existing condi ti
atmosphere and ¢hways of reaching it in the form of analyzing
Afdesirable conditiono.

4. In line with reaching the ideals of Muslim world in all individual,
national, governmental, and global levels, Hadrat Imam has made
use of different ways and techniques such as weagieghe people
masses, albut rise, revealing the plots and schemes of imperialism

I mUm K h Gateri-yalom Qvol. 7, p. 98.

2l mOm K h Samgli-yneq ,1, wDanp. 378. i i

% The last point has been extracted from the arfiel&) h k Ga Maylbe Nazm-e Biynulmilat

e Matlib0 [the Mechanisms of Reaching the Sound International Ordeitten by Dr.

Muhammad Rida DehshirT, [published in the article collection of the Congress of | mUm

Khomeini wa Ihya-ye Tafakkwe DEOh@mUm Khomeing and Reviving R
vol. 3].
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mobilizing the masses, using religious ceremonies and customs,
t a w dffiehdship and amity in relation with pious government) and
t a b gdetaching in relation withnels | ami ¢ r egi me) é

From among these techniques, making use of the Islamic and religious
ceremonies, customs and organs i r(chakacter) of Hadrat Imam has had
a very particular positionJ u mo6(figndly prayers),j a m Ucdrantunal
prayers, mosqueshajj, ayyUmul bbbhty weeké are for
Islamic customs and organs which from Hadrat Imam’s (r) perspective, in
the case of real understanding of their existing philosophy by Muslims, all
their involvements and problems will be removed and the why
materializing the Muslimsdé ideals and

filf the Muslims perceive thlajj, the policy which exist in it from the
part of Islam, if they find it, it is enough for them to find their
independenae"

The genuine link and relation ofahslamic customs with preserving and
continuing theshaah (Islamic law) principle and vital role of these
political-religious customs and gatherings in preserving and consolidating
unity among the Muslims, mobilizing people masses, creating coordinatio
among thaummah firmness of the lines of Muslimsvésv i s t he enemi e
are from among the reasons behind the particular importance of this
technique of attaining goals in the thoughtiafirat | m U(m In conclusion,
the main lines ofladrat | m Usnilfought and idea on the subject of Muslim
world, problems, adversities, ideals and ways of attaining them can briefly be
compiled and presented in the following frameworks:

y Materializing divine rule and implementing the rules of Islam in all
the four dmensions and levels.

y The Islands being axis and center in decisiggitinggoals,adopting
methods making use of means

y Existing condition indicative ofdistraction disunion, and lack of
solidarity in the Muslim world

y Objective materialization ohe Islamic unitedimmahthroughout the
world, fundamentaidealsof the Muslim world (desirable condition)

y Necessity for albut move from the existing condition toward the
ultimategoal and attaining desirable condition (materialization of divine role
in all aspects as the great goal and establishment of the Islamicumitegh
as the political goal)

' mUm Kh &meé i-ema (Pithy Aphorism)p. 55.
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y Attaining the Islamic unitedimmahand desirable condition requires
making use of the means and techniques proportionate with godteaisd

y The meam and techniques of reaching desirable condition:
wakefulness of the nations, mobilization of masses, making use of religious
ceremonies andtes, all-out rising and insurrectiotawallU (friendship and
amity) and tabarrU (detaching oneself from someone something), jihUd
(struggle in the way of God) and so on.
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| mUm Khomeing, and the I dea of
and Free and Independent Republics

ZahrU Rahnavar

Introduction

Necessity of the Islamic government in the contemporary conditions:
Realization of the grand Islamic state while preserving the territorial
states

Perhaps, it can be said theatong thema ni f e st peculiarit
Khomeingbs thinking in the realm of P
Islam while keeping in view the exigencies of time. By preserving the lofty
Islamic ideals, he exerted his utmost effort to understand the political
conditions of the time with all their complexities and through new methods
to find a way for the realization of those ideals.

One of the important discussions on the political thought in the Muslim
world is the i1issue of urastpgd proloind s e e ms
attention to this fundamental question of all the contemporary political
thinkers of Islam: With the presence of the preskmt territorial states and
the soecalled natiorstates in the Muslim world, whose number is more than a
hundred plitical units, how can the Islamic ideal of unity be realized and the
grand Islamic state be formed?



| mUm Khomeing, and
the Idea of Grand Islamic State and Free and Independent Republics

Here, the territorial political units are tiAb®und realities of the
international arena in the contemporary period while unity and the realization
of the grand Islamic state is a politigaligious reality and not confined to a
certain period.

One solution, which is also a classical one, is that without consideration
of the presentlay states, from the beginning the design for an Islamic state is
to be discussed and pursued. Here, national governments, territorial borders,
cultures, and local as well as regional traditions would be under the aegis of
Aunityo; definitely, this design wil/l
dynamic solutionof Ifm Khomeind is this: Not wi th
to his faith in the politicateligious teachings, he considers the territorial
nationstates as the principal decisiorakers in the international arena,
while understanding national, political and cuusensitivities of peoples
and nations and the powers ruling over them as well as analyzing the
ambitiousness of opportunistic neighbors. Under this condition, he is not in
pursuit of forming an empire like the empire of the church beyond the era of
the kings. Similarly, under the present circumstances, he is not hopeful that
the 600year early Muslim empire be instantly reinstituted. He is not even
optimistic to compensate and redress the flaws, defects and deviations of the
first 600 years. He equally onsiders impossible under the present
circumstances the realization of a single leadership for the entire Muslim
world. Therefore, based on the lofty ideal of Islamic unity and the
establishment of grand Islamic state and keeping in view of the reatity of
preseniday territorial states, he suggests a scheme, which is precisely taking
into consideration the political complexities of the time. His scheme is a
blending of a timeless ideal and realities of the time; a blending of unity and
political diversty. Yet, the objective is the very acquisition of Islamic
authority for the implementation of the religion of God, the Sublime, and the
salvation of mankind. It can be said, indeed, that at the beginning ofthe 15
centuryh i ji.e. kst quarter of the0" century, the Muslim world is treading
a path toward a bright future with high optimism and ample dapgath
beset with enormous problems such as the imperialist plots and intrigues of
the West, weak and defective performance of the dependent siates,
immaturity of the intellectual, scientific and Islamic argument. In spite of the
past full of discord and disagreement during last hundreds of years, the
Muslims are thinking of looking for new awareness, and in the wake of the
Islamic Revolution, forunity, acquiring Islamic identity and rights, and
revival of past glory and grandeur. Along this way, many academic centers

2
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such as the seminaries and universities have been exposed to changes, and as
a result, new subjects have been discussed.
The maintheoretical subjects, particularly the issue of government, have
been discussed and studied in the two fields of political jurisprudence and
political thought. Each of these two fields views the subject through a
particular way and for a specific aim. Riohl jurisprudence deals on the
Amustso and the fAisacredo accumul ated
as to put at the disposal of Muslims practical and feasible solutions. As the
Hol y (statesii@fnevery troop of them (the believers), a partyo
should go forth (in jivd ) , that they (who are | eft
knowledge in religion, and that they may warn their folk when they return to
them, so that'they may beware. 0
Political t hought i s concerned witdh
menti oned 0 sexecutieedsuppostss Withaitnedtering the realm
of the sacred, in this field the most important investigation can be done
although this search would not intend to present guideline.
The present paper embarks on the discussion of government in Islam
from the perspective of political thought. A survey of the history of Islam
shows that the ideal of Islam on the Muslim society and even the global

community is the ideal of Aiveartyy, Ashit

ummah [community] of yours is a singiemmunity, and | am your Lord and

Cherisher: therefor’e fear Me (and no o
Concerning government, Aintegrationdod

ideal government of the City of the Prophet was after that. In opposition to

uni tvy, fi di sth rint tkegmeatal,i aodh gracticab and executive

spheres, has been interdicted, and it has always been condemned in the
sayings of the Prophef)(, t h ed dthinkera,sand(reformers.

Touching on integration, the main axis of discussion and debate has been
t he Agovernment, O whi ch i tself can b
subj ect s: Al eader shi po andninlslamast e 0 . T
leadership which, both in the realms of political jurisprudence and political
thought, has been facing problem due to the unfavorable objective and
subjective circumstances. On one hand, on account of their different opinions
on leadershipihU mavis-a-vis k h i [),lhe awb great Islamic schools of
thought Sun n i apdr &hodala state of di sinte
world, on the other hand, the issue of leadership is discussed within the

€
|
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rubric of wilayah af a dgudrdianship of the jist], which except in Iran

has roughly remained unrealized, or at least, from the realm of jurisprudence

it has not yet entered the realm of political thought. Therefore, it has

remained within the arena of jurisprud
A survey of thepolitical thoughts of the contemporary thinkers of the

Muslim world, who are also at the same time the leaders of revolutions,

shows that except thm Khomei ngo the other thinke

deeply and fundamentally approaching the matter of leadérsnipaffair

which has delayed the integration of the Muslim world as well as served as

the axis of noso valueladen theoretical discussions. Ang these thinkers

and | eader s, only I mUm Khomeindg has e

contexts of fAleadershipd and fAstateod f

practical solution for the attainment of integration of the Muslim world. The

theoreticals ¢ h e me Anfree and independent re|

state is his proposed model for the integration of the Muslim world in which

petty political authorities as well as sectarian and local leaderships are

possible within the TFfndepwpdé&ntofr @iful

course, it is so provided that they would move toward the realization of the

great power of the fAlslamic stateo. Hi

unity and diversity. In other words, it is the blending of petty politicats

(nationtstate) and transcendental political units (Islamic ideological state),

and the only way of obtaining this objective is to resort to the Islamic thought

because it is capable of describing and realizing the grounds for the

establishment ofe grand Islamic state. As such, in case the Islamic thought

posed as the ultimate way of defining the national interests of the petty

political units and large political units, the realization of the grand Islamic

state will be possible.

Structural Framewor k of | mUm Khomeingds Politi
We will begin the investigatiomtol mUm Khomei ngds pol it
with his famous statemenbntainedn his religiouspolitical testament:
fiYou have to beéheading toward the single Islamic state with free and
independen't republics. 0
Taking into account the innovativeness and novelty of this idea in the
Islamic political thought as well as the fact that the selected terminologies
and peculiar condition of its substance which is the blending of unity and

I mOm K h dimeniamaes-y e Sh ly QRelgiousPolitical Testament] (Tehran:
I nt i sNashrBarhange R alB69 AHS), p. 87.

4



| mUm Khomeing, and
the Idea of Grand Islamic State and Free and Independent Republics

diversity, it is necessary to study some of the characteristics of his way of
thinking so that the reasons for arriving at the mentioned idea will be cleared
as much as possible.

Thefirsthhar acteristic of I mUm Khomeindgos
of sociapolitical theorizing is its complexity and multidimensionality. In this
way of thinking, many elements that are sometimes (seemingly)
contradictory or conflicting, incompatible or wittlifferent contexts find
concordance, compatibility and unity with one another in the end. Courage
and audacity in stating new ideas is a
of thinking, which can be examined in relation to the first feature.

While being &ithful to the traditions, he is one of the trendsetters in the
world of ideas. At times, he undertakes the blending of traditionalism and
innovativeness with such elegance that makes it seemingly unprecedented.

Realism is another &s agalitcedmimd$et, | mUm K
which has been the product of dynamic presence in the arena of theory and
practicé a long presence full of struggle. In this context, sometimes, like an
empiricist observer, he would monitor the span of social events from the
beginning to the end and wait for the appointed happening of phenomena, or
through objective and ideological preliminaries and preparations he would
take action for their existence or extinction.

Idealism, along with realism, is another structural featutdchvgives
courage to I mUm Khomeindg to point out
unacceptable conditions of presence and realization.

The totality of these structural features in the theorizations on society and
politicsd particularly in the abovemepnnhed statement, which is the
inspiration of the points of this artidehas been influential. With a complex
and multidimensional mind, he has combined two different, or seemingly
contradictory, political units. It is because natgiate (free and indepeant
republics) is a territorial political unit while Islamic state is a religious and
ideological one. While acknowledging the nati&iates as a reality though a
notso desirable one, he has treated the Islamic state as a lofty, yet
achievable, ideal. Btead of eliminating the territorial states, which is today
the greatest decisiemakers in the international arena, he has led them
toward the alembracing Islamic state. He has stated the form of this
movement by coining new terminologies in the sciemde pol i t i ¢ s, i
independent republicso. By choosing ¢t
for the republics, he has actually identified the task of the territorial states in
the Muslim world in order to realize the Islamic state, and at last,final
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arbitration, he has succeeded in reconciling these two political units. Apart
from the structure existence, which was mentioned before, this section of
| mUm Khomeingds thought can be examine
foundati onemeifndmImp&hi ti cal thought a
These foundations are the following:
Pure Muhammadan Islam and American Islam;
1 Unity and establishment of the greshmah
1 Motives behind the establishment of government in Islam; and
1 State.

Foundatons of | mUm Khomeinogodés Political Th

Pure Muhammadan Islam and American Islam

Throughout the | ife of struggle of
Islam and political thought by him can be witnessed, which incessantly and
consistently continue up the end of his life, and suddenly, turned into
coining particular terminologies at the autumn year of his life to such an
extent that the totality of his thought on Islam can be settled in two
fundamental categorizations under the terms “pure Muhammadan | s | amo and
“American Islam”. Pure Muhammadan Islam and American Islam are a clear
and unambiguous classification, which manifests in the political thought of
| mUm Khomeind on Farvardon 11, 1367 |
three months before thiermination of his apparent life. However, during the
period of struggle, he indicated the stated classification through his
unspecified presence. For, campaign against the foreigners; avoidance of
class, economic and social influences in the Islamic sjeasistance against
internal despots; aversion to the hypocrite and hypocrisy along with
repugnance to Westoxication; as well as support for the deprived and the
downtrodden along with condemnation of the affluent and the tyrant classes
have been amondhte pecul i arities of |l mUm Khon
which, as what has been mentioned earlier, had finally manifested under the
rubric of pure Muhammadan Islam and American Islam.

At any rate, he states in the end that throughout the history of Islam, th
amalgamation of the two views that are distinct from each other can be
differentiated. The first view emanates from the text of revelation while the
second view stems from the interests of the oppressors, the arrogant and the
tyrants. The first one hasén at the service of the downtrodden, the faithful
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and the mystics while the second has been at the service of the affluent, the
wealthhaccumulators and the swindlers. The first is the same authentic Islam
that originates from the revelation and virtu&se second is a concocted
Islam and the Islam of vices, which through link with the arrogant in the
international arena, particularly America, took a more ferocious shape and
led to the oppression of the people of the world. These two views have been
always in conflict with each other, which has continued up to the present.

In this part, we will embark on defining these two terms through his own
words:

The pure Muhammadan Islam is the Islam of the suffering indigent, the

Islam of the barefooted, the Islam of the scourge of the despised ones of the

bitter and disgraceful history of deprivation, the annihilator of modern
capitalism and bloodthirsty commism, and the destroyer of the Islam of
comfort and luxury, t he Il sl am of é ,
ignominy, the Islam of the indolent of the affluent, and in one word, the
American Islant.

The pure Muhammadan Islam has experienced the taste of indigence, is the
defender of the barefooted of the earth, the Islam of the downtrodden, the
Islam of the oppressed of history, the Islam of the combatant mystics, and
the pure Islam of the naturally Gednscious ones.

iWe shoul d mpakate the dinipleity ind puoity of #he pure
Muhammadan Islam from the rusts of the sanctimony and intransigence of
the American | sl am, and to i®ntroduce i
In contrast to the pure Muhammadan Islam, he describes the American
Islam in this manner:
AfAmerican I|Islam is the Islam of t he
the Islam of the hypocrites, and the Islam of the luxapngers and
opportiuni sts. o

Y mOm Kh Samighi-yalomUm Ma j -,k 6 &A h myemind m 0K h[Sameli n o

yel mUm An Anthology of I mUm Khomeinodés Guidel:i
Documents of the Islamic Revolution Organization Press, 1369 AHS), p. 3.
2 .
Loc. cit.
]Il mUm Kh Saeri-yalgmUm Ma j -k 6 & h nyeenind mKklh o fSenifen- ¢
yel mUm An Anthology of Il mUm Khomeingos Guidel:
Documents of the Islamic Revolution Organization Press, 1369 AHS), p. 194.
4 .
Loc. cit.
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American Islam is the Islam of the couwnullahs, of massacres and
aggresions, and of the foolish sanctimonious ones, the Islam of money and
gold, the Islam of deception, compromise and servitude, the Islam of the
domination of the capitalists over the oppressed and barefboted.

The origins of the pure Muhammadan Islam and the American Islam

The origin of the pure Muhammadan Islam is revelation and the source
of its power in facing all worldly powers of both people and classes is Allah.
With the establishment of the Islamic gowment at the hands of the Most
Noble Prophet of Islam in Medina, the historical trend of the pure
Muhammadan Islam aimed at regaining the dignity of the downtrodden and
the deprived strata commenced.

In tracing the root of American Islam, we will arria¢ the arrogance of
Satan. In other words, in this trend, Satan is the epicenter of definitions and
descriptions, and the embodiment of bogus, yet egotistic and worldly,
authority with the aim of dominating others. The exact personification of
such a mindet in the world today is America and the American mindset:
AToday, t he Great Satan is America.

On the basis of this, American Islam has been dictated from America and
is implemented by different forces such as the local ruling classes; court
mullahs, cajalists, multinational corporations, and others. Such an Islam is
against justice and salvation, and is in opposition to the awakening of man.

Pure Muhammadan Islamd the ideological conflict between two social
groups

The pure Muhammadan Islam represents the confrontation between two
opposing social groups. On one side are these combatant downtrodden,
barefooted, slurdwellers, truthseekers, and salvati@meekers. On the other
side are thosk u f (tinBelievers), arrogant, capitalists, and religsellers.

I n t he parl ance of ' inguistics,
Muhammadan Islam” rests on a collection of important dependent terms on
which it also builds a perfect ideological devise. In such a devise which is
expressive of the particulautiook on the salvation in this world and the
hereafter, the pure Muhammadan Islam is like the center of a system around
which revolve the other terms such as Islam of the downtrodden, Islam of
purity and piety, Islam of the barefooted and slwellers,Islam of the

Ybid., p. 131.
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oppressed, Islam of the mystics and mystic good ones, Islam of the tortured
ones, and war between indigence and affluence.

On the contrary, the perimeter of t]
expressive of the retrogressive ideological geyialso gives meaning to a
collection of terms such as Islam of the White and Red Houses; Islam of the
indolent affluent ones; Islam of the counullahs; Islam of the
sanctimonious and intransigents; Islam of aggressions; Islam of money;
Islam of deceitcompromise and bondage; and Islam of the dominance of the
capitalists.

In a gener al overview of the viewpo
currents and two ideological devises are complete. In the pure Muhammadan
Islam, the trend of affairs is moving frattme exterior to the interior and from
this world to the next. For this reason, in such an aggregate different
principles, which seem unrelated to one another, acquire meaning when
combined together. Justice is situated along mysticism and both of them
along with asceticism, sanctity and purity; and freedom and freeness along
with power and acquisition of power.

Contrary to the first current, American Islam is a closed Islam whose
direction is in reversion from the hereafter to this world. In this dinectloe
worldly ideology of externalism, comfeseeking, moneyvorship, religion
selling, racing for superiority, colonialism, and exploitation is a rule. The
Hol y Qur 6faTnh eyt aktneosw only some appear a
world, and are heedlessbfh e Hereafter . 0

The proponents of the two ways of thinking, the pure Muhammadan
Islam and American Islam, are the clerics &nd | acomuhitted to Islam
and the pseudolerics, respectively.

The first group is the combatadtu | awhd$® hearts have been the target
of the poisonous bullets of the worttkvourers and the initial bullets of the
event have pointed to their hearts. Yet, under the protective shelter of the
gold-worshipping materialists, the pseudergy have always been the
promoters of falsehood or the eglsts andconfirmers of their oppression.

So far, | have not seenacoumu | | a h o r?cleric wia mighthag
stood against oppressioshirk and kufr, particularly against the aggressor
Soviet Union and the worldevouring America. In the same manner, ldav

'STraRl ao7. i

2Wa h h @bHogver of Muhamma d i b Rwachsbldbu,| t he founder of the
information on Wahhabism, see Ayatullah Ja‘far Subhani, Wahhabism( Te hr an: Nababé
Organization, 1996).
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not seen a single upright cleric who loves to serve God and His creatures to
have peace of mind for just a moment without having extended help to the
barefooted on earth and not to have resisted agaifisand shirk even at

the cost of his lifé.

The foundations of this important classification should be pursued not
only in the Glorious Q Ra thé Messermerdf t he ¢
Allah (s) , but also in the politicala think
and other i ndeaHele iarx | there, Isuoh) ansoutlgok can be
observed such as in the following:

In Hadrat Imam Alr’s (6 Jaletter to Whman ibn Hunayf, an old friend of
him and the governor of Basrah, he addresses him as follows:

Ibn Hunayf! I have received information that a person of Basra invited you

to a dinner and you immediately accepted the invitation. | have also heard
that very sumptuous meals were served there! Finest varieties of viands
were placed before you in large plates and you enjoyed them. | am sorry to
hear the news. | never expected that you would accept the invitation of a
person who invites big officers and ripkeople and from whose doors poor
persons and hungry paupers are turned away radely.

Or, in an astonishing classification ldhdrat Imam Zayn al-6 U b i @@ n (
he groups together the deceitful Satan, the transgressing ruler and the

exploitative affluent, and seeks refug
seek refugeé from the evil ofal al l de
transgressing rulers and from the evil

From the viewpoint of I mUm Khomeino,
of thinking anytime and anywhere in the Muslim world acquires meaning
and commences only when the demarcabetween these two outlooks is

dr awn. In this regard, hd ewhich @synst: i Ma k
possible in a school and beligfstem of two contradictory and opposite
thought$# i s among the very important polit

Y1 s 1-e0 mNOMuhammad: [The Pure Muhammadan Islam] (Tehran: Tehran University
Press, 369 AHS), p. 155.
SeeSahifeh-y € |, woU2d, pp. 119120. [Trans.]
2 Nahj aFBalaghah Letter 45.
® As-Sahtfah as-Sajjadiyyah Supplication 23.
* Sahifeh-y e 1, wol24, p. 8.
SeeSahifeh-y € |, woU24, p. 121. [Trans.]
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Because of the lucity of the demarcation line between these two ways
of thinking in Iran, the war between the pure Muhammadan Islam and the
American Islam was going on during his time and as such, he says:

Today, the war between truth and falsehood, the war betweentypavel
affluence, the war between meeknessd‘af] and arrogancei [s t i, &nd U r
the war between the barefooted and the indolent affluent has begun. | kiss
the hands and arms of all the dear people who, all over the world, are
shouldering the burden ¢f i hfdd the sake of God and of enhancing the
honor of Muslims’

Grand Islamic organization

One of the fundament al concepts of I
is the grand Islamic organization which is the means for the realization of the
lofty ideals of the pure Muhammadan Islam, and steadfastness in confronting
the West and colonialism. This organization must be taken into consideration
in two distinct phases with different features. In the beginning and after the
establishment of the Islamic gernment, it will appear in the context of the
movement, and after the establishment of the Islamic government as a
powerful transnational institution, it will be formed and implemented
throughout the political, and not the territorial, geography of thesliktu
world. )

In the view of | mUm Khomei ng, initia
di scussed wunder the name, AParty of t
expresses the deprivation of power and authority in the different levels.

I hope that a paet Ppowmtmedd dfiePradr tlye off o rt rhe
entire world; all the downtrodden join in this party altogether; remove all

the obstacles along the way of the downtrodden; rise up against the arrogant

and plundering West and East; and not allow again the arrogant tassppre

the downtrodden of the worfd.

I n the next phase, he calls it igr a
for the establishment of a transnational institution with the aim of uprooting

!lbid., vol. 20,p. 234.

SeeSahifeh-y e |, wol 24, p. 85. [Trans.] .

2Dar Jyg=etewdh | mUmlOrez | &M [In Search of I m
throughHisWord] Section 1 (Tehran: Amdor Kabdr, 13
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the power of the global and domestic arrogant (powers) and olgehén
Islamic culture.

Today, the world is thirsty of the culture of the pure Muhammadan Islam. In

a grand Islamic organization, the Muslims will destroy the prosperity,
sustenance and |luster of the Red and Wh
opened his bmom and breast for the bullets of calamity and difficult events

and in facing all the cannons and missiles of the enemies, and similarly, all

the lovers of martyrdom are counting days for comprehending (attaining)

martyrdom®

Unity and formation of the grand Islamic ummah )
One of the basic f ounpbldidalitrmuglstisthe | mUm

unity and f or maummadon oorf uitgheda nfidlos Ilwehmicch h

pays attention in a historical process. He believes that the prime objective of

the Noble Prophets] has beerthe forging of unity within the Muslim

ummah However, three immense dangers are threatening the unity of the

Muslim society: racism, sectarianism and nationalism. According to his

view, patriotism and | ove of oongeds own

as they do not pose as an ideology-arids Islam. It is because historical

experience has shown that glorificatic

of the stratagems utilized by colonialism in disrupting unity and

disintegrating the Muslim sociegnd expelling Islam as a potent force from

the scene of international competition.

Unity of the Islamic world

The mechanism for the realization of unity and formation of the Islamic
ummahis only possible through rallying under the banner of Islamic
monot hei sm and clinging to the Qurdan
of the facets of Islamic thought, which is realizable not on account of
environmental pressures such as imposition of rulers, territorial and
economic interests, etc. but due todtsdlogical underpinnings.

Islam has come to unite all nations of the wdrlrab, nonArab, Turk,

Persiad and to establish a greatnmahn a me d t hemnfalb si amti b e
worl dé The plans of the big powers and
countries is teparate from one another the Muslim strata, which God, the

! Sahifeh-y e |, wolJ20, pp. 23836.
SeeSahd f-¢d |, wolU24, p. 87. [Trans.]
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Blessed and Exalted, has forged brotherhood among themselves, calling on

the believers to brotherhood, and under the name of the Turkish nation,

Kurdish nation, Arab nation, and Iranian natioat anly to divide them and

make them inimical to one another. And this is precisely in contravention to

the course of I slam and the Holy Qurdan
equal, and none of them is separate from the rest, and all of them should be

under the banner of Islam and under the banner of monotfieism.

I mUm K h distirgiishes this mindsewhich is far from any kind of
personal or class interestgym the national interest, applying it to the entire
world.

We are telling you to be united and the Muslims to be united; neither do we
have relationswith them nor do we have relations with you. We have
relations with all and treat you all equally. All Muslims, provided they
observe the laws of Islam, are dear for us. The Islamic @aflamkish,
Arab,zand norArab, from Africa, from America and everywted is dear

for us:

Obstacles to unity
We have said that there are three main trends opposing and undermining
unity: racism, sectarianism and nationalism.

Racism )

The I mUm believes that the traces o
civilization go back to the Umayyads, who promoted a type of Arabism. In
the contemporary period we encounter another type of racism, which has
been the common product of Western corpés, on one hand, and the
assistance of internal factors, on the other hand. Finally, it resulted in the
dismemberment of the Ottoman Empire, which has been the manifestation of
Muslim state and civilization.

In his opinion, racism in the Muslim world nothing but insinuations
and plots of the West in confronting Islam because racism, which inspires
selfish sense of superiority, is substantially repugnant to the Islamic
principles of egalitarianism and equality of human being.

! Sahifeh-y e 1, w0l 1@ (Tehran: Ministry of Islamic Guidance, 1361 AHS), p. 122.

Dar Jget ®Ph I mUMmzl K@Becti on 9, Mmhay pNati on a
665.

SIbid. , Section 11d,®Tlhe ®Islim Worl
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One great deception,hich has come from the West, and has influenced,
allured or threatened the Muslim states, can be seen by us in their press. We
can see in the statements of their propaganda (materials); from the radios
can be heard that important thing that has afflictesl Kluslim states and

keeps them away from t héthesibsae dfer of tr

firacifmmoi.s Turkish race must recite the
Iranian race must adopt its own alphabet! The Aryan race must rule and not
Islam! The Turkish ra& mu st rule and not Il sl am! o TI
growing and increasing among the gentlemen, and which they are
exacerbating such that we have to see where it will end up, is a childish
matter . I'n my opinioné ASir, $irmpu are an
you are an Indonesian; Sir, you areaswtso; Sir, you are from sand
s what shall we d @ Islam rejéctedothis racisng itnt r y ? 0
made no difference between the black and the white, Turkish and non
Turkish, Arab and no#rab; it treated jety and fear of God as the only
criteriaé There is no such thiamg as Tur k
Islam is thefocal point?

Sectarianism )
According to I mUm Khomeindg, the most

creating discord and division amg the Muslims is sectarianism. The
function of colonialism and the enemies of Islam has always been the
division of Muslim nations and the creation of various groups, territories and
sects. Along this line, we acted very successfully so much so thatiagsva

we witness the existence of numerous and various governments, territories
and sects.

Some Muslims are Shi‘ah while others are Sunni; there are HanifTs,
Hanbalis and Akhbaris. The scheme in this sense is not correct at all. In a
society where everybody wants to render service to Islam and be with Islam,
these issues must not be discusgedare brothers. But youé u | ageé 6
religious edict on certain thing, and you emulateda[d yogrd u | aanmoJ 6
thus, you became Hanafis. One group followed the edict of Shafi‘t while

another group upheld that of Hadrat Sadiq (6 pand the latteb e c ame Sh o6 ah

These wildl not cause disagreement. The
I'm the original text, ImUm Khomeing actually
nezhUdbwhzigch |iterally means fiplaying with race

2Dar Jget &Bh | mUMra z| pE3ith.
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y disagreementé We must be aware t
he Qurdédan and monot hei sm. We must
Qur 6an ansth! monot hei

In looking for the solution to this problem, only two ways can be seen;
first is unity and then independence from the superpowers.

iALl I Muslims constitute a single bod
with any existing government and any existingtsedis own environment
must be ihdependent. o

But how could it be possible to reconcile the existing reality of the
di vergence of sects and the lofty i de

believes that the Muslims must move toward unity on the basis of their
religious commonalities.

The Muslims presnt in the holy stations (iHajj), of whatever nation and

sect they belong, should know well that the principal enemies of Islam, the

Hol vy Qur dan and t he sMaresthe sbberpolwers Me s seng
especially America and its corrupt offspring, Israghich keep a covetous

eye on the Muslim countries and commit every kind of crime and

conspiracy for plundering the enormous ground and utiaeground

resources of these countries, and the key of their success in this satanic plot

would be the sowing ofiscord among Muslims in whatever manner they

can. During theHajj rituals, it is possible for some individuals such as

coutmul | ahs to participate in order to cr.
and the Sunni, and they are intensifying this phenomenon such that some
simplehearted people would believe and cauissehsion and corruptich.

Therefore, uni ty a onimaldf oir sni rag ntolbe e i
magnificent ideal, for which sectarianism and nationalism are important and
obstructing calamities. Should the Muslims not pay attention to these
intrigues andinsinuations of the enemies of Islam, they will be distanced
from, and deprived of, this sublime aim. The only way is to prefer the Islamic
interests over the national interests in the Muslim world, which will lead to
the formation of grandimmah Such araffair is impossible except through
reliance on Islamic thought and defining interests on the basis of Islamic
thought.

! bid., Section 15, p. 34.
? Ibid., Section 9, p677.
8 Sahifeh-y e Ndl. 19, p. 46.
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Nationalism and definition of national interests and Islamic interests )
I n the political t hought ofdcamUm Khc
be mentioned: ideological homeland and territorial homeland; the former
being known also as the Abode of Islach r -i sal] brnthe Islamic
homeland. In dealing with the two, some pivotal principles in his thought
can be identified.
While giving value to the territorial homeland, because of his Islamic
belief, he believes in the higher legitimacy for the ideological homeland,
treating as t he enemyos conspiracy t
homeland from the territorial homeland. He believes if attachment to the
territorial homeland goes to the extent of posing as an ideologi/wissthe
Islamic ideology, in general the territorial homeland will lose its legitinfacy.
In the thought of I mUm Khomeind on 1
following points are taken into account:
1 In studying the domains of national and Islamic interests, he has
appropriated legitimacy to the Islamic interests, aligning national
thinking with it. Although in some cases this political behavior seems to
belong to first domain of nationalism, in a broader perspective its
Islamist image is made clear.

1 For | mUm Khomeind, the essence of tf
goes back to the bouad i es of i nterests. From t
Khomeing, interests in the various p

as well as territorial preservation, are always meaningful and conceivable
vis-&vis the foreigners, and not the Muslim stdt&¥. course, since he
considered himself a religioymlitical thinker in the international arena

! The Islamic homeland is also called the Abode of Isldnt)[r-i sal]. Bha Abode of Islam

[d Ur-i sal] &y the Muslim world encompasses all people who believe in the fundamentals

of Islam and includes all follogrs of this schoolmhaktal. ) )

% For more information on the Abode of Islact O r-i @l Umsee O AWgavaZzanj Ung,
S ar zia[Honeland and Territory](Tehran: Daftae Nashr and Faharegy | s | Umg , 1366
AHS), pp. 108123.

3 The first steps on the ideologil disintegration (between Islam and nationalism) in the

Muslim world was taken by th&Vahdat-e S h u 6.1 Iitially, ytileish movement was

advancing the equality of all ethnic communities under the Islamic government with the

Arabs, and thus, it was nathe Peopl e of Equality. Later on, h
period it was transformed into a movement for superiority and the proponents of this
movement were called, People of Superiority, andtBus,u 6 | bi yyeh [tri bal i sm].

4 For more information on thpioneering ideological separation tendencies (between Islam
and nationalism) in the Muslim world, see Husayn-‘All Mumtahin, Nahdat-e Shu o6l bi yyeh
(Tehran: Shirkae Sa-f@m&itddbhdb o, 1354 AHS), pp. 6, 89,
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and in the vast terrain of decisions and definition of interests of the
superpowers, he knew that in many cases the boundary with an assumed
Muslim state, on accotn o f the superpowerso inf
encompasses the superpowers. In similar cases, he would deal with a
more complex analysis of the issue, but this complex analysis was done
within the framework of two principal variables.
1. Ideological boundarysi superior to territorial boundary. Therefore,
national interests are definable within the framework of Islamic
interests.
2. The superpower so account in expl a
defining the domains of their national interests must be taken into
acount in defining the extend of limits of the national interests of
Muslim countries
In other words, ideological homeland has loftier value and status
compared to the interests of territorial homeland. He considers nationalism
and preservation of nationatterests against other Muslims as contrary of
the explicit dictum of Islam and the Noble Propht (
Patriotism, | ove of oneods countryme
integrity are an issue for which there is no problem. Nationalism against
other Mudéim nations is another issue, which is against Islam, the Holy
Qur édan and or der shfThattnatienalidhovihichewowdr o p h e t
breed enmity among Muslims and dichotomy in the ranks of the believers is
repugnant to Islam and the interest of Muslirasd is among the tricks of
foreigners, who suffer from Islam and its spréad.
In essence, he used to treat the relationship between national interests
and interests of the Muslim world in the form of a relationship of the
particular to the genal. But he used to allocate special account for the
interests of Islam, considering it as the foundation.

The Muslims must be united wherever they are. That which is suffering for
one group must also be so for another. The Muslims must not be divided.
The fact that we are Iranians and they are Lebanese or another place in

Il slam is not an issueé I slam has no ser
opened for the Arabs, or forthendnr absé | sl am wants the e
to be a single family, a single governmdar the whole world, and that

government is justiceé Therefore, we ha

I mUm Kh &angréhm & , - & U Sye Yidjf $7he Devotional-Political Congress of
Hajj] (Tehran: Markaz Tahqiqat va Intisharat-e Hajm, 1405 AH), p. 73.
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this issue, which is perhaps, discussed everywhere that the Iranian nation,
for instance, is separate, that the Iragi nation is distinct, that eacifdsh
have its own prejudice, and even to the extent of having no regard for Islam,
but to focus on the nation and nationalitthis is an affair having no basis

in Islam. In fact, it is contrary to Islam. Although Islam gives respect to
homel and rthglacey ihdads siot ib(homeland) to go against itself
(Islam). Islam is the basfs.

For him, the Islamic homeland has always been discussed as a sublime
i deal under attack by the enemies and
state.

On one hand, thedespotic and greedy rulers and colonialists have
dismembered the Islamic homeland. They divided the Islamimahand

made it into numerous petty nations. When the Ottoman Empire came into
being, the colonialists also disintegrated it. Russia, Britainstriu and

other colonialist states became united and they waged wars against it. Each
of them occupied a part or subjected it to its sphere of influence.

At any rate, in the religious accodntvhich has always global
missiorid division, dissension, and gt regional and quasiultural
interests have been é for superiority
throughout history, which has manifested in any form as nowadays it has
assumed the visage of colonialism.

Reasons for the establishment of governméem Islam

In the thought of I mUm Khomeing, the
of government is the implementation of social justice and the training of
noble and faithful human beings. As such, he considers the establishment of
Islamic government as a religious tguand the6 u | aohUstam as
responsible for training the Islamianmahfor the creation of appropriate

'Dar Jyget ®Bh | mUm z| K@Hmecti on 15y, 72ANational i sm,
2 |bid., p. 31.

3 As Professor Martyr MahharT said, “From the very beginning, firstly, Islam has a global

mi ssi on, and secondl vy, |l sl amic comparisons ar e
For more information on the global feature of Islam, and the relationship between other

peoples nations and civilizations, on one hand, and theemfompassing Islamic culture,

civilization and power, on the other, see Murtada MutahharT, Kh a d aemUMu t ®q UIsil IlUm

va OrUn [Mutual Ser(vehraneRaftaie Nashr and Ramharg nds || Umag |

1355 AHS), particularly pp.620 under the heading, Al sl amic | nt
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conditions for the realization of Islamic laws in the society, while
enumerating the reasons for it. Among these reasons are the following:

Islam is a political regime

Belief in such an objective for the establishment of government acquires
meaning only in the framework of the notion of fusion of religion and
politics. On this basis, as a religious thinker he believes in the grand

governmentinthe Ml i m wor |l d, saying: Al sl am i s
has brought into being a great government. It has brought into being a vast
country. (It is because) *I'slam is a re

For many thinkers, this kind of outlook on the relatiopshetween

religion and politics is a rejected, and at times, impossible, aftxity some

Muslim revivalists of the ®century such as Sayyid

(Muhammad) ‘Abduh, Rashid Rida, and some thinkers of the 20" century

such as Hasan at-Tur0O b 0 , ROIs &n ids dRahmmAdbrddi r Madano

are thinking within the framework of fusion of religion and politics.

Neverthel ess, none of them has the cl

which leaves no room for discussion. Along this line, thess@nt diverse

opinions.

1 The history of Islam confirms the establishment of government within
the framework of fusion of religion and politics because the Prophet (
himself took a step in establishing a government.

I The nature and quality of Islamic laweflect the expediency of
establishing a government and have described the evolution of a
government.

1 The only correct means in implementing the Islamic laws is the
formation and establishment of government.

1 In a bid to form and protect the grand Islamaimmah which has been
the strategy of all the prophets such as the Noble Prophet (
establishment of government is a definite and necessary affair.

I mOm Khomndithy@mREaqoh [ Gover n éehcaa: Thefinstitute éor Jur i st ]
Compilation and Publication of I mUm Khomeinogés
2l mUkthomei n9, fAFactors and CaNasheiyeheHawzehe Revi v
Qum, nos. L2, 7" year (1369 AHS), p. 85.

SUmar  6Ralmdnuarblind Egyptian 6 U | (dlerit) and leader of an Islamic movement in

Egypt who is presently under detentiarthe US.

‘“6ABbB Madanig: |l eader of the | slamic Popular Fr
in an Algerian region having bad climate.
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9 One of the sublime goals of Islam is to lead the downtrodden people for

the deliverance and salvation of humanity. This affair is not possible

except through the acquisition of power arabtablishment of

government.

With the aim of argumentation on the necessity of establishing a
government , |l mUm Khomeing initially |
Medina, saying:

If you take a look at the advent of Islam, you will see that fromithe of

the Prophet Islam has established a government. It has had military and
disciplinary forces and has involvement in politics. The MasjilNanb ¢ h a s
been the center of Islamic politics and the epicenter of Islamic power.

In his opinion, the clan on the separation of religion and politics and the
confinement of Islam to merely the relationship between God and man has a
|l ong precedence. Initially, the O6Umay:
champions of this kind of mindset and today the colmtsa

Recently, when the way of the West and the East was opened to the Muslim
states, this affair experienced its peak that Islam is a personal affair between
God and His servant and Islam is separate from politics; that the Muslims
must not get involve in politics and the clerics must not join in politics.
They must be confined in the mosques and all their works is this that they
go to pray, recite a few lines of supplication and return home. This has been
a plot having root at the early period of sl4

Quiality of the laws and implementation of the decrees of Islam
I n the next stage, |l mUm Khomeing poi
Islamic laws for the evolution of state, saying:

The reason for the establishment of government is the nature and quality of
the laws of Islam and the religious laws. The nature qulity of these

laws are such that they have description for the evolution of a state and for
political, economic and cultural administration of the society.

'Dar Jyget Ph | mUMrmz| M@Mecti on 15p15ANational i sm,
%bid., p. 14.
SWi | Ceyrmg ,gphi8.
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The other reason for the necessity of establishing an Islamic government
is the issue of imgimenting the laws of Islam. Since Islamic laws are laws
for all times and climes, the world will not be in needless of the
implementation of laws. On the other hand, because of their complexity and
intricacy, implementation of which cannot be done in tlegiirety except
under the auspices of the Islamic government, which itself is among the
categories of laws, concordant with them, and in essence, has common spirit
with them.

The Noble ProphetsYf has al so established aegovernment
permanent and must be enacted until the end of time. They were not revealed merely

for the time of the Prophet, only to be abandoned thereafter. Anyone who claims that

the establishment of Islamic government is not necessary has denied the necessity of
implementing the laws of Islam as well as the universality of the laws and the

eternity of the true religion of Islam.

Acquisition of power for the implementation of justice

In essence, government on one hand is the most effective means for the
materialzation of unity and establishment of the grand Islamic society, and
on the other hand, the most powerful weapon of the Muslims against the
foreigners and imperialists.

In order to assure the unity of the Islamimmabh in order to liberate the
Islamic haneland from occupation and penetration by the imperialists and
their puppet governments, it is imperative that we establish a government.
In order to attain the unity and freedom of the Muslim peoples, we must
overthrow the oppressive governments instalbgdthe imperialists and
bring into existence an Islamic government of justice that will be in the
service of the people. The formation of such a government will serve to
preserve the disciplined unity of the Muslims; jusFasmah azzaht¥ (6

saidh her address: AThe | mamate exists fo
among the Muslims and replacing their di
Acquisition of power and reliance on it has been one of the most
essential principles for the realization of the sublime objestof Islam.In
the opinion of | mUm Khomeing, acqui si
arena, on one hand, causes the regain

Llbid., p. 19. i i
FUOti mEdahm@: FUti mah, the daughter of the Progjy
biography, se& Ut i ma h t KQum: @msarigan Bublisations). [Trans.]
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the other hand, sets off the exit of weapon for the weakening of Muslims
from the hands of the rich atige cruel.

| do categorically declare that the Islamic Republic of Iran is investing a lot for
the revival of the Islamic identity of Muslims throughout the world and it has no
reason why it would refrain from calling on the Muslims of the world to foltbe
principles of acquiring power in the world and from stopping the greedy holders of
power, money and decéit.

In sum, he considers the acquisition of power as a means for the
salvation and exaltation of humanity as well as deliverance from théanetutc
of the arrogant (powers), and its enactment as a form of worship:
ifnGovernment is the right in favor of t
and implementing social justice... It is one of the gravest obligations and its
implementation is the highestor ms o f? wor shi p. o

The State

Three approaches to the state )
One of the basic enactmemd f | mUm Khomei ng,0s pol i
which forms the core power of establishing the grand Islamic state at the
global level, is the state. For him, in joining with religious thinking the state
has the right and power performing the ways for attainingatah in this
world and the hereafter, and this affair is only possible under a religious
atmosphere, observance of social justice and grant of freedom.
Through the three approacBesritical, realistic, and idealidthe
examines the legitimacy of statehish he believes has the core power of
Islamism, independence and unity. Through this, he identifies three kinds of
state in the Muslim worl d, dicaledi ngui s |
|l slamic state, o0 Alslamic stated and th
Critical approach deals with the study of the states existing in the Muslim
worl d. 't -oalmeesd als |Ifasnoi ¢ stateo the
peculiar features are corrupt ruling clique, dependence on the foreigners, lack
of abidance with the laws o$llm, tendency toward discord, and absence of
cooperation with the people.

'Kongrehy e  6-y & U 8¢ Yidj sval. 2, p. 166.
2Wasiy y at myUameSi ly [FEh@Last Message) p. 87.
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From the viewpoint of realistic approach, some territorial states have a
ruling body faithful to Islam, committed to implement the laws of Islam, in
good terms with the people, amthdeavoring for the attainment of unity.

Such states, which usually are the result of a revolution or any other
transformative movement, have the capability to unite on the basis of Islamic
commonalities. These states @amei mit ua
wants them to unite under the common banner of single religion, Book, and
Prophet. Along this course, not only that the Islamic interests would prevalil

over the national interests but the interests of the Islamic society would also

be protected vis-vis the foreigners, preventing and shunning differences. In

this framework, notwithstanding the existence of divergent governments,

both the religious sects and borders will be preserved. .

What is meant by the idealistic approach is the lofty ideal dfi im
Khomein@ concerning government whose n
Medina during the time of the Prophef) @nd the First Four Caliphs.

Although this model has existed in a simple and limited form in terms of the
substance, outlook on ethnics andtions, and diversity of the political
geography, owing to its high capacity and richness especially during the
periods of Hadrat Muhammad (s) and Hadrat ‘Al7 (6 X it is a good prototype

of the grand Islamic state, which we will deal later.

Critical approach: So-called Islamic state
In the critical approach of I mUm Kho
in the Muslim world, which is official
fi saalled Islamic state, enumerating some of its characterisgosge:
The mode of forming and establishing these governments;
Tendency toward dissension and division;
Corrupt ruling clique and denial of Islam;
Dependency on the imperialist states;
Non-observance of the laws of Islam; and
Adopting despotic policy anthck of concordance and sympathy
with the people.
Some contemporary thinkers of the Muslim world are pessimistic with
regards to the territorial states, treating theninasispicious. Among these
thinkers, Kal omGisanids j@,e, T ReRdinghd and
can be mentioned. )
Contrary to these thinkers, I mUm Kh
blameworthy the existence of territorial states. Instead, he takesateer

ourwWNE
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of forming and establishing governments and their relations with the Muslim

world as the criterion of his assessment and judgment, believing that the
predicament of the Muslims does not lie with the nations but with the states
in which they are in.

AAmong the problems of Mu s 10 thens i
governments, which have been imposed over them and working for the
interests of big states. The problem of Islam is the Muslim governments and
not t he'Haisdf theoopisian that thexisting territorial states in the
Muslim world have unnatural borders, which are essentially imperialist plot.
For instance, he cites the case of the Ottoman Empire, which disintegrated
through the i mperialist condgfiteelmcy,
countries a span can be found in which every span is under the hands of an
agent or a group of agents. o

This group of mercenaries naturally used to work for the whims of the
foreign powers and to obliterate the existential independence Ibfaitgkits
homeland.

What a painful and calamitous (reality) is it that near the Muslims and the
so-called Islamic states, Israel would commit aggression with such audacity
and easiness against the oppressed people of Lebanon, and the dear sisters
and bothers in Beirut, and instead of rising up in defense, which is a
divine-human duty, the governments of Muslim countries are showing such
leniency?

Among the characteristics of the-salled Islamic states is the tendency
to engage in discord and @ion, which is itself one of the greatest obstacles
along the strategic way of the grand Islamic state.

S

We are suffering from the fAlslamic state

Muslim countries, and they are exacerbating this difference. You would
notice how unfortunately it is that
the presence of these-salled Islamic state.

S

r

C

'Dar Jget &FBh | mUmzl MBHMecti on 15p179iNati onal i sm,

2 |bid., p. 34.
3 Ibid., p. 277.
4 Loc. cit.
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Corruption in faith, hypocrisy of the ruling cligue, and non
implementation of the laws of Islam are among the other indicatibtise
so-called state. In this regard, he says:

| was hoping that the Muslims, particularly the Muslims leaders, refrain from
chanting Islamic slogan, which is itself a cover for their-imoplementation of the
Islamic laws, and think and act upon rslas it is. At present, the suffering of the
Muslims and the oppressed nations of Islam has been the fact that their leaders used
to contsrfnt themselves with Islamic slogans while having other aims behind these
slogans.

The other indication of the szalled Islamic states is dependency toward
the foreigners. Dependency, on one hand, results in the further separation and
keeping away of the scalled Islamic states from their nations in such a way
that they would treat the nations as against them, considesvery
movement and voice from them ought to be silenced. On the other hand, they
would abandon the stalled Islamic states so as to win more the pleasure of
the foreign powers.

The great calamity is that these-called Islamic states are working in
compromise for the America and Israel in implementing inch by inch the
Camp David plan and the like. Following this great treason, they would
explicitly officially recognize Israel or so. The tragedy for Muslims is that
by witnessing these tragedies songecalled Muslim states will prevent
those being oppressed at the hands of the tyrants from even grbaning.

Dependencysubjects these two sides of the coin, states and nations, to
face each other, and finally puts a kind of dictatorial and policergmants
to rule over the people who are fed up of, and shun, their governments.

| deem it necessary to admonish you, gentlemen, who are on top of some
Muslim governments. Strive to rule over the hearts of your own countries
and not that the hearts woulketep away from you. The problem of the
Muslims is that many of the governments are imposed ones, and such were
done by force, and as such, are not succe3sful.

Y Sahifeh-y e 1, wol) 14, p. 107.
2 Ibid., vol. 17, p. 27.
3 Ibid., vol. 14, p. 18.
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Realistic approach: Islamic states

In this section, il sl amiemmestdthat e 0 r1 e
exist or will exist on the basis of the common faith, belief and banner. For
|l mUm Khomei ng, in the principle of su

foreigners, or their presence is very minimal. But this thought does not mean
the impos#ility of the emergence of Islamic state. On the contrary, he even
believes that by observing some principles theated Islamic states will be
transformed into Islamic states. Among these principles are reliance on
Islam, independence from foreigneabandonment of hypocrisy, respecting
unity, and close relations with the people.
Di sregarding t he presence or ot her
Khomei ng expresses hope for their emer
AnWhet her we have I|Islamic state or no
have to know that we do not have; it is hoped thatwdcam d * one . o
What are the differences and similarities between Islamic state and so
called Islamic state?
Both the two kinds of state have the same general elements of-nation
states, i.e. territory, population, government, and sovereignty. Their pbints
divergence are many. Salled Islamic states are not independent, depending
on the imperialists in the international political scene. The imperialists
determine their national strategy. As the tendency for division and discord
among them is plenty, theare always victims of wars and aggressions
against one another.
On the contrary, the Islamic states are supposed to be independent and
free states. They are exercising their siglffermination away from the
tendencies and insinuations of the foreign&hey are states which are more
or less committed to observe the laws of Islam, having an independent ruling
body committed to Islam. There exists close relationship between the people
and these states. Because of existential independence and religias, fervo
such states are naturally inclined to have integration and cooperation with
one anot her. | mUm Khomei ngods effort
systematization of a multaceted set. And in order to achieve this objective,
he deals with the combination of matal interests and interests of the
Muslim world in the multiphased process.
In the first stage, in spite of criticizing the ideal of forming a global state
(at the present), in his speeches he

'Dar Jget ®Fh | mUWmz!l M@Mecti on 15p 148 Nati onal i sm,
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not in pursuit ofdisturbing the present system of states and nations. We do
respect the present borders of countries and do not have the aim of creating
disorder and declaring war against other countries. Every country has to
remain as it i s wi tehto drivesthe Ipaint tHae thes . 0 T h
existence of independent states in the Muslim world, or national interests,
borders, and various governments have no contradiction whatsoever with the
unity of the Muslim world. By making Islamic their laws and ruling body,
culture and stances, the territorial states will also be able to preserve their
national interests as well as the interests of the Muslim world.

In the next stage, he talks about Islamic unity. It is not unity among the
governments or in the form of a gle global government. It is instead unity
on the basis of Islamic commonalities and under the banner of Islam.
Through heartily acceptance of the values unity is achievable. Usually, this
kind of unity can be achieved in the cultural, political and ecan@pheres
through transnational institutions.

Finall vy, in the wultimate stage he d
stateo, believing that this state wil
powers and will bring about great authority to the Musiiorld.

Idealistic approach: Grand Islamic state

The fAgrand | sl amic stateo is the mai
regards to the issue of state and all his efforts are gearing toward paving the
grounds for its realization. We have said that if thesg@mé Islamic states act
on the basis of the common Islamic ideals, symbols and means, gradually
they will move toward a sort of Islamic integration, which is a prelude to the
grand Islamic state, which is a powerful and transnational institution. The
mostimportant features of the grand Islamic state are:

1. Presentation of Islam to the world as it is. This affair itself paves the
ground for the natural unity of the people of the world and the
Muslims.

2. Existence of common slogans and symbols, such as thenstifg
monotheism, which is the symbol of Islamic unity and faith.

3. The existence of a politicaéligious force called, the Party of Allah,
in the Islamicummah

4. Unity of the various Muslim nations and formation of a single
community.

5. Existence of the modelf Islamic government during the advent of
Islam.
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6. Establishment of a global government with the allegiance of all.

7. Dominance over the world.

He believes that because of the comprehensiveness and truth of Islam, if
presented in its correct form, it has denpotentials. In this regard, he says:
Ailt is for the Muslims to present | sl
is presented as it is! everybody wil!l

In his opinion, the common Islamic objectives and slogans have the
potential to gather all the nations beside one another, and with the
monotheistic slogan the grand Islamic state is the prelude to this unity, on
one hand, and the dominance over the entire world, on the other:

I hope that all nations of Islam who, through thester propaganda of the
foreigners, have been divided and at loggerheads with one another would
wake up, be united, establish a grand Islamic state under the barinds of

i | Uha [thdrelisand dodldut Allah], and that this state would prevail in
theentire world?

Through the unity of expression, all nations of the Muslims world having
diverse languages, races and cultures can be united under these
circumstances. AiBy the unity of expre
nationsof Islammudsie urfi t ed. o

Therefore, correct presentation of Islam and unity of belief and action are
indispensable for the materialization of the grand Islamic state. After the
establishment of this state, under its auspices a party devoid of the existing
problemsof the parties in the world will emer§ea party under the divine
command and free from the caprices of individuals will encompass all groups
and classes in the Muslim worl d. A We 1
is the Pa%ty of All ah. o

The backgroud model and exemplar of Muslims in attaining the said

ni deal cityo is the same political cor
the hearts of all are attached.
ilf there were only a government [ ik

government to whicleverybody pays allegiance, today we will not have this

Ybid., p. 147.
2 |bid., p. 148.
3 Loc. cit.

4 Ibid., p. 128.
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state of affairs. They, the foreigners, strived hard to disintegrate and divide
into pieces our government for their own interest.

Unfavorable conditions for the establishment of the grand Islamic
state

The grand Islamic state has been the sublime ideal of the monotheistic
society, singlaimmahand strategy of the Noble Prophg, ¢the prophets and
all those who are treading their path. Yet, nowadays, on account of the
existing unfavorable conditions, it is not realizable. By presenting approaches
and striving for the fostering of uni
ambigwous points by means of elucidating and explicating the various angles
of the ideal perfect society. His usage of particular terms indicates his belief
on the impossibility of establishment of the grand Islamic state under the
present circumstances. Ingganent s such as fALet wus al/l

a single stated or iLet us be i ke a
aegis of a single stated and dli ke a
sembl ance with ist at eo yantdh e sfiosctiaetteydd

isoci etyo.
He propounds and examines the existence of Islamic states in relation to
the strategy of unity in three pivots: Islamism, independesee&ing and
unity under the banner of Islam and other common grounds.
Under the axis of Isimism, he is of the opinion that the states must
return to the threshold of Islam in order to achieve their own independence
and freedom. He | abels as fnawakening i
is the source of deliverance from the clutches of nmafiem, believing that
the statesd6d response to this awakenin
their consolidation and as such unity. In doing so, the states will be omitted
from the list of secalled Islamic states. In preparing the ruling body ef th
so-called Islamic states in accepting the invitation of Islam, he is saying thus:

fiThe colonialists colonize the heads of countries. The heads of countries are
inflicting their own nations. Therefore, the Muslim states must wake up
from their slumberWhat bad thing they have experienced from Islam? We
are striving; you must also be together. All Muslims must be upfted.

Ybid., p. 148.
2 Ibid., Section 9, p. 665.
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Concerning the axis of cutting off dependency from the imperialists and
returning to Islam, he believes that if the Muslimtessawere to sever their
relations with the West, they can also be able to protect their borders and
frontiers, and to avoid any kind of difference and infringement in relation to
one another because the basis of their operation is attachment to tha religio
of I'slam and protection of the 1| sl|l amic

fwhy the Muslims have to fight one another? Except the imperialist hands? You
cut the imperialist hands from the Muslim states, and see what states will emerge.
You have to protect also your frontietkreligion of Islam is supposed to govestl
frontiers have to be protected; there should be no infringement of one state against
another. All are Muslim:

As such, if the Muslims were to cling to the rope of Islam and discard the
foreigners, the dctors for the differences among themselves (land, sect,
government, race, etc.) will be ineffective and the source of unity of the
Muslim world will be fostered.

"We want this cohesion that exists here to be in all countiesiuslims
constitute a sigle body. Everyone in his own environment with any
existing government and any existing sect in his own environment must be
indepe’ndent . o

So, from the viewpoint of I mUm Khome
world with the West and the struggle for gaining independence from it are
among the most serious problems in the way of achieving unity because the
West always threatens the intereststred Muslim world directly (military
occupation, pillage and siege) and indirectly (influence, creation of surrogate
classes, surrogate ruling body, and sowing discord). As a result, defining the
interests of natioistates in the Muslim world is always pteimatic and it is
only in confronting the West that it has meaning. The Muslim countries will
succeed in protecting their national interests and that of the Muslim world
only through unity and defiance of the selfishness dictated by the carnal self
and thewest.

fiThe Islamic states have to forge a true Islamic unity. They have to abandon
some of their carnal desires and extend their hands of brotherhood. They

! |bid., Section 15, p. 21.
2 Ibid., Section 9, p. 677.
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have to stand altogether against the West. Then, they have to form a
peaceful government, a pe&desociety for themselves. All countries
should remain as they are. One should not commit aggression against
another. All are brothers. If the foreigners wanted to commit aggression, all
must be a single voice and go to the front altogether.

Despotismand freedom in the grand Islamic state

At the outset of discussing the single and grand state, this question
comes to mind: Keeping in view of the preliminary points presented in
this thought such as unification, single state, single party and theslike, i
this government model not a ceremonial and-cetitered model for the
execution of force and whim of an individual or group over the entire
world?

In replying to this question, the necessary prerequisite of the views of
I mUm K hdocoreect présentation of Islam in the wd¥ldnhust first be
pointed out; t hat i s, the statement q
to the world as it is so that alliwl | become its customers.
treats the world of thoughts as a market of numerous intellectual
commodities. In this market, without his actual presence the individual
naturally has the command and dominance over the central government as
well as the right of choice.

Another noteworthy point is the sociological principle on the effect of
the objects or infrastructures on the beliefs and mentalities or suprastructures.
Throughout the history of Islam, the outlooks of individuals and
personalies, decisiormakers, ruling classes, and cultural circles have left
their influences on the religious reputations, and in some cases distinguishing
what is right from what is wrong has &
Khomei ngo has teléecsa se thepdre MubammadamlIslam
and the American Islatnwhich represent two opposing intellectual currents,
i.e. sincerity, freedom, uprightness, populism, asceticism, mysticism, and
justice visavis force, oppression, pillage, tyranny, intraygsice, and
sanctimoniousness.

Islam that must be presented to the world is the Islam, which has
emanated from the fountains of revelation and Prophetic Sunnah. Among the
manifest characteristics of Islam that according to him is such a sweet
commodity, whch everybody is its customer, are beauty, purity, sense of
justice, asceticism, mysticism, freedom, and sense of freeéimpounding

! |bid., Section 15, p. 21.
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the thought of the pure Muhammadan Islam is essentially meant to defend

the rights of the authentic Islam and in many aspects the rights of the
deprived and the downtrodden are conformed such that he first used the term,
“pure Muhammadan Islam, 6 i n defense of the right
freely electing the candidates for the Islamic Consultative Assembly in such
circumstances that through which he invites the people to cling to the Islam
that they wanted (pure Muhammadan Islam)." At any rate, it is obvious that

the principle of free election on one hand, and presenting Islam to the world
as it is and not on the basis of the desires of rulers and fmhdars, and of
course the legalization of the limits of freedom, on the other ha@adnaong

the foundations of rational and progressive freedom of human society.

Democracy and dictatorship

| mUm Khomeind reckons as similar to
divine revelation and Islam, which are source of prosperity, freedom and love
of the people in the governments. In principle, the basis of his outlook and
judgment with respect to thexisting political regimes in the world is the
scale of proximity or otherwise to the source. He is pessimistic and critical of
the definitions of democracy and dictatorship existing in the contemporary
world literature, considering them as defective. Amalescribing the ideal
Islamic government, he emphasizes the correct, and not the false, notion of
democracy.

filf we succeeded and implemented the Islamic Republic with the Islamic
substance, and established an Islamic government in its true sdree, in

this will become a model for all countries in which the meaning of
democracy in its true sense, not in the Western sense, and the meaning of
freedom in its true meaning, not the sense of beguiling others, will be
implemented, God willing?

The substance of government in Islam is neither individual and collective
freedom nor despotism, neither democracy nor dictatorship, but instead the
divine revelation. This rule goes to the extent that obeying the government
and guardians of the socieyso takes place under the criterion of divine
revelation. As such, he says:

! Sahifeh-yel mQwol. 20, p. 149. i
Dar Jget &Fh | mUMra z| Sadkon 17, p. 231.
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filslam established a government, which is neither based on the despotic
government in which the opinion of the individual and his carnal desires
rule over the society, nor babkeon the constitutional and republican
government in which on the basis of human laws the collective view of
people rule over the society. It is instead a government in which all affairs
emanate from the divine laws, and none of the leaderaimasght to be
despotic; instead, all things to be implemented in governing and
administering the country, including obedience to the guardians of affairs, is
based on the divine lad.

Apart from disproving the government of force and despotism, Islam has
also leen always criticizing it. On the contrary, the government in favor of
the downtrodden has been the ideal of Islam. So, he believes that:

fiwhat are rejected are satanic, dictatorial and tyrannical governments, which
have stupefied them for domination amtviant and worldly motives. It is
accumulation of wealth and riches, obsession of power, cruelty, and worldly power
that make man negligent of God Almighty. But it is the true government in favor of
the downtrodden, for the prevention of oppression grahhy,and implementation
of social justice that the |ikes of Sul ayr
(s) and his noble grandsons were strivingdor.

While criticizing the present tyrannical governments and without using
the terms prevalentintbe mocr at i c | iterature of th
emphasizes the notion of democracy between the people and the states,
believing that the Revolution must be exported to those lands, which are
afflicted with the cruel rulers and states, and transformstifestance of
governments.

fiwe are saying that we want to export our Revolution to all Muslim
countries, nay to all countries where the arrogant (powers) are against the
downtrodden. We want to bring about such a condition wherein the state
would not be ayrant, cruel, murderous, and the like state, and the nation
would not be inimical to the state. We want reconcile the states and the
nations. We want all Muslim countries and countries of the downtrodden of
the world to be like thad?

'"Factors and Causes of the Revival of Religior
*Sahifehy e |, w024, p. 178. i

SDar Jyget &gdlitdm a © meK all pBaation 15, p. 316. It is on this account that

Hadrat Ayatullah Khamene’1, the Supreme Leader of the Islamic Revolution, says: “We do not
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Aimed at emphasiag the application of methods freely, in addressing
the disciplinary forces and the clerics, who are the protectors of the Islamic
country and identity respectively, t h
affairs in a free manner and respecting the camitf people, saying that
annoying and giving trouble to the people is in fact ungratefulness to the
divine blessing, especially that our country has been freed from the yoke of
the foreign oppressive governments and is taking its natural course.

fiGod ha granted you with the blessing of freedom and is testing you with
this freedom to see what you would do with it. Will you be ungrateful of the
blessing of God, and through your freedom will you give trouble to the
people®'

In sum, in the ideal model df mU m Khomei no, i . e. t he
state, none of the existing definitions and models of democracy and
dictatorship can be included. What this model is seeking is a particular model
of freedon® a structure of freedom that encompasses both the indivaddal
the society. Freedom will be realized in such a manner that both the
individual and the state follow a general principle, which is acceptable in the
depth of existence of human beings and concordant with humanity.

| mUm Khomeingds pthecgersperdry periodl e | f or

The proposed model of | mUm Khomeing
the endeavor to combine the Aldsal ami c ¢
model that will bridge the gap between existing reality and the ideal
exemplar city. Thdr i ef expressi on, it oward an
i ndependent republics, o whi ch actual |

have such a thing named government of force in
thesense of service and sympathy of the Islamic government to the people, and the absence of

the sense of despoti sm, he believes that AThe
God who has determined these criteria and the government of God Blatimiclsystem has

been mi xed with the government of the peopl e.
is, only the divine laws, criteria and values have no contradiction with its being republic and
popular. o uUyatul | UhHuGmayty i da rp Glofle K tdenetn eid 9 , |
The Third and Fourth Conferences on the Islamic Thogghite hr an: Amgr KUbQr
1367 AHS), p. 33. -

Y Wasiyyatnameh-y e S ly {TBegLast Message), p. 87.

34



| mUm Khomeing, and
the Idea of Grand Islamic State and Free and Independent Republics

government for the Muslim world in the present conditions, contains some
fundamental points:

1 Firstly, the territorial Islamic stas, which represent numerous
powers, must emerge and gradually give priority to the interests of
the Muslim world than national interests. In the next stage, the grand
Islamic state, which represents a single authority, shall be established
in the world.

1 Secondly, that group of states in the Muslim world, which are free
(from domestic despotism) and independent (from foreign control),
can be the founders of the grand Islamic state.

9 Thirdly, by combining free and independent republics and the
Islamic statethis model aims at gathering the Muslims at this period
of nationstates through the shortest route under a single banner and
authority without undermining their cultural peculiarities and
sectarian or national emotional interests. And this affair is isiples
unless the Muslims and the downtrodden of the world rise up for the
implementation of truth and justice.

fiO downtrodden of the world! O Muslim countries and Muslims of the
world! Rise up and claim for the right through tooth and nail and do not be
afraid of the propaganda hullabaloos of the superpowers and their
mercenary agents. Expel from your country the treacherous rulers who are
handing over the product of your labor to the enemies of the deardslam.

In conclusion, it can be said that waibeing an idealist thinker and in
pursuit of the grand Islamic state, at the present conditions, i.e. at the period
of territorial nationst at e s, |l mUm Khomeing has
realistic fashion so as to reconcile the petty authorities anddine dslamic
authority and to give a new image to the ancient grandeur and glory of Islam.

! Loc. cit.
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| mUm Khomeind and the Futu
Cultural Center of the World

Ahmad Taqdist

Abstract

The issue of power is one of the main subjettdiscussion in political
geography. For this reason, explaining the bases of the acquisition,
preservation and distribution of power throughout the different periods is
considered one of the important objectives of -geliticians. The
development in th new era made many theorists of our time to take the
instrument of acquiring power in the future as quite different from that of the
past centuries. During the past decades, various theories mostly relying on
the spatial points have been presented anttiéncourse of time they have
changed the manner of dominating these places. These places are known as
the Aheartl ando.

With economic globalization, the profound transformation that has
emerged in international relations and military technologies does not
necessitate the acquisition of the spatial points, and their role in controlling
territories has diminished. In other words, to guarantee the perpetuity of
power does not depend so much on dominance over strategic points, and the
strategic role of pointsas given importance to the production of culture. By

" Ahmad Taqdist is a faculty membeit the Geography Department, Isfahan University.
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taking a survey of the historical development of the spatial theories in
explaining the bases of power, this article attempts to trace the change of this

role in cultural works. In short, instead of delsing strategic points, cultural

centers have been examined. Then, we will tackle the station and thought of

ImMUm Khomeing in the cultural center
principal elements of | mUm Khomeingds

Introduction
Discussion on political geography has ancient roots. Aristotle, the Greek

philosopher; | bn kstoriah; cahdnMontesghieu, théu s | i m
French philosopher, have all have explicitly paid attention to geographical
factors in their writings on fApolitic

Ratzel (18441904), a German, who is known as the father of political
geography because his ideas have profound influence on the thoughts of
other geographers.

In the initial stage, the attention of political geography was focused on
the mutual relations between politics and the physical environment,
especially on the roughse and climate. This focus led to the emergence of
very simplistic, unscientific and fatalistic approaches. For example, Ratzel
|l i kened the political wunits to l|living
l awso that guar ant efestatesh idis belipfa oni thel exp.
territorial destiny of states have deeply influenced two European political
geographers, viz. Rudlof Liken and Hauss Haufer. Through what is labeled
as fAgeopolitical scienceodo they, i n tu
With the passage of time, environmental predestination became influential in
creating the global geopolitical theories of MacKinder and oth€hen, the
acquisition of superior global power was given attention because the
historians, statesmen and strateg@nce a long time ago have looked for the
source of events and happenings in history in the continuous confrontation
and clash among the land, sea, and air powers, or in other words, the conflict
among the water, land and air (forces), theorizing therei

MacKinder discussed the dry (continental) power, considering a region
as dry heartland and control over this dry heartland as control over the world.
Mahan believed in the sea power. He considered the countries having this
natural gift (seas and oceanas successful in acquiring superior global
superiority, citing the superiority of British Empire in the past as a case in

! Alasdair Dridel and Bleek Geraldachainu g h r-yJd | YUy Ok pOvar mi yOneh va !
e ufrogqU [The Political Geogr a,p htyr aonfs .t hDea rMiedhd |
Sadr (Muhajirant) (Tehran: IPIS Publications, 1373 AHS), p. 10.
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point. The Italian general, Julio Duha; Gen. William Mitchell, an American;
Air Marshall Tranchard (Father of the British Royal Awrce); and Dusurski
believed in the strong air power. For instance, Dusurski considered the
controll over the heart of the north and its airbase as air superiority in the
world.

With the passage of time, some geopolitical theories on the cultural
influence were formulated. Manig, a Swedish scholar, held culture as
important in geography. The same is true with many other scholars such as
Alexander Fan Hamlat (17€BB59), Karl Waiter (17794859), George
Carter, Waidel Dulablash (184%18), Slaughter (1872959), Carl Saur
(18891 975) , David Harvey, and finally, [
Profound Influences of Cul ture upon
theorists such as Alvin Toffler considered the acquisition of superior global
power from those supeni cultures, explaining the subject thus:

Since the future society is a cultur
which has been launched within the contemporary man, is no longer the
familiar culture of the past as it is always in the state of ahafige present
day man has indeed experienced a cultural shock, which will amount to the
dislocation of powef.The cultural power is confronting the military and
industrial power, and there is no power below tHeFhis clash of cultures
will giverisetot he rich culturesd dominance oV
that the answer to some spiritual and 4naaiterial questions of mankind at
the present age could be found in the ancient and rich cultures, which are
deeply embedded in history; cultures thatéhavany things to say about the
profound and meaningful relationship of man with the universe. Thus,
because of having ancient civilizations and cultures, rich heritage in
literature, philosophy, and culture, as well as more prolific experience, some
nonadvanced countries can have an active role in guiding the human society
through shunning entente and moving toward the lofty human ideals, but this
role playing is impossible except through the mass nfedia.

L <AlT Asghar Kazimi, Naqshe Qudrat dar Jame ‘eh va Rawabit-e bayn alMilal [The Role of

Power in the International Society and RelatiofiBghran: Kaws Publications, 1369 AHS), p.

183.

2 Alvin Toffler, Shiek Udela fFuture Shockl trans. Hishmatull Oh Ke

Nashre Mutarjim, 1372 AHS), pp. 7, 9. )

3 John Kent Galbright (?Xalbade S h -gekQuidraj [The Structure of Power Splitfans.

Dr. Ahmad Shahsa (Tehran: Nashrre NegUr esh, 137-B64.AHS), pp. 29, 2
4 Alvin Toffler and Heidi Toffler,Jang va bdd-e Jang [War and Ardivar], t r ans. ShahQdk
KhwUrazmd (Tedhragmordagh, shiJtrDtAHS), p. 16.
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In the present advanced societies, owing todéneslopment, other mass
communications, speed, and transmission of cultures, emulating other
cultures has become easier and the degree of cultural acceptance of people
especially through mimicry has increased. From the geographical viewpoint,
since speedyeakness and echo of the waves of cultures in the space must be
given attention, cultures rich with substantially firm and fixed concepts are
not confined to particular geographical limits and on account of dynamism,
they have movement beyond borders amit$.*

Taking into account the instruments of power into punitive, persuasive
and convincing, the future world the instrument of power having the most
influence on the humanity is the convincing power, which takes form
through cultural transmission andnemunications. Therefore, any culture
which is rich and firm will be more powerful and the Oriental culture,
Islamic culture in particular, can in the future be spread further and be more
global than it was in the past.

The aim of the author is that ap&mm describing the future from the
viewpoint of thinkers and theorists and how the postmodernist period is, to
deal with the effective role of rich cultures and cultural cedtetsch as the
Islamic culture in the futude and to encourage the Muslims touret to their
primordial self (Islamic culture) and to draw the bright future of sovereignty
of Islamic culture in the world.

Research methodology

The method of research applied in this paper is more documentary,
historical and comparative in theense that by reviewing describing
geopolitical theories and perspectives presented by political geographers and
theorists, it has been tried to analytically explain the theory on superior
power in the world in the form of convincing and cultural power.

Geopolitical theories about the cultural center of the world

Ma h a n 6 s The AngedcanyAlfred Tire Mahan (184®14) believed
that the main requisite for world dominance and creation of a single global
power is control over the sea. According to him¢ase of conflict between
sea and ground forces, forces having access to the sea have more chances of
acquiring initiative for maneuver and final victory belong to them.
Archipelagic countries and countries near to the open seas have the most

'Yadul |l UBuBaryd j Fdr hangé Vra r [oaturdjGeography and
Cultura |  On s |Fasnageh-te Vahgiyat-e J u g h,Mal #1i (ABT5AHES).
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strategic loation, and Mahan regarded Britain and the United States to have
superior position for global power.

MacKi nderds theory: Contrary to Mah
scholar, Halford MacKinder (1861947), believed that in the struggle for the
acquisitionof global power victory belongs to anyone who has control over
the land portion of the world. He expressed his theory in three periods. In

1904, |l abeled as the fgeographical a X
global island (Eurasia) has a heart aprdter the control over which means

control over the worl d, calling it t hi
name faxisd regiono, naming it insteat

heartland is bigger than bbekaxiiAlGyorg
who controls Eastern Europe will also control the heartland. Anyone who
controls the heartland will also control the global island and rule over the
world.o In 1943, apart from specifying
account of othelimportant military regions including the North Atlantic

Ocean, western part of the United States, and Western Europe. That is, he

came to believe in two heartlands, expressing that with a combination of

ground and sea forces these two heartlands cantipdayole of a global

power.

Dusurski s theory: The Russian Al exa
the air force and locates the heartland on the north polar region, regarding it
accessible only through great air forces of the world.

Spi ke man 6 gholastsSpikeman (189BP#3) was the first one to
make changes on MacKi nder 0s theory b
MacKinder, he considered the utmost role for the marginal lands or internal
crescent, and he insisted on this issue because the combinfaiea and
land power is possible in this region, and besides, it has the greatest human
power resources and ease in communication. Therefore, he used to encourage
the United States to acquire marginal lands to check the influence of the
former Soviet UnionThis theory was known as the policy of containment,
which later became the second principle of the US foreign policy. Under the
name, fificont ai nment strategy, 0 this pol
Islamic Revolution and the collapse of the Sovuigion. As you observed,
by staging the Iraqi war against Iran they try to prevent the spread of the
Islamic Revolution of Iran in Irag. With the IsraBlirkey alliance by which
| srael can use Turkeyods airbases, t he
exacerbating the disorder in Afghanistan through the Taliban group,

! Ahmad Mujtahid, Juzvehy e Jughe UBi yUOsd [Political Geogr aj
Faculty of Literatures and Humanities, Isfahan University, pp. 5-13.
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designing the Sepa&Sahabah in Pakistan, attempting to draw the attention
of the Central Asian countries, and fanning groundless differences the
Persian Gulf states and Iran, they triedgolate Iran and prevent the spread
of its Islamic Revolution and ideas. By hindering the spread of the
revolutionary culture of Islam, they promote the culture of others countries
the way they like it.

Following the theory of Spikeman, many of the raiiit, political and
economic alliances in the world are formed on the basis of the protection of
allied countries with one another. Today, we are witness to many political
and economic alliances, which consolidates the relations between states,
causing somstates to exert control over others.

With the passage of time, some geopolitical theories are formed in
relation to cultural influence. Among the geographers who have embarked on
presenting geopolitical theories on the cultural influence is the Swedish
scholar, Maineg. His theory is about the cultural influence, which does not
embrace the exorbitant and paralyzing cost of such expenditures as relating
to military transfer, armaments and human casualties. If it would not bear
fruit in a place, its effeé thought it may not be permanéntvill remain for
a long period of time.

It is based on this theory that with political and military influence,
colonialist countries so extensively exerted their cultural influence in the
Muslim lands. This issue made eachtwd countries under domination to be
influenced in one way or another by the culture of the dominating nations.
The change of script and language of the nations of occupied lands alienated
them from their own past culture and from then on, these peopke hav
become the propagators of the ideas and consumers of many products of the
dominant countries.

Following the culture of the colonialist countries drew millions of
university and high school students or professors to the colonialist lands, the
result of which was the dissemination of the colonialist ideas and separation
from the valuable bases of their own culture.

In doing so, the cases of brain drain for meeting the service needs of the
colonialists and encouraging the brightest graduates to resideein th
colonialist lands made the capitals spent for the academic affairs of these
individuals who ought to take part in the reconstruction of their country to be
spent in favor of the colonialist countries without any return service to the
people who had progied these moneys out of their tdils.

! Dorreh Mir Haydar, Usiil va Mabani-y € J u gyreUfSiiywWs o [Principles anc
Political Geography] Four t h Edi t i een S(QTheohrrgahn, : 11342t7i sAH®B)Ut p
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The other theory of geographers about culture can be stated thus:

With an understanding of the concepts of human culture, Carl Writer
(17791859) has embarked on the study of the historical evolution of cultures
of different regions in the worldGeorge Carter regards beliefs or ideologies
as the main factor for the changes in the land level, adding that beliefs and
ideologies determine the human exploitation of the peripheral world and that
the human administratiois decisive and crucial. Wydal Dulablash (1845
1918) engages more with the effects of values and traditions on the human
dwelling places. The German Otwa Slaughter (18329) gives particular
attention to the cultural geography and morphological conaepficultural
perspective. Sl aughterés ideas on the
caught the special attention of Japanese and Korean geographers. The role of
religion in the perspectives of different regions of the world and Germany is
among his pofound influences.

Carl Savr (18891975) is the founder of cultural geography in general. In
the geographical analyses, he believed in the creative role of cultural
elements, i.e. the common values of the people, religion, social structure, and
economic oganizatiorr.

Julian Haksli has proposed the simplest classification of culture while
comparing the cultural and |iving cha
mental, social and technical realities. Mental realities such as religion,
language, artistidraditions, folklore, etc. are the core and most enduring
elements of a culture. In her opinion, geographical influences of religious
beliefs are conspicuous in many cases, and in practice, the belief systems
pass through the language barriers and ocdingty priority in the cultural
elements. Usually, it is the religious belief that plays the prime role in
creating cultural differences. The system creates the link among values,
which influence them in some geographical aspects of man. Many main
political disputes in world history have religious underpinning and the lines
of dispute like that of the Arabs and Israelis and the disorder in Northern
Ireland can still be drawn along religious divides.

Mai negds model : Donal d Mai n eay , an
geography, has analyzed the cases that the region occupied by a culture has
gone beyond its own original position or house and has grown continuously

! Husayn Shuka’t, Falsafery e Jugr Uf i yOUO [ The RlHTielhosampey ndfi s®da
GottlenUso, 1364 AHS), p. 116 )

2 Husayn Shuki’, AndgsgehmNI daryeFalyyafifllew Thoughts on
Philosophy of Geography] Te hr an :-e | @it i Y WJir U0 s § 1375 AHS), pj
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(cultural diffusion). In such places, the cultural region can be distinguished in
the disorderly congwric layers.

He regarded the environmental structure of cultural region as having four
parts:

1. Nucleus: The population in the central nucleus of the cultural region is
more concentrated compared to the other places, and in that part religion is
most deninant. The history of land occupation is longer than any other point.
Visiting, viewing and paying homage to that region of the followers of that
religion is many.

2. The culture's sphere of influence (contiguous region of nucleus):
regions over which tt culture is dominant, but population density, less
influence of the nucleus region, and differences in social structures are
obvious there.

3. The milieu of cultureds influence
realm of culture): external regions offlurence and location of marginal
contact, i.e. a place where followers of the said religion constitute the
significant local minority is called the influence of culture.

4. External parts of the influence of culture: small regions are located in
the extenal parts of the influence of culture.

Geographers study the spread of culture among regions as the process of
transfusion. They have usually identified two means of diffusion:
hi erarchical di ffusion (Mai negbs mo d
(Hagrastananodel)!

Each of the geographers somewhat discuss culture, the means of its
diffusion, its effects on the environment, and its power. However, attention to
the culture and religion can be understood better through studying the
geography of global inequalitIt is because out of the 191 countries in the
world’only 32 countries with about 24 per
above the poverty |ine. That i s, app!
population are living in poverty. This indicates theeextof the geography of
inequality and the wide gap between the North and the Soliths
inequality originates from the school of the supremacy of individual, which
resulted in a kind of identity crisis in the West and the dominance of
materialist values

' Peter HagtJ ugr Uf i yye Niar k Gb ¢ dewaGombnatonT her ans. ShUpl
G1 d aNezzoh Ud ( T e h-+e Samt, 1375rAHS),svdl. B,pf) 7, 18, 20,38t

“That is, 191 countries at the time of writing the article. [Trans.] )
®PierzarzhJugr Yfei WDbar Ubar g [The Qeograpahdof Panad
(Tehran: IntishOUOn&tl b0mm] z283Hh1 AHS), p. 37.
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Therefore, in the 1960s protest movements against the dominance of
materialist values emerged in the American society. These movements laid
down their initial effects in changing the mindset and awareness of that
societyod6s indivirgdwnadraigionnand that was th

At the end of 1980s a certain religious movement naied Age
surfaced. This movement has declared the preeminence and supremacy of
spirituality over materialism and has presented diverse models and portraits
of religion after the péod of modernity.

Meanwhile, we are witness to the growth and revival of monotheistic
religions along with this individualist religion. To cite an example, we
witness the reemergence of Islamism through the migrant Muslims named
Society of Islamic Propagators and organizations exemplifying both faith and
action, return to the Torah among the Jews, and (religious) movement among
the learned Christians.

Therefore, the struggle to acquire values has increased because the need
for spirituality (in both institutional and neimstitutional forms) is one of the
basic needs for the human lifé. n ot her words, todayos
toward postmodernism whose meaning is most of the intellectual trends in
the latter part of the J0cenury. The characteristics of these intellectual
trends, which the scholars have mentioned can be shown. Lieutard describes
the main characteristic of postmodernism in the following manner:

Giving special importance to meaning and the world of giving meaauil
the privatization and personification of meaning

Terry Eagleton regards the postmodern era as the period of the extinction
of borders between culture and sociology, and the philosophy of Gadamer
introduces the combination of two trends and two movesjevhich we
describe as the movement from regional hermeneutics to general
hermeneutics and movement from epistemology of humanities to onfology.
Thus, the future world is the world of movement and more attention to
values.

As such, geography must alémrmonize and change along with the
world of postmodernism. A revolutionary geography must emerge, focus on
the solution to the problems related to the acts of justice and values in the

'Mary Cl adl RinameaMadBpawi fiyatGhdarb JwsMiadigdg as ht
beh Madhhab [The Spiritual Crisis in the West and the Return to Reljgion] t Belgah s

Y a z d k Rekb&rdh Goyrnal of Isfahan University, vol. 5, pp. 312.

2 Rida Dadrasi, “Postmodernism Ya‘ni cheh? [What is Postmodernism?],” Majalleh-ye

Hawzeh va Daneshgah, period 2, no. 6, pp. 780.
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atmosphere of all viewsand expose to the world a geographical idun
which value reigns supreme in lieu of busirfess.

The concept of geography and social justice was first introduced in the
geography literature by David Harvey wHiscussed it in his book entitled,
iSocial Justwice and the City

In 1994, the work b David Smith entitled,Geography and Social
Justice opened a new chapter in the science of geography. It is thus written

in the said work: ifGeography must be
theory and practice. Geography without social justicé kel lacking the
power and potential to gi®ve what is de

Since extreme injustices and inequalities in the world have root in the
individualistic thought and view, the individualist school is the verge of
extinction, and throughouh¢ contemporary history and the recent years it
was witnessed that the collectivist school has not also been successful. Thus,
the future of the world is looking for the school of fusion of the individual
and society because this school is the reviveustfge and this school is the
school of Islanf.

Cultural geography, Islam and social justice

Along with the growth and expansion of human societies, the need to
organize and give direction to the ideologies and thoughts has become
manifest more than eyv. Organizing the living environments of mankind and
utilizing the natural gifts since time immemorial have always been made
through the assistance of human thought and ideology. With the complication
of the relations of the systems dominant over the imusoaieties, day by day
our notion of the future world and what to happen to its change will become
more problematic. Perhaps, predicting the developments and changes in this
currently moving river as well as to avoid drowning therein are not possible
except through understanding of the leading factors influencing the
mechanisms of this current. The main factor is the presence of schools of
thought, and intellectual, political and religious ideologies, which have

YpaulClawell (?)J ugr Yfei WD [ogtaply] Gerans. Soris SahUmo ( M
Mutarjim, 1373 AHS), p. 155. - -

2 Muhammad Husayn Ramshast, KUr b@r @eomor phol ogy in BarnUmehr
of Geomorphology in Planning]sfahan: Isfahan University Press, 1375 AHS), p. 11.

SAndphie NI daryeFalyharflNiew Thoughts on the P
Geography] p. 179. ) )

“Behesht ¢ aShehaki®Uhlosnlallm [ Un d e (Tehtam DaftaenNgshie s | a m]
Farhange | sl Umg, 1365 AHS), p. 352.
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served as the bedrock of all activities ehthese currents, determining the
orientation of programs and environmental organization.

Since the religiousdeological principles, and at times political
philosophy, have an apparent link with the geographical perspectives and
phenomena, human geopghacal perspectives and phenomena in a sense
gives color to the dominant philosophy. Thus, the degree of influence and
effectiveness of an ideology in initiating and arranging geographical
phenomena has a direct relation with the quality of its interrrakfoThe
more logical, deeply rooted and acceptable the ideological principles
become, the speed of its geographical expansion will be faster and more
expansive.

In the first centuries that Islam was organized, under the shadow of the
Islamic teachigs and atmosphere in the countries under the influence of
Islam, great scientists, in every scientific fields, such as mathematics,
astronomy, astrology, medicine, philosophy, mysticism, literature, and )
human sciences, like Abayﬂh Bql nglbbn SWU (Amha), 0GhazzU
K h val Nagruddin Tas) Fbd R(k@ wer e nourished. The
achievements not only challenged scientific ideals of the ancient Greek
scientists, but also many centuries passed till European scientists could
discover their theetical and scientific findingsand with regard to the
matter that our scientific culture background contaicisness unfortunately
all these findings of our ancestors have not been kept away from the cultural
inroad of the West, in such a manner thatthe present scientific books
nothing is reminded of them and it has such been pretended that as if the
mankind has been given birth after the Renaissance and in Europe itself.
When the most just scientific authors write about the science background in
the introduction part [of the books] they suffice only to one or two lines and
all at once with a leap of several thousands years arrive at Europe after the
Renaissance, as if during this time the mankind has been asleep or at this
juncture people and natismave been devoid of thinkidg.

It is correct that the periods of scientific dehiscence of the early centuries
declined but the it was the same sciences that as some Western scientists

! Muhammad Husayn Papeli YazdT and Fatimah Thawqi, “Bar nUmehr 9 zed laszZl U d g Ul
wa At-é 03 0o kyri URliamnibly from the Viewpoint of Islam and Its Geographical

Ef f e ddsiBaeh-&Tahgigar-e J u gmol#P (Mgsbhad, 1375 AHS), p. 4. )
ZSaO}(@Rl@wam ‘Abbas (1368 AHS), iBo nee sths| Umo wa PadodehhOye

U s t-dQads Radawt Publications, Mashhad, pp. 15, 30.

3 Reference no. 16, p. 2.
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confess were transferred from the East to West and paved the ground fo
their scientific development.
Weil Durant writes:

fiThe Muslim world had various influencéist he Chri sti an worl dé
Islamic influence was done through commerce and the Crusades and

translation of thousands of books from Arabic into Latin and trafel

scientists ike®@b er t , Scausia t o And

Despite what was spoken about t he M
discussion is more indicative of the Islamic civilization nor Islam, as the
philosopher Mwhhads ay s : il sl am has remai ned ¢
extensive power and compete with the most powerful new social and
revolutionary powers’

In his great interpretation,ahiwQ has repeatedly made clear this fact
t hat the Mus/l i nusope gabwtltc Has been starteddfrorh dne E
point and that is turning away the face from the religion. We turned our face
from the religion which was welfaigiving, we were humiliated and
degraded and Westerners (they) put aside whatever delusions and
superstions they had accepted in the name of the religion and advanced.
Therefore, with return to the rich Islamic culture, the honor way is opened
again, since this culture can like the past as a mother and true thinking
treasury plays role in the creationgg#fographical phenomena and gives back
once again the grandeur and splendid to the Muslims and manifests the
guidance way to the world people, for Islam is the religion of and school of
justice and also today, the scientists consider the justice as epdafréud
true move and people in pursuit of spirituality and values believe it.

With regard to the fact that in the modern world, inclination toward
religiosityand justices eeki ng has been increased at
justiceseeking, and especiglthe Shiite religionwhich knows the justice
one of the religious principles of its religion basis and the purpose behind
belief on the God justice is that the creator of the world has not humiliated

! Daurant, Weil (1366)T Ur -¢ Kamaddur{ Ci vi | i zati on -HasimTabif,y), trns
Publicatiowms |dfgid&l Jméh vol. 4, Tehran, p. 433
2 Martyr Mutahhari, Murtada (1373 AHS), | ns Un wa (8anrandeFuted, S

Publications, Qum, p. 11. -

3 Hakimi, Muhammad Rida (1375 AHS), DUnies Mu s ( Mm$Ini ms 6 Knowl edge) ,
for Propagation of IslamiCulture, Tehran, p. 365.
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right of any creation and has granted every one whatex has been entitled

to and in the world and creation system, based on the justice, equity, and

order, with regard to every oneds mer

man who is Hiskhaldah (caliph) on the earth should behave justly and

setting up of equity and justice is fr

.AiSo that men might uphold justice. 0 (

.AAnd weigh with justice, and -ski mp

Rahman, versg)

.iBe eqiuihtaatblies nearer t eMai@owrsef8gar i ng. o
Through somehadiths narrated by the infallibld m$n Ja and

definition of justice and its benefits and the lofty idea of Islam on it will be

clarified more.

| mUsadiq ) sai d: il f it i s behaved ju
become needl esso.

The Messenger of God (s) said: fione
better than seventy years of worshipping such that all its nights say prayers
and all days |l ong keep fasting. o

| mOMisOKGim Gl said: fAno one will imple
one who <consider justice as goodo. T

justice and endeavor toward %t causes
Two things are necessary for the justicéoéoimplemented: one is every

onebs vigilance to preserve his right:

boundaries and the other tke faith of the powerfuf Thus, in relation

between political power and social justice, since the justice is ftiondand

value, is superior to power and since needs power and one of its means goes

along it. In the position of superior value for the social man, justice cannot be

separated from the individual nature to be materialized and limited. Thus, the

social pover, and the political power in particular, should take part in this

important task. This is done through the rules and tlaev needs to be

'6AmMod Zanj-dAlgg (0AMRI BAISHy,eq h@én iAm E@s @ uyehl r ¢

| s |-Yen§ Qurispnudential Principles of the Constitution of the Islamic Republic of Iran),
published by Daftae  Ma rykea zJg hiddds hgUh o, Tehran, pp. 49, 51
¢ Hakimi, Muhammad Rida (1376 AHS), the article 6 | d U1 a t -e Bnam SZda tistice

from | mUm Kh o m&agadndaa TMagazne,eh)rd year, no. 2 and 3, pp- 60

78.

3 Martyr Mutahhari, Murtada (1403 AH), Bar r a's ¢y el j Malb Gma@g-e | s(A Umd

Cursury Look at the Islamic Economy Principles), Hikmat Publications, Qum, pp. 19-21.

4 Madar, Nasif, (1376 AHS), the article Qudrate Siyasi wa Asi-e 0 | (G’(ﬂ]tlcai Power and

the Justice Principlefi Na g d w aMabaaizeathird year, no. 2 and 3, Qum, pp.-299.
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supported and the best support for e is faith. Control of the community

from the justice view can be faciliet only by the faith that does such a
thing, for in the prophetsd school , t
the idea of reaching better life.

With regard to the abowmentioned points and also with regard to the
cultural geographywhich while taving attentionto the profound spatial
researchconsides cultural issues and transactions in the time span, that is, it
has under consideration the past, present and the future and is multi
dimensional. And also, according to the view of some conterapor
scientist$ in the future world countries hegemony over other countries can
possible only through the cultural influence and rule and the role of ruling
militarily, economically, and politically is weakened. Consequently,
hegemony over the world is nmeffective through the cultural hegemony
and the cultural hegemony is facilitated through taking control over the
cultural poles and centers, since in the geography, too, like the history, the
main goal is becoming familiar with the cultural centeshich creates
special domains along with cultural perspecti/&herefore, discussion over
the cultural centers of the world seems necessary.

The center of the Muslim world as the cultural center of the world

If we pay attention to the geopolitical balandettee world, it seems as
such that from now on theories of Médnder and Spaikmawill have very
trivial comparative capability. In the late 2@entury many transformations
have been occurred, new countries with modern structures have come into
existenceand constructive geopolitical factors in an unsystematic form have
been interlinked and have formed a new composition. The geopolitical
patterns have been disordered and it is felt that the world needs a new
geopolitical pattern to be able to cover sucheav phenomena. Surely, in
such a pattern, the United States of America and Russia have no role by
themselves, because other regigmowers are also able to have a sensitive
role in a manner in the international affairs and in other words, in such a
patten the secondlass powers of the world, too, interfere actively in the
international decisioimakings.

! Mumini, Mustafa, (1365 AHS), fi Ra d yed) Baghange ~ Wa, htlyed Quarterly of

fATahqigar-e 3 o g hr, Ufnioy U-s2QudlsiPsblications, Mashhad, p.13.

2 Tafler, Alvin (1364 AHS)War aglU Uy @FRdebre Pages)Husayh r ns. Dr .
N ¢-®uhar, Behnashr Publications, Tehran, p. 205.

3 Reference no. 9, p. 127.
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Passing through this old order will bring about fundamental changes in
the economic and social conditions from the consequences of which have
been theexpansion of technology and advanced military hardware, social
transformations such as internal revolutions, introduction of new heroes and
finally undesirable distribution of the resources among the global family
(unequal geography) which this part hasembefollowed by remarkable
transformations. Result of such an incidents was disturbing of the old
geopolitical balances and their being substituted with the new geopolitical
norm from among of which is formation of the world cultural center.

A glance at thevorld map will make us familiar with the fact that if with
regard to its geographical stance, the Muslim world understaadeal
position, it can, not only, not to be the complementary for the big powers but
also be recognized by itself as the maireaafra big world power.

In this respect, for the first time, in 1954, Piersirehis famous book
i ssued out that: Ailn the shadow of [
composed ofa new and extensive group of the Muslim nations and even
from the politcal perspective become like a third power between the two
powers of the West and the East. o0 Bec
which the two geopolitical domain of the West and the East have, the
Muslim world, with regard to its stance, can while havitige least
geopolitical limitations, turns into a world power and pave its way for
development and advance

For confirming the above point, it is suitable to mention the theory of S.
B. Kohen. Kohen introduces the Middle East along with Egypt, Sudan and a
part of Libya as fAthe fragile belt of
belt has been defined as such: fan e
stanceéoccupi ed by t he conflicting C
entangled among contradictory intdres o f t h e’ Theibig popesswe r s . 0
are enforced, from the part of the fragile belt, to retreat and the relatively big
powers of the region are strengthening their position there.

Therefore, with regard to the geographical expansion of the Muslim
world and the transformationsvhich are forming every day, the past
geopolitical theories with water, draught and weather classifications no more
can be basis of the world power strategies. Moreover, with regard to the
world people inclination toward religionnd justiceseeking and their
avoidance from the school of individual originality, if the Muslim world
domain is divided into three geographical area of west, east, and center, in

! Reference no. 1, p. 37.
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such a manner that determination of the geographical boundaries be any one
based on the factors of natural and geographical environment and then with
determining priorities in these areas, the geopolitical factors and its structures
are analyzed, finally we can conclude that center of the Muslim world is
cultural heartland of Eures

Center of the Muslim world includes the peninsula of south western Asia
which fixes the boundary of eastern borders of Iran and its other boundaries
rely on waters of eastern Mediterranean, the Red Sea, Oman Sea, and Persian
Gulf. This center restricte area which in fact plays the role of
communication group of the Muslim world, is either complementary the
strategic military operations of the land power or the sea power and is
considered in as much as an operational bridge among the three continent of
Europe, Asia, and Africa.

Although this role is not a new one, it has become more important today,
since it has been placed at the center of the three strategic fronts. The main
importance of this part is that the longitude of its shores is remarkabla and
one of its rather small geographical area, there are more than six important
strategic points, some of which have been rison d'etre ol country:
Bosporus Crossing, Dardanelles Crossiggiez Canal BU b -Maridab,
Hormoz Strait, and finally the stiegic islands of the Persian Gulf including:
AbT MI sU, the gBallerdunte and dlso thé archipelago of
Bahrain which have strategic value agatch of them increases the region's

importance.
Existence of the Persian Gulf in this region rigportant, because the
Persian Gul fés position is titeEsst manne

and West powers have all the time plundered, in a manner and by all means,
the natural resources and overflowing wealth of its neighboring lands, and
throughcreating disorder and disturbing governmental systems, Westerners,
too, always, have exacerbated the extent of their plundering with more hue
and cry and pretending to endeavor for establishing security in the region.
From the human perspective, this regioas been formed of various races
and languages.

Attributing this area to the cultural center of the world is reasonable
because of the following reasons:

a. for historical background

'61zzat o, 61 zz &tGelolpdhSart PdblE@atioAsHsBdond edition, Tehran,
pp. 138, 165175.
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b. for religious background and religious teachings and
promises

c. for the present condition of the world and potential and
actual facilities of this place in the world.

Center of the Muslim world was <calll
because center of the Muslim world includes Jerusalem where at least has
beenQiblah of three reslute prophets and includésa 6 hwhehe isQiblah
of the world Muslims an®ivine immune place:

:And when Abraham sai d, i My Lor d, m
prO\iide its people with fruits, such of them as believe in God and the last
day:

it is in this place where many of divine prophets have attained to the
prophethood and guided people and the Last Prophet, Muhammad Mustafa
(s) has been given mission and has presented the most complete rules for the
mankind perfection.

Many of contemporary sociakevolutions and changes have occurred
here too, and finally it is in this place where Hadrat Imam of the Age Hujjat
ibn atHasan al-6 A s kMay Allah(expedite his glorious adv@ntill appear
and fill the world by justice with the justiempreading citure of the Muslim
worlds.

Therefore, governance over the culture of the Muslim world center is
from among the arrogantsd6 policies whi
inroad have been slanted to this cultural pole.

Thus, the philosophy of many dfd imperialistic policies in the region is
related to this idea, including: establishment of the occupyégime of
Israel in the Palestine land, creation of WdHhi s m i n Sunnogosm
formation of BahU&ism in Shoo6dsm.

The Muslim world and Muslims should make endeavor to become united
vis-a-vis the world blasphemy and this will not be possible, unless they make
use of all cultural means and propagandistic mediagrbest manner.

Regarding the above points, we can conclude that center of the Muslim

world can turn into the worldbés cul t
Il sl amic revolution and the reviving rc
be from the importat i ssues; therefore, we exam
center.

's1 raBagara: 126
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The I mUm Khomeind phenomenon and the c
In the decadeof 1970s in the international arena, introduced a
charismatic and power ful fmeg inrge twi tthh e

world and world people.

When the Islamic revolution in the organic shape with the systematic
structure and compatible with the time needs came into the international
arena, | mUm Khomeingds position and t
was all the time along with this phenomenon, caused every one to pay
attention to it.

Regarding what mentioned, although the power notion, with its modern
meaning (modern government) will pack off from the world, through cultural
hegemony; rich cultures willbstitute these priorities.

In such a perod wi th presenting his thougt
K h o mer) affgfed &n instance of such a doctrine.

With an idea which can not be limited to a specific geographical border,
addressing thoughts and awakrpoouldng and
create anew wave in the cultural center of Islam.

In the cultural center of the worl
pluralism culture of the West, since the West with its pluralistic reality
which knew it as cure for social pains of all the world, the phenomefion
|l mUm Khomeindg and his thought, chall e
notions of the West er n techoiduasufar ¢he | mUm
cultural center was not peculiar to the interests of a particular group and
society, si nce nmdd@dghaghts had & oddemreldtidno me i
with religious principles of this center, and proposes of his thought was
purpose of the thinking center of all Muslims.

Depicting the Big Satan as deterrent factofor the Muslims in the
progress and perfection mexdure, placing the cultural center of Islamais

vis the pluralistic culture of the We
vigilance and unity.
From among the i mportant features

Kh o me i ghéughts (@and could be taken undeonsideration and
attention, we can refer to the following features:

Unity: Unity of expression in the view
Unity is one of the value elements which plays many incomparable roles

in the progress process of the societies and since giowi basics such a

teaching has a particular position in the process of implementing laws and
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the |l ofty goals of 1sl am, in the worl c
the Muslims to the unitedmmahand unity of expression. Defending Islam
and Muslimcountries and independence of the Islamic governments and the
Musl imsdé wunity of expression and brot
were from among the p)fahodasoepeatddgnUm Kh
invited the Islamic states to the unity and brotherffood.

I mUm K h o)mk@dwa ¢he ifnperialistic technique as one of the
deterrent factors of this unity and believes if the imperialistic culture is
removed from among the Muslimbés cultur
its original richness.

Theummahnatoni n t he view of | mUm Khomeino
In the cultural center of Islam, the notions of nation antmahand
elucidation of their positiswill be from among the causes which during the
process of creating the center are from the main factors of forming this
center.
Pluralism of the West in its nature is different from the collision affairs.
This separation phenomenon in the world level led to the phenomenon of
nationstates.
Hadrat Imam Khomein1’s (r) thought in the world center of Islam, issues
out a new disussion with the name aimmahi n | mUm Khomei n g ¢
perspective views from one dimension to the Islamic revolution of Iran and
from the other to the Muslim world.
Notion oftheBgSat an in political Irihtser at ur ¢
always been used iconfrontation with obstacles of this center. In a letter to
the then president of Algeria, Sadli bin Jadid, Hadrat Imam (r) says:

fiThe great revolution of the noble and campaigner nation of Iran is the
aftermath of theliberating revolutions and the fstine appraisals of
campaigning nations of the world particularly the brotherly heroic nation of
Algeria. This was the cause that the greatest of the satanic powers was
eliminated. | hope that it will serve a beacon for all the oppressed nations
and Muslms of the world. Further, it could be able to emancipate all
nations from the dominance of all imperialists, particularly the big Satan,
America, the world devourer.

Y Khomei ng, Sahferyldimm@m Tehr an, Publ i-ec aMa ded 5 € ko f S
Far haeagbrqillsUlUmg, -850l . 1, pp. 83

2 |bid., vol. 1, p. 391.

3 Ibid., vol. 12, p. 38.
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Religionand pol itics in the view of | mUOm Kt
| mUkmhomésna@approach on dAreligion and
between them forms main principles of the political thought of tine O(rh

Thel mnar) sifategy for the world cultural center, on sepitical
strategies, was the relation between the issue of religion and politics.
Therefore, in expressing this strategy, then U(m from the first days of his
thoughtful movement to the last days of his life always was elucidating it.

Thel mWm a p p oubraligidus teathings and role of all people has
a particular position il mUKkhh o mésnd hought ; the coll e
which merely are about the relation b
no goal but the hedwmdhheygmdif)ptieoryyess.
principles and essentials of all social plans are ended to the religion of Islam.

The people have an alut role in the framework of Islam. Their vote is
criteria and norm in the practice arena and religious leadérahifyat at
Fagdh (Guadianship of Jurist)s a firm foundationin religion-loving of its
political so'ki ety and systemo.

Therefore, pattern of the mW@mr) (pol i ti cal behavior i
introduced the true religion of Islam as the source of social guidance and
legislaton, placed administration of all affairs based on the public ideas and
emphasized on the necessity of the religious and political leadership of the
prudent and informed and é&.jurist at h

Thel mm) approach in administeringe close relation between the
religious teachings and political behaviors was from among the factors which
attracted the viewpoint of many of thinkers and politicians.

The | mUrar) aftention to such an approach in the international and
global level wasaken under consideration by many of the owners of thought
and idea and created a new wave on the diplomacy and political behavior.

'Nabawd, 6AbdlWdf Dl rhehk &Qqlasrmolbnp &
2 |bid.
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Conclusion

Although the power notion with the present meaning of modernism
world will go away from the world, attaining widrsuperiority belongs to the
richer cultures\(erily the nobler one of you beside God is your more pious
oned .

Cultureadopting and selecting the more righteous one in the future
world will be done very easily and geographical borders of the cultures will
be removedthen give glad tiding to My servants who listen to the Saying
and obey it in the best manier

The power means are convincing in future.

The man of postodernperiod moves toward values and from among
the values is justice for which the wonbeople will becomesagerand the
school which is itself encourager of the justice will satisfy it and therefore
that school will fill the world in future and that is the school of Islam.

Since the rich Islamic culture will be expanded more in the future,
cultural center and heartland of the future world will be center of the Muslim
world.
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| mUm K h o m8tage Rrdpasal 8
for the AttainmentoftheMu s | i m Wor | doés | de:

Muhammad-Rida Dehshirt

The system freérom the domination of the arrogant and devoid of the
weak countries6 dependency on the gre
order from the viewpoint of | mUm Khome
| ate | mUm phased easignsbasadnon the rofegradualism
(gradual implementation of the eight phases) and the rule of ability
(i mpl ementation of the said design co
ability and means in each of the eight phases). Concerning thismitneat
g u yas the country ing the pivotal role in the Muslim world, in which
the Islamic laws are observed, having a leadership acceptable to the Muslims,
and in which a sort of mutual responsibility between its peiatder and the
Islamic world in the farthest countries of twerld exists, deserves to have a
special and primary role in implementing this project. Then, the mission of
realizing the ideal international order also involves other countries in the
Islamic world, which are supposed to assistithem alq u rinWindertaking
the gargantuan mission. In thisp8hase desi gn, the | ate
psychological and individual, sociological and social, governmental,
transnational, interstate, institutional or organizational, international
confederationand universalist approaches, each of which will be discussed
below.



| mUm Kho#Baeiam@d Pr®posal for the Attainment

First Stage Individual level -

In the view of the |nitlhmanstdvdythdt i s t
there should take place a profound and fundamental transformation in the
mentalities and psychological characteristics of the individuals ofutimen
al-g u ra¥Jwell as in the spiritual and psychological peculiarities of other
Muslim nations. Apart from understanding their personality and capabilities,
preserving their own culture, absenof seltdefeatism in face of alien
culture, abstaining from Westruckness and Eastruckness, and
enhancement of the spirit of devotion and-selfrifice, the Muslims should
never entertain a feeling of weakness and feebleness within themselwes in th
face of the superpowers. By enhancing their knowledge, awareness and
religious insight, and trust in God, the Exalted, they should inculcate in
themselves the spirit of hope for the futfire.

Second StageSocietal level

This level focuses more on theoctological elements, which are
supposed to be present and observed it alg u rand then in the rest
of Muslim countries.

1. Intheummatq ur U6 i i

While stressing on internal coalition of themm alquy U | mUm
Khomei ngo bel i ev e softhehuaity of expressign betveenr v at i
the two sections of the cleric and student, the survival of the clergy as the
pioneer in the struggle against the imperialists, and the survival of the
universities as the centers of learning are deemed necessary and
indispensable affait.

2. In other Muslim countries

Apart from stressing on the necessity of proximity among the Islamic
schools of thought, I mUm Khomeind urg
tribal differences and sectarian discords; calls on the Muslim nations to cling
on the Rope of Allafi,highlight theunity of expression, oneness of goal,

‘Pay#dml st pdmat o
Dar JystRPh =z | kppImdonp32, 358, 380, 384, 389, 402, 405.

% |bid., pp. 166, 259, 389, 593.

4 Rope of Allah pablullah] : AAnd hol d ¥ therope which Allaht(strgfahdsh e r b
out for you), and be ®Bbr aihi @iesxmaasiong your sel
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preservation of the bond of brotherhood and cohesion on the b&sinadh
at-tawhid,* enhance internal coalition, and shunning away from discord.

Third Stage Governmental level

Il mUm Khomeingobs mecepshya of i establishing ah h e
independent and sovereign government inutinen alg u rard other Muslim
countries, and the need to harmonize and complement the essence of
government and the Islamic culture of the said societies are governmental
reasons thawill be realized in two domains below:

1. Intheummaklq ur Ud o

I'n the view amm adermlstnpteésent a suscessful
practical model so that the other Muslim countries would imitate it. In
connection with the O6exmrensei amounft rlydl
from encouraging to internally strengthen and consolidate the political
system of theumm alq u rtHtbugh sekfsufficiency and selfeliance, the
Il mUm reckons the independence of Vi e’
adoption ofthepdoi cy of O6neither East nor West
For the Muslim country to achieve economic, cultural and military
independence, he offers a set of solutions.

In the context of economic independe
by applyingthe two factors of commitment and expertise, and the utilization
of science and technology as well as the enormous talent of the people, the
country of theumm alqudé & concerned of fieials S
sufficiency in industry and agricultufein the field of mental and cultural
independence, the I mUm recommends pro
the people aware, moving toward the primordial self, inclination toward the
Islamic culture, and campaign against Wastickness and Eastruckness
so that the culture of colonialism would turn into the culture of

independencé.
In the area of military independence, by invokingtha f vy i versea b ¢ |
AAll ah wil!| not give the disbeliever

believersd> | mUm K h o me igesdthe Muskns drant parmitting the

! Kalimah attawhid: The declaration of the Oneness of GhdJ) i | Uh Fheielisin@ | | Uh
delty but Allah]. [Trans.]

Dar JyeRtOhj & z-e Ka hpp.85, 98.

% Ibid., pp. 412, 421, 445, 453.

“|bid., pp. 140, 176, 182, 342, 346, 358, 387, 447, 475.

5ST r a-Ni s44l. [Trans.]
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entry of superpowers into their territories for the setting up of military bases
as he views this affair equal to [giving consent] for the dominance of the
usurper powers over the Muslim lards.

Similarly, ImbimoKbBomaenadoption of
East nor \Wans algou rdsjghe basiseof struggle against the two
atheistic schools of communi sm and
communi sm i s not | ess t har Hetviewast of
negation of the East and West as the foundation of uprooting the plundering
facilities of the plunderer imperialists and socialist imperialists. He believes
that this goal cannot be attained except through the formation of the Islamic
government irthe umm alqur Un this manner, it would be understood in
other Muslim lands that America and the Soviet Union can be confronted
since the best and most important reason behind its possibility is the
emergence of such [ formati on of t h
evidence of the contingency® of somet

2. In other Muslim countries

| mUm Khomeing gives priority to the

the Muslim countries, believing that these rulers should be uprooted because

the ra s on behind t he Musl im countries?o

powers is their love for position, wealth and leadership as well as their greed
and covetousness:

AnThe reason why the mercenary ruler
desires is that as powarnd weal th increase, manos

fal)

i ncreases. This increase of manods cr a\

ruler to use power for himself. By strengthening this powerful individual and
installing him in power, the superpowers would i@altheir imperialist

design and subject the nations to f

afraid that the imaginary power granted to them by their masters be taken
back. As such, they are submissive to the imperialists and offer them all the
possessins of the country. The fear and dread in the hearts of the surrogate
governments render them incapable of paying heed to the expression of the
state of oppression of the world even in their own countries. For, abuse, self
interest and love for position doot allow them to think for their own
nations. These individuals do not think of anything except their interests and

'Dar JystRPHh =z | kpp%20 m
2 Ibid., p. 578.
3 Ibid., pp. 169, 283, 361, 475.
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that of their masters because anyone who is a puppet of others should serve
his master. Therefore, the prerequisite for the lack of psygival
independence of the surrogate rulers is the feeling of despise in face of the
tyrant gdvernments. 0

Thus, | mUm Khomeind regards the sol
lack of dependency of the Muslim countries to lie on the assumption of
Islamic and popular rulers whose governance is harmonious and concordant
with the comprehensive religious culture.

Fourth Stage Transnational level

After undertaking the campaign against arrogance and negation of
system of dominance at the national level in timem aiq u rakd other
Muslim countries, the elimination of hegemony of the great powers in the
realm of reléions between Muslim and other nations will be important
because the transnational | evel, accor
the interstate level. In his opinion, the nations are the principal decision
makers in the international relations. Théatiens among them are more
important than the integovernmental relations. Concerning these )
transnational relations, the |l ate | mU
spheres below:

1. Between theumm akq u r abidbthe rest of Muslim countries

In relaion to this, theumm alq u rpldys a crucial role as it at times
helps the other nations to establish an Islamic government. Such a support is
dependent on the capacity of tenm alq u ratd preparedness of the
Muslim nations in devotion for the proteatiof theumm alq u rinl¢ase of
presence of threat to it from the atheistic and renegade countries.

The I mUmmmat® st eeance during the 1lraqi
which while recalling the Islamic Republican Guards Corps from military
deploymentih ebanon in resisting the Zioni st
the claim to the primacy of protecting the territorial integrity of the Iran from
the I raqi Badathi st regimeds aggressio

2. Between thaumm akq u r addithe downtrodden nations
This transational relationship can take place in two spheres of
commercialtrade intercourses and morddeological support for the

! bid., pp. 146141, 265, 601.
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liberations movements. Themm alq u fitJcase of having capability will
help the liberation movements in ousting the subservidats in their own
countries. In such a way, the downtrodden nations could topple satanic
agents and rise up through cooperation among the pbapésl new states in
the campaign against the domineering imperialists. .

Along this line, the Muslim people ofi¢ ummal-q u rsHould be aware
of the sufferings of the downtrodden
fiSo |l ong as the weak societies do not
treatment, for so long as the society does not feel that it is sickl] imati
think for treatment a&Thereforej solongmthe c on s |
downtrodden nations do not realize the evil of colonialism and its menacing
effects, they will not resort to changing and transforming their sé@cigty o !
Allah changeth at the condition of a folk until they (first) change that which
is in tHHeir hearts. o

3. Between theumm alq u r dddthe free communities in the arrogant
countries
Il mUm Khomeing believed that by supp
imperialist countries (such as the Afriearigin people of America), the
umm atq u rshduld take a step in forming an aatiogance front. In this
manner, the superpowers would also be attacked from within.

Fifth Stage Interstate level )

The level which is based on bilateralism betweenuiimen alq u rand
other countries, and the adoption of the policy of understanding arheng t
states, can be inferred more from the
which dealt on formulating the ovatl policies of the (Islamic) system in its
relations with other countries. It will be realized in the following forms:

1. Between theummaal-q u r addbthe other Muslim countries

The relations between thenm alq u rand other Muslim countries will
be manifested at two levels of cultutedde cooperation and politieal
ideological alliance. Of course, thenm alqud & assi stance to
Muslim countries depends on the capability of the former as well as the
reciprocal cooperation of the two sides.

Y Ibid., p. 228.
287 r a-Ra @alll.
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2. Between thaymm akq u r addithe other downtrodden nations

In connection with this, the increase in the volume of te@amercial
dealngs between the Muslim countries and other downtrodden countries can
be realized, from the functionali st
frequency of transactions and exchang
perspective, on the basis of neightmwd or geographical proximity.

3. Between thaumm akq u r addithe nonarrogant powerful countries

In view of the permissibility of establishing peaceful mutual relations
with unconvinced noMu s | i ms based on t hieAld athl e (
forbiddeth you not those who warred not against you on axtamiureligion
and drove you not out from your homes, that ye should show them kindness
and deal justly with them.*fiemdy Al | ah
relations with norhostile countries on the basis of mutual respect and
cooperation can be ebtshed.

Sixth Stage Institutional or organizational level

At this level, multilateralism based on cooperation and coordination of a
group of countries with common objectives and aspirations can be adopted.
The said policy of institutionalization care bmplemented on the regional,
transregional or international level. The policy of equal alliance among
countries, which are coequal in terms of power, can be implemented on the
security and nosecurity levels. On the security domain, this policy can lead
to the collective autonomy of the allied countries. On thesemurity realm,
meanwhile, it can initiate permanent alliance based on coordination of
economic and ideological policies. The latter case can be implemented in the
two levels of alliance withi the Islamic world and Third World alliance. In
such a way, it can pave the ground for the realization of the international
order free from the dominance of the arrogant powers.

1. Islamic world alliance

Formation of a front among the Muslim countrigmiast the arrogant
countries along with the enhancement of ideological integration and
improvement of internal consolidation among the Muslim countries forms
the edifice of this equal alliance.

|l mUm Khomeind deems it expedient the
Muslim countries for the struggle against imperialism. In undertaking this

ST r aMumsmiinah 60:8.
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significant task, he admonishes the Muslim nations not to entertain a feeling
of weakness and feebleness amd to fear the superpowers. Instead, they
should maintain a spirit of strength and potency by the reliance on God so
that they could rise up in the struggle against the imperialists to the extent of
totally uprooting all forms of dependenty.

2. Third World alliance
| mUm Khomeindg regards the alliance o
World as the most important step in the struggle against imperialism. By
adopting the nomlignment policy, they cut off all roots of colonialism and
prevent the interference of supenmrs on the destinies of downtrodden
nations as wel | as the supérpowersd do
In his view, the Muslim statesd pro
opinion against the imperialists is of crucial importance. For, by mobilizing
forces against arrogance, thenm alg u rcan globalize the spread of the
antrimperialist struggle. In doing so, it can take a step in eliminating the
dominance of the superpowers.

Seventh Stagdnternational confederative level

In this level in which supranational actors aresigfificant importance,
the states strive to draft and enact a single constitution as well as to form a
sort of confederation based on the essence of humanity and belief in
monotheism. On account of legislation of these legal principles and
standards, thatates can invalidate communism or capitalism as defective
and impotent schools in addressing the needs of humanity; neutralize the
laws of the arrogant and domineering superpowers; abolish the order of
dominance; and make supreme the rulenanotheisticideology in the
world. These legal measures can undermine national borders and
sovereignties. These can be a step toward the preponderance of human
standards and spiritual principles over animalistic and materialistic motives
of the imperialists, and chalhge the legal [ic of the superpowers. For, in
the opinion of I mUm Khomeing, AnThey (t
the basis of their animalistic motives; they do not believe in values for the
nations of the world, human being and humanity; they do not even give
account “to them. o

'Dar JystRPHh =z | Kpp282nB37, 402, 413.
2 |bid., pp. 140, 232, 358, 380, 384, 389, 402, 405.

3 Ibid., p. 432.

4 Ibid., pp. 219, 265, 46%55.
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In the words of the | ate | mUm, ATh
deprived of understanding the truths and unaware of divine métivdse a f |,
dumb, blind, ther &fodusenotderéyeutnaizthe no s e

expansionistmasures of the i mperialists, whi
Middle Ages prevail over all human values and international rules so as to
l egalize their interventions, o0 the f ol

founded on common constitution to neakhe human and spiritual values

prevail over the inhuman logic of the superpowers can helprtie atq u r U
realize the ideal international order.

Eighth Stage Universalism/universal level

This phase, which will be realized with the elimination of international
borders and finally the formation of a single globaimah considers the
implementéion of the principles of justice and equity as well as the
prevalence of peace throughout the world in such a way that not only the
discriminations and class distinctions at the domestic level be eliminated but
also in the international scene we will vags the end of supremacy and
hegemony of the dominant powers as well as the manifestation of the free
will of the singleummahin the decisiormaking and determination of their
own destiny. Undoubtedly, in this phase, the endeavor afrtia atq u inU
the spread of Islam, revival of the Islamic government in other countries and
the performance of the profound mission of the global Islamic revolution are
of cruci al i mportance. The hope and as:c
the IslamicRevolution of Iran with the government of the Master of the®Age
(may Allah hasten his glorious advent) are suggestive of the constructive role
of theumm atq u rintsetting up the government of the downtrodden. It is
through the inspiration of the no®u r 6 a n iicAnwde rWee ,desi red t
favor unto those who were oppressed in the earth, and to make them
examples and to ma‘kerhatthen et Hea tagen HemrlUint
realizable thedreamof establishing the just international order free fribr
dominance of the arrogant powers.

'ST r aBagasah2:171.

Dar JystRPh &z | Kpaddl m

® It refers to Imam Muhammad ibn Hasan al-Askari, t he Twel fth and Last |
Prophetdéds Holy Progeny who is presentiny in the
the appointed time in the future to fill the world with truth, justice and faith after being

engulfed by falsehood, injustice and unbelief.

ST r a@asap2B:5.
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Conclusion

Fromt he foregoing it can be inferred t
in the international scene an order is deemed ideal which in terms of structure
will not lead to the prevalence of atheist itbgpes and not provide the
ground for the interference of the great powers in the downtrodden countries.

In view of the fact that at present time, we live in an international system in

which the powers of the North want to institutionalize their supremacy,
hegemony and dominance over the count
believes that the way to eliminate dominance is first through the
reconsideration of the extant system and then in its fundamental and vital
change. In view of this, conflictual or rdutionary system provides the
necessary grounds for the changes in the standards, criteria and principles of
international relations.

Now, in order to attain the order free from the dominance of the arrogant
power s, I mUm K h o nphase degnowhitheis faasibderon ei g ht
the basis of the rule of gradualism and capability. In this design, while
believing in the pivotal role of themm alq u rh¥is of the opinion that the
subsequent mission lies on the shoulder of the Muslim countries and then the
downtrodden countries in changing the status quo. In this respect, the nations
hold more preference compared to the states.

The views of the I mUm in the first
individual, society and government in thenm algq u rattl dher Muslim
countries while in the second stage it will be elevated into the level of the
Islamic world transnational or interstate relations with other countries. In the
third stage, transnational actors and their role in the regional, transregional
and dobal institutions are of paramount importance. This stage will finally
pave the ground for the realization of the concluding stage which is the
realization of the single globaimmahand system devoid of dominance of
the atheistic and arrogant powers.
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A Discussionon the Relationship between
the Islamic Republic of Iran and the Muslim World

Forilz Dawlat Ub!l

Concerning the strategy of the Islamic Republic of Iran in relation to the
Muslim countries, usually, two questionsxdae posed:

1. What is the status of the Muslim world in the strategy of the Islamic

Republic of Iran?

2. What is the strategy of the Islamic Republic of Iran with respect to

the Muslim world?

Venturing to address the above questions is possible from two
viewpdnts. The first outlook regards the Muslim world as an external affair
and parallel to the Islamic Republic of Iran. In other words, it is considered
as an independent institution. The second outlook treats the Muslim world as
an internal affair and an ieparable part of the Islamic Republic of Iran and
the realization of the ardent desires of the Muslims.

This paper endeavors to answer the above questions within the
framework of the two outlooks.



A Discourse on the Relationship between
the Islamic Republic of Iran and the Muslim World

First outlook

In describing the status of the Muslimorld® in the strategy of the
Islamic Republic of Iran, at the outset, it (Iran) has to clarify its objective for
this endeavor because the following three general options can seemingly be
regarded as the possible objectives of the Islamic Republic of Iran

1. The protection of the Muslim world, individually and collectively,

will prevent the formation or execution of any kind of threat to the
national security or national interests of the Islamic Republic of Iran;

2. The protection of the Islamic Republic of nrawill prevent the

formation and execution of any kind of threat to the national security
or national interests of all Muslim countries; and

3. In a mutual relationship, the expectations of one another can be

appropriately answered.

As what we can notice, ththree mentioned points are inextricably
interwoven with one another in such a manner that they can be classified in a
more comprehensive perspective. One outlook views the Muslim world as an
external affair, independent institution, and an issue of thenis Republic
of Iran. It is very clear that if a country or a group of countries is assumed to
be independent or even quatsilependent player or players, the scenarios of
cooperation on the basis of the oneness of objectives will take form. The
expectaibn of political units from mutual cooperation will be to maximize
the national interests and minimize the security and political threats. Yet, the
events and experiences of the foreign policy of the Islamic Republic of Iran
show that with this viewpoingne cannot succeed in describing the status of
the Muslim world as an independent and excellent affair in the foreign policy
strategy of the Islamic Republic of Iran. Religious and political precepts have
taught us that through adjusting the conditions waittidrawal one cannot
succeed in ultimately solving the existing differences and preserve the
considerable achievements in relation to the Muslim countries.

The reason behind it is clear. The existing contradictions are traceable
from the nature of the lBmic Revolution and the establishment of the
Islamic Republic in Iran. The victory of the Islamic Revolution in Iran has
made the political systems dominant in the Muslim world, which prior to the
victory of the Islamic Revolution had acquired a sensdimited and
imposed legitimacy in their respective societies, to lose at once all their

“I'n this paper, what is meant by the rmedMuslim w
with Muslim population, the Muslim nations of the world, Islamic governments, and allegedly
Islamic and Muslim states.
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political bases. The fact of the matter is that the Islamic Republic of Iran (as
a system), which in the domestic and international dimensions, and above all,
in the caotext of political and historical standards is acceptable for all
Muslims (whether from the viewpoint of the Ahl-8snnald consensus
[(MU® and t hat @ fguardiamship Bi hl o (P isatah legitimate
institution that enjoys strong support both from thedtdipe institution of
leadership and the bottod the people. Similarly, on account of the
profound link that has emerged between thepfeand the leadership in
administering the affairs of the country, it is a sort of motivating ideal and
model for putting an end to the historical isolation of Muslims in the affair of
participating in determining their own destiny -@wis the ruling sites. As
such, we can notice that the states and countries in the Muslim world are in a
dilemma as far as establishing relationship with the Islamic Republic of Iran,
most of whom are experiencing inconsistencies and wérinsistencies
whose real roat must be examined in the crisis of legitimacy and not in
political action. They regard themselves in a dilemma; if they would get
closer to the Islamic Republic of Iran, though their clout of legitimacy will
increase, they will face two crucial threatheTfirst challenge is with the
dominant system under the U.S. leadership, which is the source of stability
and permanence of the familial or political hereditary governments in the
Muslim world} and the one guaranteeing their international legitimacy. The
second challenge is with the Muslim people residing in those countries who
would pressure their respective government in abiding with their demand in
administering the affairs of the country under the pattern of the Islamic
Republic of Iran.

If they would distance themselves from the Islamic Republic of Iran,
their legitimacy crisis will intensify and they will also face two other serious
and significant challenges. The first is with the people because they will

L In view of author with only a few exceptions, the absolute majority of the political systems
dominant in the Muslim world can lmassified into two: hereditary monarchy and hereditary
political rule. Hereditary monarchies are traditional administrative systems, in which the
transfer of power naturally takes place from the king to the crown prince, who is usually the
eldest son. Ste 1960s, the dominant system has been trying to change the form of these
systems in such a manner that, firstly, the transfer of power could be done the shortest possible
time. Secondly, it would take place within a group of the officials of these cesiritaving

more commitment at anytime for the realization of the objectives of the dominant system. By
the way, this matter is not applicable only to the Muslim world as it has many instances in
Asia and Latin America. The emphasis on the Muslim world iely®n account of the topic

of this article.
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refuse submitting and obeying the governraaatd their inclination to rise

up will increase. The second challenge is with the dominant system that will
experience more difficulty in protecting and supporting them. In view of this,
because of the desire to stay in power in a traditional way, ohan and

the pressures of the dominant system in ensuring and guaranteeing the
realization of their objectives and interests in the soonest possible time, on
the other, in forging relationship with the Islamic Republic of Iran the
Muslim governments andoantries are under multiple political pressures,
and in order to prevail over this critical situation, they resort to the three main
strategies commensurate to the kind of the problems they have.

First strategy

The first strategy is the attempt to agegulegitimacy through severe
international pressures on the Islamic Republic of Iran to adjust the situations
vis-a-vis the important and serious problems of the Muslim world, such as
t he Ar abso compr omi se wi t h |l srael ,
recoquition of the Qudsccupier regime (Israel) and expansion of extensive
cooperation with it. This compromise, as what a statesman has said, has been
the peace (accord) and compromise between personalities and not nations,
and it is natural that with the aion f making it Apopul ar o
except the conformity of the Islamic Republic of Iran with this process,
otherwise Israel will remain forever in the sea of hatred.

Secondstrategy

The second strategy is besmirching the image of the Islamic Reptib
Iran before the Muslims through religious, political and economic problems
and other possible means such as the magnification of the economic
problems, problems related to human rights, religious minorities, internal
differences, etc.

Third strategy

The third strategy is attack against the Islamic Republic of Iran to
weaken it on issues which, on account of belief and commitment to observe
the Islamic principles it has limitation in confronting the likes of them, e.g.
the massacre of Iranian andrAlcanian Hajj pilgrims during the rites of

! This sentence is adapted from the statement of the then US President George Bush who is
reported to have said, il srael cannot | ive for
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Hajj, not allowing the performance of th
ritual [o a r U 6nauhs hatlétk 0 n

As to what extent is the effectiveness of the above strategies is as of the
moment not the topiof our discussion. The aim was for us to show that in
the exterior perspective that has the nature of governcoemtry, the
relationship of the Muslim world with us in more cases is out of having no
other option. In the same way, their opposition to I§lemic Republic of
Iran is an institutional and permanent opposition having its root in the
legitimacy crisis caused by the establishment of the Islamic Republic of Iran.
Therefore, the attempt to find and describe the status of the Muslim world in
the drategy of the Islamic Republic of Iran in the governmamintry
tendency and with the objectives mentioned at the beginning of discussion
will be a notsofruitful attempt and search, and so long as there are the
legitimacy crisis in those countries ouhal min rasir (is there any
supporter)o call wildl receive no respo

Secondoutlook

In this outlook, we regard the Muslim world as an internal affair and
instead of engaging in a nsb fruitful search for the status of the Muslim
world in the strategy of thislamic Republic of Iran, our attempt will focus
on dealing with the subject from a different adgken angle that makes us
immune from mistake is the current and important reality that can be realized
and understood in the practical conduct of His EminénceUm Kh o)me i ng (
and the foreign policy that the Islamic Republic of Iran has consciously
implemented on the basis of those not so few years. In other words, we are
not looking for a new way and strategy. Instead, based on the description of
this approals, we want to know: What is the strategy of the Islamic Republic
of Iran in the Muslim world?

In this outlook, the Muslim world is an integral part of the Islamic
Republic of Iran and its internal addressee. In this view, the victory of the
Islamic Revolubn is the materializatio of the ardent desire and common
will of the global Muslims. In this outlook, the triumph of the Islamic
Revolution over the Western political
monarchial regime is in reality the repetition of the same magnificent honors
of MusI!l i ms i n t he conquest of l r an,
conquest of the Ottoman Empire in Europe. It is a response to the last
centurydés Western hounds in the onsl a
irreparable defeats such as the disintegnatdf the Ottoman Empire,
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colonization of the Muslim countries, establishment of the Zionist usurper
state (Israel), promotion of ultr@ationalism, and finally, the establishment

of Westernized and arnislamic states in the Muslim world. The religious
ard political precepts, which in the first outlook used to make us feel
frustrated in finding a status of the Muslim world in the strategy of the
Islamic Republic of Iran, the same have achieved nothing except victory and
honor in this outlook. It is becausge this view the Islamic Republic of Iran

has been the identity and prestige o
Khomei no, i s their | mUm. l'ts desire a
In the purest expression, the Islamic Republic in Iran is the sacséd and

inspiring political unit of the gl obal

clear aims and strategies in relation to the Muslim world must be conceived
and pursued. Before dealing with these aims and strategies, it is fitting for us
to recognie first their principles and presumptions in the political thoughts
of the Founder of the Islamic Republic of Iran.

Principles and presumptions

The principles and presumptions existing in the political thought of
|l mUm Khomei nd cmthisnimenerenumer ated i

1. As what can be deduced from a comparative study regarding the
fundamentals of foreign policy in |sl
Khomeindg on issues under di scussi on,
has always taken into acaguthree constant principlest a 6 wjlaldmic
call, n a f ¢ [psoteddiap lof independence and rejection of dominance by
non-Muslims]and preservation of thet U r-i s ll[Abade of Islam].

2. |l mUm Khomeing used to regard hi m:
Iran as the responsible for the foreign and international policy of the Muslim
countries visa-vis Zionism, communism, capitalism, and atheistic currents.

3. | mUm Khomeing believed that on ac
differences that have beanistakenly regarded as rooted in history, the
Muslim world is heedless of its internal, unftystering and movement
engendering assets. The intellectuals of the Muslim world, especially in the

1 As what the Supreme Leader of the Islai@ v o | ut i on ~UzmaySayvidi‘Alt Uh a |

KhUmenec")Q, ‘has said, the | sl amic Revolution is
name of Il mUm Khomeing. The fact of the matter
important and strategic affairs tife Islamic Revolution is in truth dealing with thoughts and

view of I mUm Khomei ng. Therefore, when we t
unwittingly, we are actwually considering the |

true in case of the aimsd strategies.
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last two centuries, have been negligent of the historical arthanent
institutions that have decisive presence in the heart of their societies, and
most of them have been in opposition with these institutions. Thus, so long as
the nations have not been changed, power transfer or change in the policy of
governmentwill either be impossible at all or in the end will lead to limited
and insignificant reforms.

4 . | mUm Khomeindg regarded the politi
despotic governments in many Muslim countries, particularly in the past two
centuries, whther in the hereditary monarchial systems or hereditary
political systems, as relying upon strong dependence of these countries upon
the big transnational powers. Since he opined that the global superpowers are
not relying on themselves, he regarded tHependency as a kind of
humiliation and degradation for the countrgtates and Muslims. For this
reason, he was about to decide attacking these powers, America in particular.

5, ImUm Khomeing accepted the politica
the international relations. He equally acknowledged and believed in the
reality of nationstate except the case of the Qudsupier regime (Israel).

He used to treat the political elites the main players and many of the
international governmental and legal organizatiomsth the exception of

the UN Security Council in some cases on account of its authoritative nature
as exemplified by its veto powdras current parts and pillars of the
international system.

6. The strategies of thm Khomeind in the Muslim
expecting for the response. In fact, it was a response to the demand,
inclination and problems of the Muslims and the Muslim world. Of course,
these strategies have targeted some particular addressees in theysgverei
of Muslim statescountries.

7. The vacuum caused by the elimination of the position and institutions
for political theorization and setting important and fundamental strategies, on
one hand, and the politicale | i gi ous per sonalnthey of |
other hand, prompted I mUm Khomeing to
mail part of the issues relating to the foreign relations of the Islamic Republic
of Iran even in the domains of tactics and political conduct. In this regard,
one should not négct mentioning two important points. The first point is
that recognizing and comprehending the foreign policy of Islam and the
Islamic nature or otherwise of some current principles and policies in the
international relations was not that easy for allirythe initial years after
the victory of the Islamic Revolution and it was feared that deviation in the

75



A Discourse on the Relationship between
the Islamic Republic of Iran and the Muslim World

foreign policy would threaten the dynamic system of the Islamic Republic.
The second was that up to 1367 AHS the organ in charged with the foreign
policy had experienced many limitations in its activities on account of the

entangl ement with the war with 1lragq. |
Khomeingog in these strategies is not (o
giving guidelines but also in al conduct and giving commands.

8 . |l MmUm Khomeing would not accept

superpower so ani mosity against t he I
considered these confrontations as painful for the countries under oppression.

For the same s&es o n , he used to regard the pol
West o even during the period of the I
option of foreign policy.

9. I n observing the mode of <conduct

also be negligent on ather important affair and that was the presence of
two images and in some limited cases, two levels of outlook and strategy to
the Muslim world. That is, it is the stateuntry level which is restricted to
the common and customary diplomacy of the irdéaomal system and the
other is the level of themmalh which consists of powerful and authoritative
Islamic political bloc. In other wordd, mUm Khomei nd was of
that any power wheendtriyginsi neclkesas
national interests and it is because of this affair why the main part of the
problems of the Muslim world is discussed in the national, racial and
regional contexts. He believed that the power emanating from this source
could not endure confronting the power emanating from the Western political
and cultural bloc.

Now, it seems expedient to point out that the above items, apart from
assisting us in werstanding better the strategies of the Islamic Republic of
Iran in relation to the Muslim world, also present to us another reality which
is contrary to the subject under consideration, and that is thkewebnature
of the political formation of theslamic Republic of Iran.

A) The domain of the institution of leadership

The domain of the institution of | €
Khomei ng consi sts of t he religious
authorities, and poliintgi cadedeltides den:

assembly in the domain of the institution of leadership, regarding their
station and rank in selecting the objective or objectives with the strategic
nature.
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The domain of the institutions of foreign policy

The domain of thénstitutions of foreign policy consists of the institution
of the President, National Security Council, Islamic Consultative Assembly,
Ministry of Foreign Affairs, and others, and their station and rank are
confined to the domain of political conduct aadtics.

It is also necessary to note that the above classification is absolutely
understood. Instead, it is attention to a key point that guides us to the domain
of the main responsibility of the two institutions; otherwise, the two
institutions are mutuly interrelated.

Obijective or objectives

In determining the objective or objectives of the Islamic Republic of Iran
in the Muslim world, we face many difficulties because in the course of time
and based on the different circumstances arahtevwe have engaged in
defining the objective with diverse tendencies. Sometimes, they have viewed
from the political perspective, with cultural tendency in another, in yet
another time in unity and at times, in diversity. Sometimes our addressees
have ben the West and Zionism, at another the Muslims, and yet at another
time, the rulers and elites. However, since the main purpose of this study is
the examination of the strategies of the Islamic Republic of Iran, and not
their objectives, it is only enougfor us to mention some of these
objective® and only those from the ultimate to the medium levels. Along
this line, we will discuss objectives which, firstly, have more permanent
nature and cannot easily be obtained. Secondly, they are closer to the domain
of the political thought of | mUm Khome
manner, we will have the following classification:

1. Propagation and revival of the Islamic system of the Messenger of
Allah (s), or in other words, the pure Muhammadan Islam;

2. Explanation of the universality and potentiality of the religion of Islam
in meeting the needs of the Muslim world and the world of the downtrodden;

3. Resistance against any religious tendency that portrays the present
condition of administering thaffairs of Muslims as desirable;

4. Acquisition of power of the religious Muslims in the Muslim
countries;
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5. Revival of the power of Islam transcending behind sectarianism
(singleummal); and

6. Promotion of antipathy toward the Western political systefmerica
in particular, and isolating the am@ligious institutions and imported isms.
Strategy

In embarking on the main part of the discussion, at the outset it is
necessary for us to have a common def.
deal on it description and explanation. As what we know, the concept of
strategy from the beginning of the development of the strategic thoughts that
have been founded by Sun Taup to this day wherein the nations are
experiencing a great political dilemma has emgbne fundamental change
and transformation. Similarly, its scope which was before limited only to the
knowledge and technique of commanding a war, today it embraces all
domains of the domestic and international activities of states. For this reason,
in the recent years many institutes and institutions have tried to obtain a
comprehensive and meaningful definition of it. The researchers of the
American I nstitute of Military Studies
manner : i The knowlokeakgpedingaamdl utilizirgcthen i q u
political, economic, cultural, and military powers of the nalidoth in
times of war and peadewith the aim of ensuring the maximum protection
of the national policies and augmenting the desirable possibilities and results
for victory and minimizing the possibi

In spite of its apparent comprehensiveness, the above definition cannot
be desirable for the Islamic Republic of Iran because it regards the nation and
national policies as the criteria of legitimaeile the Islamic Republic of
Iran acquires its legitimacy, beside the national institutions, from the Islamic
ideology and worldview as well as the absolute guardianship of the jurist
[wilayate mutiag-e  f Jesypt@rh. So, we have to look for anotherimdgbn,
which in the first place have no ideological and value limitations. Secondly,
we will not face ambiguity and problem in analyzing the performance of the
Il sl amic Republic of Iran. My efforts i
followingcond usi on: iStrategy-encempdasding pager ma n
with which a system is committed in all its performances, be they internal or
extefnal .o

1 Sun Tsu is the founder of strategic thoughts in the world, who has lived in China before the

birth of Christ. )

2The studies of Dr. Sayyid 6Al 9 QUdiro of the
strategy is an incessant affairandiso ny mous wittahd btoh-ewdidme | ppad| icy of

78



A Discourse on the Relationship between
the Islamic Republic of Iran and the Muslim World

In this outlook, as what can be noticed, strategy is, in the first place, is
not an instrument, althoughcan also be used as an instrument. Secondly, it
is not manifold although it can possibly have different manifestations. Thus,
in this definition of our s, we do ni
istrategyo, and the othgyo mateéerest lwer
speci al features, or are policy or tac
Of course, finding this permanent and-eticompassing characteristigill
not be an easy affair. Understanding t
Iran in the Muslim world at that is in fact discovering the secret behind the
political thought of I mUm Khomeing to
not with absoluteness and clarity but through reflection on the statements and
sayings as well as hsonduct and method, we will embark on searching for
the permanent, yet aincompassing, feature of the foreign policy of the
Islamic Republic of Iran. For this reason, we will first presume it and then
describe and explain it, and finally, we will deaittwits special features so
as to obtain more tip and guideline in our research.

Keeping in view ourwedndfookrdritinthen of s
foreign policy performance of the |1 sl
domina | frepudiation-sefl (p@prass.i
and hopeo, and giving awareness are

concordant with our definition in the first view, and since they can be

deduced from the set of performances in theifpr policy of the Islamic

Republic of Iran in the Muslim world, one of them can be selected as the

main fAimode of conducto of the 1sl amic
A. ANegation of dominanced: This fea

conducts and stances in the forejgmlicy of the Islamic Republic of Iran.

However, since negation of dominance has a single nature and takes form

more on negation than on affirmation, although it pays attention to the

performance of the Islamic Republic of Iran in the environment replighe

the hostility of the present big and small powers, it is not tamjehted and

objectivecentered, and particularly in the course of time and in the case of

government affair]. This term has conformity with our discussion and thus from then, we will

used the ¢a@idbad t[erom,iciy of the affair] in I|ieu
'What is ateanompasdingod is that it is present i
as a totality but as part of action that guides it toward the objective.

AStrategy i s t{ereompassingpart with which a siystealislcommitted in
allitsperbr mances, be they internal or external .o
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